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PREFACE. 

T Confefs that my having entered into this 
Debate is contrary to fome declarations I 
have formerly made^ but as the doing^^^t bos 
enabled me to clear up a few points^ poffibly not 
mtougb explained in the Pampbkt^ and has like* 
wife given me an opportunity of examining feve^ 
ral other Sy which are general^ blended with the 
queftion of Human Liberty ^ I hope I JhaUbe 
excufedfor having this once departed from my 
firfi refolution. ^ 
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ERRATA. 

Pagi 86, Notey for foolifh diftinflion, read learned dif- 
tindion. 

Tagi 166, Line i^ hy way of Note^ Infpiration, Gfart, 
and Faith — The two firft are, I prefume, what 
are called, the operations of the Holy Spiri*^^ and 
the third is the efieft of thofe operations. 
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R E MA R K S 

Upon a Pamphlet intitled^ 

Refleftions upon Liberty and 
Neceffity, ^c. 

.5 I R, 

^^>^f S you have fet Lord Bolingbroki 
g A ^ ^^ the frontifpiecc of your book, 
5^ £ and as far as he has gone your road 
''^ feem plcafcd with him and hiy 

fentiments; I (hould be afraid of offending yoi) 
at firft fetting out if I were to fay any thing of 
myfelf to the difcredit of ib reipedtable a name, 
a genius, and a Icholar j but if I borrow a fen- 
tence from an author who perhaps was the 
greateft fcholar of his age, at Icaft I know 
many perfbns thought him fo^ I beg he may 
ftand anfwerable for its refledlion and not I j 
^-^fpeaking of Lord Bolingbroke he fays, 

B "This 
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** This author in particular has told us feveral 
" things relative to old books and old fadls, 
** which no man but himfelf ever faid or 
" thought, and vi^hich every man converfant 
*^ in old books knovvs^to be falfe." Svkes*s 
IntroduSlion to Notes on the Hebrews. Lord 
BoLiNGE^ROKE Certainly never made Theology 
enough his ftudy to give him credit as a fetter 
up of new dodlrines, or a rooter up of old 
foundations. Thus much I thought I might 
innocently fay of the motto to your book. 

ANSWER. 

If Dr Sykes has fupported this affertion by 
particular proofs, curiofity will, I think, tempt 
me to look into and examine them 3 if he has 
not done fo, I pay no regard to the affertion ; 
neither the ipfe dixit of Dr Sykes, nor even 
of my Lord Bolingbroke, has the lead weight 
with me. What proportion of time, applica- 
tion and learning is deemed neceffary to ac- 
quire theological knowledge I pretend not to 
afcertain ; Lord Bolingbroke had as much 
fpare time for at leaft thirty years of his life, 
as unwearied application, and as much learn- 
ing as the Clergy of Eftgland in general can, I 
prefume, be fuppofed to have. His works are 

in 
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in Ihe hands of the world, and muft ftand or 
fall by their own merit or demerit. I think 
it will appear from thofe works that his Lord- 
fhip had employed fome part of his time in 
the ftudy of Theology, and was not wholly 
void of what is called Theological learning. 
Theology, I conceive, is that fcience which 
has God, and the revealed will of God, for its 
objed : God is alike incomprehenfible to Dr 
Syk£S and to me, and to underfland the will 
of God, revealed by God himfelf in perfon, 
no human acquired knowledge can furely be 
neccflary* 

REMARK. Pamphlet, Page i. 

Your firft fentence has a cenfure fo general 
on all the writers on the other fide, as befpeaks 
an unfavourable difpofition towards them ; 
and yet let Mr Locke's anfwer flop at the 
bottom of Page 2 of your Pamphlet, and it 
agrees with your own fentiments often re- 
peated, that ** God's ways are unfcarchable to 
*' man." 

ANSWER. 

The firft fentence of the Pamphlet contains 

no cenfure > I only declare with great fincerity 

how this matter, after the ftrideft and moft 

B 2 careful 
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careful examinatioD, appears to me. Thai 
God's ways are unfearchaUe to man I moft 
readily acknowledge, but I muft put my good 
friend in mind of what the defenders of Hu- 
man Liberty, himfelf not excepted, are very 
fubjcft to forget, that the mamtaincrs of Nc- 
ceflity propofe nothing more than to inquire a 
pfltriori whether God has made man a free 
or a ncdeflary a^cnt. They do not pretend to 
bring arguments to prove' that God, to be con- 
•fiftent with thbfe attributes which Divines and 
IWctaphyficians have been pleafed to affign him, 
muft do this or that, but they more humbly 
conclude that whatever God has done is right 
anil for the beft. 

REMARK. 

In the Note, Page 3, the argument does not 
conclude properly,-*." Necfcflky proves againft 
.V Revelation. as ftrongly a^ Revelation proves 
** for Free Agency ; if Neccflity be proved 
.** Revelation .muft be given up.*' — The ar- 
gument fliould proceed thus, — If Revelation 
be proved, Free Agency muft ftand its ground. 

A N S W E R. 

I acknowledge that the argument ccmtained 
in this note may not be ftriftly right in point 

of 
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of fonxi, aod therefore it is intirely omitted u% 
the third edition of the Pamphlet. 

REMARK. Page 4. 

The imputation againfl Mr Locke and 
Dr Clarice that they wrote in trammels, tends 
indeed to difcredit them in general as authors^ 
but remember it neither adds to nor takes off 
the weight of any arguments they produce ; 
and from the reflection upon Dr Clarke, 
Page 4, I will remark what occurs often in 
your book ; I think you are unreafonably pre-^ 
judiced againft all arguments drawn from con* 
fequenceSj for fuppo&og any firft principle to 
be agreed in, any argument coptradiding it 
mud be wrong. Every two angles are equal 
to, &c. if in any demon/lration the truth of 
it depends upon two angles being lefs than, &c. 
it is hlCe. There is a God •<^-*thi6 is a princi* 
pie you and I ag^ee in, any argument whoie 
truth depends upon there being no Goo, or 
not fiich a Cod as you and I agree in, muft 
be wro<^. If this is not your meaning of ar- 
guing from oon&quence«, I nuibke you. 

ANSWER- 

I oever laid nor though that Mr Locke's 

and Dr Cxarks's writing in trammel added 
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to or took off the weight of any argument 
produced by them 3 but I am ftill, and I think 
ever (hall be, of opinion, that the introducing 
arguments drawn from fuppofed confequences, 
in the manner that fuch arguments are brought 
againft the dodrine of Neceffity, is changing 
the ftate of the queftion, and manifeftly flying 
from it, and is generally done with a fraudu- 
lent defign, and fometimes for bafe and un- 
worthy purpofes ', but I (hould hold him for 
a very trifling reafoner who (hould decline en- 
tering into and examining arguments drawn 
from confequences when properly brought. 
FiJe Additianal Anfwers and Reply s^ 

There is a God— there is fuch a God as 
you and I agree in.— Thefe are two very dif- 
tindt and diflferent propofitions ; no member of 
an Englifh Convocation would more deteft and 
abhor than I (hould any argument that could 
poflibly tend to (hake and weaken my belief 
of an Omnipotent firft Caufe, that man is not 
a free agent appears to me, upon principles of 
human reafon, and abftraded from Revelation, 
to be a necefllary confequence of this belief; 
but, I blefs God, I am not capable of imput- 
ing Atheifm to the maintainers of man's free 
agency. — There is fuch a God as you and I 
?igree in 7-? I (hould be highly blameable if I 

gave 
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gave the fame anfwer to this propofition when 
brought by you, whom I fo truly love and 
honour, as I fliould give to it if brought by 
St DoMiNicK, St Calvin, St Watekland, 
and, I had like to have faid, by St Paul. 

REMARK. Page 9. 

Whether God has impreflcd any pcrfuafion 
on our mind will be bed confidcrcd under the 
fedlion — Law of Nature. 

REMARK. Page 10. 

The maintainers of Neceffity (ay man is not 
endued with Free Will in the manner he thinks 
he is— Docs not this imply a conceffion that 
he is in fome manner endued with it ? 

ANSWER. 

I acknowledge this remark to be a juft one; 
the expreffion is inaccurate and (hall be cor- 
rected. 

REMARK. Page 11. 

The whimfical metaphyfician is, I prefume, 
Collier in his Ideal WorU-, and he has fo' 
often occurred to me as I read your work, that 
I think there muft be a likenefs between your 
in many places. 
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A N S W E R, . 

When I firft printed my Pamphlet I had 
never read Colher's Ideal fVorld\ Norris's 
Theory of the Ideal World I have read more 
than once, and think it a very entertaining Ro- 
mance. The metaphyficians I meant were 
Malebranche and Bifhop Berkeley 5 but 
J have lately met with and read Mr Collijer's 
Ideal Worldy and am forry my friend thinks 
there is any likenefs between us, for I look; 
upon Mr Colj-ier to be not only 1 WTcak rea- 
ibner, but a very dull writer alfo. 

REMARK. Page 11. Note at the 
bottom of the Page. 

Here is moft plainly exprefled what recurs 
often in the courfe of your argument ^ and up- 
on which indeed the whole depends, ,^^ viz. 
** That man's aiding under the diredion of his 
** own will does not make him a free agent, 
^* becaufe motives neceffitate/' — I would not 
be thought to treat your argument with dif- 
refpe^ when I fay that upon this hypothefis 
Te ague's cxcufe was fair, that he was run 
away with by his legs, for his will was neccf- 
fitated by the motive of fear ; but what (halt 
we fay to the na^n who whittles for want of 

thought ? 
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thought ? how IS he neceffitatcd by motives ? 
I think this aflertion is founded upon a maxim 
of morality ill applied— that no man can choofe 
evil as fuch — therefore you fay he is neceffi- 
tated to choofe ; but while he can choofe one 
good in preference to another he is a free agent, 
or has a free choice or will. As to the maxim 
that no man choofes evil as fuch, I fay that if 
I choofe to commit a rape to day for which I 
am fure of being hanged to morrow, if you 
will call this bonum jucundum^ I may as pro* 
periy call it malum in eji^o. 

ANSWER. 

TeaCue'^ excufep although he was no Phi« 
iofopher, was in one fenfe a juft one $ but if I 
bid been his Cobnel 1 {hould probably havo 
been necdlkated to punifh him feverely in or-« 
der to have neceffitatcd him io behave better 
another time, and likewife to neceflltate his 
comrades, by the exainple of his puni(hment, 
to (land their ground.«-«The man who whiftles 
for want of thought —Would you undertafco 
to prove that the man who whiiUes does not 
firft think upon and then will the aft of whift* 
ling ? If this could be proved, whiilling would 

ccafe to be a voluntary acft, 

Man 
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Man always choofes one good, relatively fb„ 
in preference to all others, but he has not there- 
fore a freedom of choice or will ; but when- 
ever my friend will prove intelligibly to me 
that man is the efficient caufe of his own voli- 
tions, I will allow him to have free choice or 
will. 

No man choofes evil as fuch ; and that any 
man commits a crime to day for which he is 
fare of being hanged to morrow is, I prefume, 
a matter of fome doubt ; but that a bonumju-- 
cundum in prafenti is in general much ftronger 
with refpe<ft to determining man's choice or 
will, than the diftant profpedt of a much greater 
evil tnfuturOy will, I think, admit of none ; and 
from this fingle confideration a plain man may 
furely draw a very rational and (atisfaftory con- 
clufion with regard to the Scripture hiftory of 
the fall, and its confequences. In the inftance 
brought by my friend it is incumbent upon 
him to (hew that the committer or the emit- 
ter of the rape are not both of them neceffi- 
tated,the one by the bonum jucundum inprcB" 
fentiy the other by the apprehenfions of the 
malum in futuro. 
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REMARK. Page 12, 13, 

All that is iaid in thefe two pages to the 
difcredit of moral feeling is as trae of phyfical 
feeling; take the moft perceptible truth in 
phyfics, and try it. — Every folid body refifts 
the touch proportionably to its folidity.— This 
is a propofition never entered into by the bulk 
of mankind. 

ANSWER. 

Thofe who never enter into this propofition 
are no judges of its truth or falfhood. As to 
the propofition itfelf, I am not fure of its be- 
ing the moft perceptible truth in phyfics ; but 
this indeed has nothing to dq with our pre- 
fent purpofe. 

REMARK. Page 13, 14. 

As to the propofition itfelf, how few arc 
there who underftand the meaning of it. — • 
Here I muft obferve that the truth of a pro- 
pofition does by no means depend upon my 
underftanding the terms of it. 

ANSWER. 

The truth of a propofition does by no means ^ 
depend upon my underftanding the terms of 

it. . 



( « ) 

! it. ^Agreed j but my affirming a propofition, 
the terais of whkh I doTnot underftand, muft 
J not fiirdy be kx>ked upon as anx.E'^^^L^LCi*^ 
! trath of that proppficiom 

REMARK, Page 15. 

Whether the doftrine of Neceffity gjves a 
melancholy or chearfol profpedt to its advo- 
cates, every one muft judge for hinrfelf by his 
moral feeling. Being under the diredlion of 
an all-wife Creator is ever allowed to be a great 
bleffing, but you fee no advantage in it, for 
though you urge it here, your repeated fcnti- 
ments are {Vide Pamphlet, Page 24, Gf alibi) 
6iat we all atSk and live as free agents ; what 
then becomes of this advantage of fuch a di- 
redlion pleaded in preference to Free Agency *f 

If 

* What then becomes of the advaoiage of fuch a dn 
rcflion pleaded in preference to Free Agency ? 

ANSWER. 

JK men fliouM be fiippofed to ad and live as free agents^ 
continuing however to be ncceflary agents, the advan^ 
tages of the fyftem of Neceffity, as ftated in the Pam- 
phlet, Page 15, 16. would icmain in fall force, and juft 
as there flated. My friend forgets that the fyftem of Ne- 
oeStf is in thofe pages oootnfted with Ac fyflem of Free 

Agency 
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If yoii want to be informed wlnt fhould make 
neceliity a melancholy proiped, we may fairly 
introduce confequences here, becauie it is of 
them only we are fpeaking ; and the melaa« 
choly confequences of this dodtrine are— ^there 
can be no merit or demerit, no rewards or 
puniihments, no future judgment or (late, un« 
kfs you adopt the tranfmigration.-^ Whether 
this be a melancholy profpedt or not is no phi* 
lofophical difpute, and a little pathetic expoT- 
tulation would convince feme perfons it was a 
very uncomfortable profpc(^ before them* 

ANSWER. 

Every one muft certainly judge for him(elf 
whether the do<9:rine of Neceflity, or that of 
Free Agency, affords the more melancholy or 
chearful profpedt. As to what is (aid of my 
having afferted that we all aft and live as free 
agents, that matter will be fpoken to hereafter. 
Whoever fays that he can, without the aflift- 
ance of Revelation, clearly and diilindly com* 

prehend 

.Agf ncy confidered folely in one particular point of light, 
-*nd not with Free Agenc3r in general, or as abftraf^cdfrom 
certain principles. I muft however declare that 1 do not 
comprehend how any created Being can nA and live as a 
free agent. 
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prehend the poffibility of the creature^s having 
cither merit or demerit, relative to its Creator^ 
and confequently how the Creator can, hu* 
manly fpeaking, be fuppofed to reward or pu* 
nifti his creature *, either deceives himfelf by 
imagining that he comprehends what in faft 
he does not comprehend^ or endeavours to im- 
pofe upon me by afferting what he knows to 
be falfe, or is endued with intellectual faculties 
vaftly fuperior to mine* 

♦ That the Creator does reward and punifti his crea- 
ture, may indeed be indifputably proved by the authority 
of Revelation, although this propofition, as Mr Locke 
fays of man's free agency, wholly furpafles my explica- 
tion and comprehenfion ; upon which confeffion of Mr 
Locke's I will make two obfervations ; i. That if Mr 
Locke could not comprehend how man is a free agent, 
it is xmpoffible he could comprehend how the Creator 
can, abftrafled from Revelation, be with propriety fup<- 
pofed to reward or punifh his human creatures. 2. That 
the propofition of man's being a free agent, which Mr 
Locke fo candidly acknowledges to furpafs his explica- 
tion and comprehenfion, is what, I conceive, every dealer 
in Theology and Metaphyfics undertakes to explain and 
demonflrate, without the lead hefitation or diffidence* 
How probable it is they (hould fucceed in a point where- 
in this incomparable Genius failed, may be eafily ima- 
gined ; and how well they do fucceed, may be as eafily 
perceived by thofe who arc able to diflinguifti between 
fophifiry and argument. 
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I agree to the coniequences drawn from the 
iyftem of Neceffity, what relates to a future 
ftate excepted, which ftate I neither affirm nor 
deny, but thefe confequences do not appear to 
me to be melancholy ones ; nor is it, I pre- 
sume, a clear point that the dodrine of a fu- 
ture ftate upon Chriftian principles has not its 
gloomy fide as well as its bright one, to (peak 
of it in the moft favourable terms. 

Thofe who are convinced by a little pathe- 
tic expoftulation will never be troubled with 
any arguments from me. 

REMARK. Page 15, 16. 

When you urge that eternal damnation is 
the effed: of every wrong eledion of a free 
agent, and iay jidam intailed damnation by a 
fingle aft, and go no further, you are unfair ; 
Adam*^ is a fcripture hiftory, and if you taKC 
up one half of our fcripture to plead againft us, 
we may, knowing you not to be a Jew^ in- 
fift upon your taking in the whole fcripture 
fyftem, and not arguing from detached texts 
and parts ; and upon the whole of the fcrip- 
ture fyftem no man is neceflarily damned for 
,a wrong eledion as a free agent, nor any of 
the pofterity oi Adam for his tranfgreflion. 

AN- 
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A N S W E R^ 

1 never faid damnation was the effeA (S( 
every wrong eledtion, nor that man is necef* 
iarily damned for every fuch eledion, but only 
that he is as a free agent, and upon Chriftiatt 
principles, liable to eternal damnation. I do 
however affirm that J Jam by one fingle aft 
of his free will did intail God's wrath, death, 
and damnation upon his pofterity ; indeed a- 
tout four thoufand years afterwards a method 
was introduced of cutting off this intail, but 
fubjeft to fuch conditions and forms of lav/ 
that but few could take the benefit of it, and 
after all the Recovery was attended with and 
fubjeft to innumerable exceptions, limitations, 
&c. 

Nothing can appear clearer to me than that 
yidam did intail the wrath of God upon hi§ 
pofterity; for I think it would puzzle a Suares 
or an Escobar to diftingui(h away the plain 
fenfe and meaning of the following expreflions, 
faithfully extracted from the office of Baptifm, 
— ** Wafti him, /. e. the child to be baptifed, 
and fanftify him with the Holy Ghoft, that 
he being delivered from thy wrath •— . that he 
coming to thy holy baptifm may receive re- 
miffion of his fins-*— this child who being born 

in 
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ita ori^nal fin, and in the wrath of God, Is 
now by the laver of Regeneration in Baptifm 
received into the number of the children of 
GoD.-^He (/. ^. God) hath favourably re- 
€eived this preient infant^ /• e. fubfequent to 
its being baptized, and hath embraced him 
with the arms of mercy ♦/* 

If the following expreflion of St Paul, a- 
mongft many others, does not mean that 
Adam by his tranfgrefTion intailed Sin and 
Death upon his pofterity, I acknowledge my- 
felf unable to comprehend what it does mean. 
•'^Wherefore as by one man Jin entred into the 
worldy and death by Jin ; and fo death pajfed 
upon all meny for that all have Jinned : or, as 
I am told in the margin, in whom (I fuppofe) 
all have Jinnedy Romans v. 12. 

That 

♦ Querc, Whether faying that God embraces the 
child with the arms of mercy, in confeqtience of its hav- 
ing been baptized^ which child was born in original fin, 
and in the wrath of Goo, muft not be fuppofed to mean 
that fuch child would not have received mercy from God 
if it had not been fo baptized, or at lead that it was a 
doubtful point whether it would, in cafe of its, having 
died unbaptizedy have received mercy or no ? The af- 
fertion, or even the doubt, appears to me to be horrible, 
mod horrible ; that is, according to principles of mere 
human reafon. 

c 
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That none of AdanC^ pofterity arc damned 
for his tranfgreffion, is a propofition much eafier 
aflerted than proved. Upon the fuppofition 
of a fingle human creature being damned, the 
damnation of that creature is owing to the 
tranfgreflion of Adam^ which although it was 
not the immediate preceding caufe of fuch 
creature's damnation, was neverthelefs the caufa 
fine qua non thereof. 

R E M A R K^ 

You (ay in your Appendix^ N® I. that un- 
covenanted mercy of God is without warrant 
of Scripture ; if it were not to anfwer fuch an 
ailertion I would not quote Scripture to you. 
Romans ii. 14, 15, 16. 

ANSWER. 

Having examined this chapter to the befl 
of my ability, it appears as [Jain to me as any 
thing can be made to appear from the words 
of fo obfcure a writer, and I verily think Bi- 
fliop Fell is of this opinion, that nothing 
more can be meant by thefe three verfes than 
ihe equal admiffibility of Jews and Gentiles 
into the Church of Christ, or to fpcak more 

properly, 
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property, into that of St Paul *. Bat if ie 
diould be ftill laid that St Paul's meaning is, 
that men may be iaved by diligently framing 
their lives according to the Law or Sed which 
they pfofe&, and according to the light of nar 
ture, I muft afTert, that this fuppofod dodrine 
of St Paul's wx)uld not only be repugnant to 
the Articles of the Church of Englandy but 
likewife to odier exprefs words of Scripture. 

REMARK. Page 17. 

Here you are diftreffed as all your Prede- 
ceffors have been^ to reconcile the exigence of 
evily or fiui with the exiftence of fuch a God 
as you admit. You indeed cut the knot at 
once by afferting there is no fuch thing as fin, 
as indeed upon your plan there cannot be ; but 
this will not go down with thofe who have a 
plan which reconciles this difficulty -f*. You 
attack our plan with a mifapplied maxim of 
Philofophy, which is no more fair in a Theo- 
logical debate than a text would be in a Phi- 
lofophical one. I call it mifapplied, becaufe it 
C 2 will 

• I believe there are very few fincere Chriftian^ who 
Sfc acquainted with the whole extent of their obligaiions 
to St Paul. 

t Vide my Friend's Anfwcr to propofuion i and «, 
Jppendix^ N*^ III. 
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Will not hold in this and many cafes — P/z/er 
0Ji caufa filii ^^Filius fit bomicida.^ Pater 
von eft caufa bomicidii ^^\i you fay the abfo- 
lute power of Go d makes a difference, I lay, 
-my Father had a power of locking me up, and 
yet he is not cauja bomicidii. 

ANSWER. 

I am not in the lead didrefled, but 1 fu£- 
pedt that my good Friend is very much fo. 
The old argument — iW^f eft fyllaba — Mus 
rodit cafeum ^-^ ergOy Syllaba rodit cafeum — is 
jufl fuch an argument as that which he has 
been plciafcd to bring. The caufality of the 
Father relative to the aft of begetting, is very 
different from the caufality of an Omnipotent 
firft Caufe i but if your Father knew with cer- 
tainty that you would, if let out, commit mur- 
der this afternoon, he would, I make no doubt, 
lock you up, and even bind you hands and 
jfeet, if neccffary ; but if your Father had this 
infiiUible prefcience, and likewife a power of 
locking you up, he would undoubtedly be, 
though not the immediate preceding caufe, the 
remote caufe of the murder, if he fuffered you 
to go abroad and commit it*. 

When- 

• I conceive that a Father, who under fuch circum- 
ftances (hould fufFcr his Son, whom he likewiie knew to 

be 
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Whenever I am abfurd enough to attempt, 
cutting any knot, that I cannot otherwife un- 
tie, by a peremptory aflcrtion, I will acknow- 
ledge myfelf to be wholly unfit to enter into 
any difquilition of this kind. In the prefent 
cafe I appeal to Page 17, whether I cut the 
knot, or get over the objeftion, of the doc- 
trine of Neceffity making God the author of 
fin againfl himfelf, by any pofitive affertion of 
there being no fuch thing as fin. 

REMARK. Page 19. 

Your letter gives little help to your caufe. 
You fay in it that we argue upon three falla- 
cies -^The firft is, wc confound the power of 
beginning motion with the bare motive facul- 
ty, or with the being put into motion ; all 
you fay upon this is, that you cannot tell how 
motion is communicated to matter ; does this 
prove that man cannot move fpontaneoufly ? 
—The fecond fallacy is, the arguing from mo- 
ral feeling— .but till that feeling be proved a 
C 3 cheat 

be 9 weak, and ill-judging man ♦, to commit murder, 
would be looked upon as a cruel Father, and as equally 
guilty, m foro confcientiay of the murder with his Son, 

* i\r. B, Even thii is ve^y far from, ilating the cafe ib ftroogly as it mi^ht 
keftafecd. 
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cheat DO fafUacy appears. The third fellacy is, 
the arguing from confequences, which has 
been fpoken to before. But here is added a 
very extraordinary argument in anfwer to con- 
fequcnces, vit. that the dodtrine of Neceflity 
will never be received by one man in a mil- 
lion, and he will not be afFedcd by it in hisf 
manner of afting* Strange ! if it be capable 
of proof, that I fhould not fee its force as well 
as another ; and more flrange, it (hould have 
no effedt upon him 'who is convinced of its 
force. I think if I were once perfuaded to 
think as you do, I (hould have no guide to 
adtion but my paflions, which are now under 
fbme direction and reftraint from reaibn ^ and 
if you are fure no argument will ever convince 
mankind they are not free agents, why (hould 
you try to perplex a mind you can never hope 
to 6tisfy ? 

ANSWER. 

I do not comprehend what is meant by the 
queftion ~ Does this prove that man cannot 
move (pontaneoufly ? •» Do not I (ay in this 
very paragraph that man is endued with a mo- 
tive faculty, or power of motion, as all other 
animals are ? He and they have a power of 

moving 
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moving their bodies as they will or pleafe ; and 
this, I fuppofe, is moving fpontaneoufly. 

The fecond fallacy confifts, as I exprcflly 
declare, in the manner that this argument from 
feeling is brought and urged. 

As to the third fallacy, I can only refer my 
Friend to the letter it/clf, having no better ar- 
guments to bring than what are there men- 
tioned. 

I neither expe£t nor even defire to convince 
mankind ; I write for my own amufcment, 
and only communicate to a few friends, whofe 
minds are in no danger of being perplexed. I 
muft however confefs, that the arrogant and 
abufive manner in which the maintainers of 
Neceflity are generally treated by thofe who 
differ, or pretend to differ in opinion from 
them, was the principal if not the only caufe 
that firfl: induced me to write; and I muft 
likewife obferve, that there is a very eflcntial 
difference between being convinced and ac- 
knowledging fuch convidlion. 

REMARK. Page 23. 

I wonder when you write in the dark, and 

communicate to fo few friends, you boggle at 

fpeaking out here, and in other places. There 

C 4 can 
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can Be no more Vice or Virtue in me than ia 
my horfe upon your plan, and this you have 
alTerted. 

ANSWER. 

I verily think it Is hardly poffible to fpeak 
plainer. 

REMARK. Page 24. 

If God, by the manner in which he has 
formed us, has impofed a neceffity of adting as 
if we were free agents, and we can never be- 
lieve ourfelves to be othcrwife, as you faid be- 
fore, why will not you acquiefce in this necef- 
fity which God has impofed upon us? and 
how can you ever hope to make me believe 
what God never intended I (hould? In an- 
fwer to this, you fay you are neceffitated to 
believe thus. If you efteem this as a favour 
of God, you are happy I conclude in the en- 
joyment of it J but I think my profpedt a bet- 
ter foundation of happinefs than your fuperior 
knowledge. 

ANSWER. 

I never faid that all men ad as if they were 
free agents ; nor did I ever fay that all men 
believe themfelves to be free agents. Did I 

ever 
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ever fay that any thing happens which God 
did not intend fhoold happen ? furely never ; 
neither am I abfurd enough to hope to make 
you believe what God never intended you 
ihould believe. 

REMARK. Page 25. 

Do you obferve, that all the ads recited here 
have nothing to do with free agency upon our 
plan ? they are ads of neceffity ; but tliough 
I am neceiiitated to eat yet I am free to choofe 
my time, my food, and my manner ; and 1 am 
by no means under the fame neceflity of good 
and evil 

ANSWER. 

In the firft part of this remark my good 
Friend has, I prefume, miftaken my meaning; 
thefe a<^s were not cited as proofs of man's 
neceflary agency,' but to expofe the ridiculous 
pride of an animal fubjedl to an abfolute felf- 
evident neceffity in fo many, and even in fuch 
humiliating, inftances. As to the latter part 
of the remark, I can only fay, that if you are 
free to choofe, adieu to Neceffity; but un- 
luckily this is nothing more than begging the 
queftion, as is the aflertion of your not being 

binder a neceffity as to good and evil. 

RE. 



( ^f> ) 

R E M A R K. Page 25. 

As to the aiTertion in favoar of the loke, k 
is all gratis diSium ; in the inflances you re- 
cited above we are certainly upon a par $ we 
are begot, born, vegetate, eat, &c. alike i and 
I will allow the afs between two bundles of 
hay to be as free to choofe either, as Captaia 
Macheath between his two doxies* But 
becaufe I argue, draw conclufions, and deter*- 
mine my choice from reafon, and the mite has 
no way of informing me that he can do the 
fame, it will ever remain to me a fecret whe- 
ther he can or not. 

ANSWER. 

By reafon, I prefume, is meant the faculty 
of reafoning, /. e. of judging and drawing con- 
clufions 4 if man can be proved to be free with 
refpcift to his faculty of judging and drawing 
conclufions, I will allow him to be a free 
agent, and give up all I have ever faid upon 
this fubjed, but until this be proved I muft 
beg leave to fay, that the ufe my Friend would 
make of the term — Reafon— * is only gratis 
diBum. Vide Prop. 3, infra ^ and Appendix^ 
N^ III. 

R E. 
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REMARK. Page 26. 

A had man I agree with you is more con- 
temptible than a good horie^ bat then a Wife 
and good man has a fuperiority which more 
than balances the account ; and as to your 
queftion why fuch an animal was created, yoct 
can never anfwer it ; we fay God made man 
upright, and he fought out ways to make him- 
Mi otl^rwife. 

ANSWER. 

I am flill of opinion that man, upon the 
fuppofition of his being a free agent, Is an odi- 
ous and contemptible animal ; upon this fup- 
pofition my Friend's wife and good man would 
be nothing more than the ideal wife man of 
. the Portic ; no fuch man would exift. 

My Friend fays that I cannot anfwer my 
queftion, why fuch an animal as man was cre« 
ated ; I will acknowledge myfelf to be mad, 
or fomcthing worfe, whenever I attempt to an- 
f\Ver it. As to man's feeking out ways to make 
himfelf otherwife than God had made him, I 
anfwer plainly, that the creature either is what 
the Creator intended it (houkl bej or it is not. 

RE- 



( 28 ) 

REMARK. Pa^e 27. 

I think the dearnefs with which you profefi 
to fee this, and the exemption you plead from 
prejudices, tallies ill with Page 24, where yoa 
declare you talk, proje£t, and feel remorfe> un- 
der the fame prejudices as others do. 

ANSWER. 

Two corrections are made >n Page 24. m^ 
Firft, by adding after the words " talk," line 
4, and '* talking," line 13, " in certain cafes." 
And, fecondly, by inferting the words *^ in this 
" point/' after the word "exemption," line 8. 

It is true I acknowledge that certain preju- 
dices and habits are not to be got over, but 
to infer from thence that I fay, or meaOi that 
no prejudices are to be got over, is what I have 
fome reafon to think would, if I had argued 
in fuch a manner, have been called very un- 
fair. Prejudices in many points are, fo far as 
relates to fpeculation, entirely got over, although 
the habits of afting with refped to thofc very 
prejudices may have taken too deep root tQ be 
ever entirely eradicated. 

REMARK. Page 29, 

If God intended you (hould not fee the 
wood and wire of the puppets, why do you, 

contrary 
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contrary ro his intentions, attempt to peep be* 
hind fcenesF 

ANSWER. 

No man peeps, or attempts to peep, behind 
the fcenes of our puppet (how contrary to God's 
intentions, nor did I ever fay that any man 
does fo. 

REMARK. Page 30. 

Here we have your fliort creed, and I hope 
you believe at lead all it contains ; what fol« 
lows exprelTes a fear left you (hould not be 
able to die hard, and is a guarding againft any 
unfavourable conclufion if you (hould not* 
But I readily agree with you, it is not fair to 
infer any thing from the weaknefs of a decay- 
ed and dying judgment ; the better time for 
inveftigating truth is in health and fpirits; but 
then remember, it is of as little weight of one 
fide as of the other ; if weaknefs makes one 
man fqueak, and I allow it to be of no weight, 
if pride or refolution carries you through with- 
out it, I think it is of as little ; and indeed nei- 
ther of thefe are any proof of the truth of any 
doftrine ; the utmoft they can prove is, the 
fentiments of the party in their laft and weak 

moments. 
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momenta. I could produce very remarkable 
inflances on both fides of the queflion» but I 
think they are of no confequence. 

ANSWER. 

To this remark no anfwer feems necef&ry^ 
it cannot furely be fuppofed to deferve one. 

REMARK. Page^i. 

Your fedion on the Origin of III, or Evil, 
enters into no difcuflion ; as indeed upon your 
plan it is capable of none; the only refcMt is^ 
what you have i^ken to, a modeft declinipg 
an inquiry which puzzles your caufe ex* 
tremely. 

ANSWER. 

A modeft declining to inquire into the Ori» 
gin of 111 puzzles your caufe extcemely-— This 
Is ib fiu: from puzzling the caufe, that it k, I 
am iatisfied, the only human method to pre* 
vent being puzzled ; and I defire to a(k, whe* 
ther all the learned inquiries into the Origin of 
111, and the various manners of accounting for 
it, and the many abfurd hypothecs brought to 
explain and account for it, have, upon princi-' 
pies of human reaibn, been ablp to clear it up ; 

I mean 
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I mean to the fatisfadion of plain men who 
judge for themfelves, without being tied up 
by the pre-fbppofed truth of any particular 
hypothefis. 

REMARK. Page SI. 
The firfthalf of this page is not clear to me« 

ANSWER. 

My meaning is, that Revelation is a ilrong 
tower of defetKe wherein a Divine, relatively 
fpealdng, cannot be forced. This tower Ro- 
man Catholic Divines, I conceive, feldom 
quit; but they indeed have likewife a (Irong 
outwork, Tradition, confirmed by the authority 
of an infallible church ; this outwork the church 
of England has not, and therefore her children 
fhould not rafhly quit the walls of the good 
fbrtre^. Theifts likewife have an intrench- 
mcnt wherein they cannot, humanly /peaking, 
be forced, and this intrenchmenc my Lonl 
BoLiNGBROKE would havc done well not to 
have quitted. 

REMARK. Page 34. 

Your caution here to your brethren is pru- 
dent, never to admit Revelation ; but let them 
try it before they condemn it. 

AN- 
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ANSWER. 

They who condemn Revelation without 
trying, /. e. examining it, are, I believe, very 
fubjed: to fqueak, and feldom die hard, as my 
good Friend terms it j nor indeed do I acknow- 
ledge fuch perfons to be my brethren. Fide 
Appendix^ N"* I. Anfwer to Remark 17. 

But after all it is unfair to apply the term-^ 
Falfe Principle— -in fo particular a manner to 
Revelation ; there are many ^fe principles 
wholly foreign to Revelation, which artful dif- 
putants, Dr Clarke for example, make uie 
of in order to deduce from them thofe fophif« 
tical webs wherein they hope to intangle, and 
adually do intangle, unwary readers. 

REMARK. Tage 35. 

As to the Law of Nature, I allow that the 
univerfal feeling is no argument to a man who 
finds he has it not; and all other arguments 
ixiufl: proceed only on probabilities, becaufe 
it is almofl impoffible to preferve any human 
creature free from infinite prejudices till the 
time of judgment's coming to maturity, before 
which time he would not be a proper inftance 
to build the truth of either fide upon« 

AN- 
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ANSWER. 

^he firft fentencc of this remark, If I am 
hot miftaken, contains or infinuates a mod 
cruel refledion, which my good Friend's can- 
dor, fuppofing my fufpicion to be well-ground- 
ed, would have prefcrved him from bringing 
if the fubjc(^ matter of the debate had not re- 
lated to, and been connefted with, thofe opi- 
nions which, according to a dreadful Prophecy 
too literally fulfilled, were not fcnt ** to bring 
** peace, but a fword ;*' however, I verily think 
the latter part of this remark efFedually oveN 
throws the fuppofed univerfal feeling. 

REMARK. Page 35* 

Your Hottentot I dare fay is quoted upon 
good authority; but I think national, local, 
habitual prejudices may as fairly be fuppofed to 
miflead him as us. The inftance you have 
chofe is juft ; for if there be any natural affec- 
tion it is between parents and children mutual 1 
but you will fay, the cat and the kitten are as 
fond as my mother and 1 5 and fo they are, 
but their affedion lafts no longer than the wants 
of nature connect them, after which they fe- 
parate, negledt, or copulate indifferently, 

D whereas 
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ivhercas your Hbttentot prefwves a grateful 
regard till the period you mention. 

ANSWER. 

The queftion is not whether national, &c. 
prejudices lead a man into the wrong or into 
the right path ; all I aflerted was, that thofe 
prejudices do influence his feeling, relative to 
his ideas or notions of the fitnefs or unfitneft 
of many of his adlions. 

Man and his brother animals are endued 
with different affeftions, or rather, I prefume, 
with different degrees of the fame affeftions, 
according to the various purpofes for which 
they are deiigned by their great Creator. 

REMARK. Fsige 35. 

I once went to fee Peter the wild boy^ 
and attended to him as a rare inftance of a pure 
naturalift, but as he had never learnt to utter 
intelligibly he could give no account of his firft 
and unprejudiced notions. Upon the whole 
he did no great credit to the Law of Nature j 
the Literati fald, it was becaufe he was of a ftu- 
pid difpofition ; how much wifer you or I 
(hould have been in his circumftances we can-- 
not determine. 

AN- 
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A N S W E R* 

My good Friend has my free conrcnt to 
laugh at what is called the Law of Nature^ 
and I will very readily join in the kugh with 
him } he well knows that I am no very fire- 
nuous advocate for the dignity and importance 
of the human fpecies. His party prejudices, 
I beg pardon for the exprefHon, have furcly 
made him overfhoot the mark in this inftance) 
but indeed I have fome reafon to fufpedl that 
the ftory of Peter's being found in a wood 
was an idle tale j a German Gentleman, with 
whom I was well acquainted at Paris^ afTured 
me that he was nothing more than a poor Pea* 
i^nt's child, born an ideot ; and that the mar- 
vellous part of the ftory was invented over a 
bottle, for a jocular purpofe, at the Palace 
of K 

REMARK. Page 2^. 

If a confcioufnefs of fit and unfit be impref^«» 
cd it does not deftroy Free Will, bccaufe it is 
notorious all men do not a£t under it ; but 
your conclufion \s»>mmerg(h-^\t is not impreflcd^ 

ANSWER. 
It is enough, I think, for my purpofe if any 
human creature be fuppofed to ad under the 
Da influ- 
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influence of it. The will which is fubjed of 
liable to be diredted, or influenced, is not free. 
The conclufion my Friend is pleafed to draw 
for me is a conclufion I neVei: thought of. Thfe 
fuppofition and the queftion annexed to it were 
only meant as a kind of argument adhominem. * 

REMARK. Page it. 

His law of nature and theirs are very diffe- 
rent.— Here you defcribe his law of nature, 
and to compleat the fentence (hould have add- 
ed fome defcription of ours, which an hiatus 
fuppHes. Our law of nature therefore is iii 
the phyfical world the fame as his, and to this 
* only his is applicable ; but we add — that Gob 
' imprefl^ed upon the firft man a knowledge of 
fit and unfit in many cafes ; and that know- 
ledge exifts in you and me as foon as we arrive 
at years of maturity and judgment : how con- 
veyed to us, whether impreflfed by God on 
each of us, or by his diredlion and providence 
delivered down to us, is of no confequencc ; 
if you have that knowledge in fuch manner ^s 
he intended you fhould, it is reafonable you 
fliould account for it. A law without a fanc- 
tion of rewards and puniftiments is very fit for 
ftocks and ftones and unintelligent beings, but 
not for an intelledtual focial being. 

AN- 
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ANSWER. 

. That rewards and puni(hmcnts are a fanc- 
tion abfolutely neceflary to human laws, is true; 
that they are fo is merely owing to the impo- 
tence of the Legiflator^i who has no other me- 
thod of enforcing obedience to his laws but 
(his imperfedl qne. Rewards and punifhments 
are not therefore a fanftion abfolutely neceflary 
to the laws of an Omnipotent Legiflator. 

It is well the authority of that book, 
wherein it is aflerted that eternal rewards and 
punifhments * have been eflabliihed as a fanc- 
tion to laws given to his poor impcrfcft crea- 
tures by an Omnipotent Legiflator, is capable 
of being fo eafily, clearly, and invincibly prov- 
ed by external evidence; for otherwife this 
very aflfertion might, I fear, be urged by Infi- 
dels as an objeftion of fbme weight to the in- 
ternal evidence of the authority of that book ; 
and it doubtlefs would be fo, abflradled from 
the authority of Revelation, and according to 
grofs, unenlightned, human reafon. 

C 3 RE- 

* Eternal rewards and puniflimehts were not indeed 
eftabliihed as a fandlon to thofe laws which, God gave 
tfi. his chofen and fjavourite people^^ 
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REMARK. Page 38. 

The complacency you exprefs in your con- 
vidlion that your plan is true, a ftranger or an 
enemy would urge to your difadvantage, and 
f^y, No man would take up with fuch a faith, 
till by his immorality he had thrown himfelf 
out of all credit upon any other plan ; but I, 
who have long known you to be a man of 
many moral virtues, abhor any fiich imputa* 
tions on you. God knows, but fome violent 
paffion, which morality alone could not with- 
ftand, may have thrown you off your guard 
and biafs, and you could never latisfy your owrt 
judgment till you had perfuaded yourfelf you 
were neceflitated fo to adl; and that could 
never be upon Chriftian principles, nor indeed 
upon any but your own, and perhaps not quite 
iatisfaftorily upon your own fcheme. 

ANSWER. 

That none but immoral men difbelievc, or 
even doubt of. Revelation, [and that every 
Theift is in his heart an Atheift, or at leaft is 
\fi manifeft danger of foon becoming one *,] 

are 

♦ What is coi^tained between thefe two marks [ ] re- 
lates to an exprefSon of my Friend's in another place, and 
fiot in the ^m^ coMrf^ of th^fc Ilemarks and Anfwers. 
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are arguments with which I am well acquaint* 
ed. I do not undertake to anfwer them -, but 
relying upoo yoqr goodnefs I will venture to 
&j^ that tb^ come more naturally and in cha- 
nuScr from the fophiftical Dodor than firom 
the candid Atricus* 

REMARK. Page 39. 

I think your fcepticifm runs too high Iiere, 
iurely you and I both have in our time been 
convinced by arguments againft our opinions. 

ANSWER. 

I do not underftand what is intended to be 
proved or difpraired by this remark. 

REMARK. Page 40. 

If an inquiry of this nature be the proper 
«a^ployment of reillefs damned Spirits only, 
why did you enter into it ? and have not you 
)af doing it reUnquiflied the ufe of your reafon ? 
for you have more ihaa once allowed God in- 
tended we (hould ^ and ihii^k as free agents, 
md it is* abfurd to fuppofe He intended we 
ihould do this againft our reafon. 

I>4 . A.N^. 
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ANSWER. 

It is not the humble inquiring a pfieriort^ 
but it is the high reafoning which ends in puz- 
ssling ourfelves, that is faid to be the proper 
employment of reftlefs, damned Spirits. 

I abfolutely deny that I ever faid God in- 
tended we (hould a<ft and think as free agents. 
Cjod has fo formed us that mod men think 
themfelves to be free agents* That men can 
poflibly adt and think as free agents is incom- 
pchenfible to me. 

REMARK. Page 45, 

When we call Chriftianity a confident fyP- 
tem, or fcheme, we mean it in the firft fenfe 
you fuppofe it to carry *, and fo far as is re- 
vealed in the laft ; as to the fenfe you fuppofe, 
I could never fee any connexion between the 
truth of a propofition and the aflent of many 
or few to it ; univerfal confent is but a pre- 
fumption in favour of the truth ; the diflcnt 
of any number' is at leaft no more than a pre- 
fumption^j and can fcarce be called fo. 

AN- 

* Viz. That it is a fyftcm confiftent with found \xr\n 
prejudiced reafon. 
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ANSWER. 

I appeal to Dr Clarke's thirteenth propo* 
fition of his Evidences ; if he does not Iri his 
pretended demonftration of the truth of that 
propofition fly from the proof he had under«- 
taken to bring, that all the credenda of Chrif- 
tianity are agreeable to unprgudiced reafon *, 
and alter the ftate of the queftion, L will ac- 
knowledge myfelf to be unfit to enter into the 
difquifition of any propofition whatever. 

What my Friend fays about univerfal con- 
fent being no proof of the truth of any propofi- 
tion, has nothing to do with our preient argu- 
ment. Unity of faith I flill fay is an efifential 
of Chriftianity. 

By every thing relative to God and man, I 
mean, in this place, the whole fcheme, order, 
and defign of God's providence relative to 

man. 

RE. 

* When men of incomparable parts, learning and 
Judgment, fly from and manifeftly evade cntrlng into the 
proof of this propofition, or into that of any other natu- 
rally conneSed with it, after having appealed to human 
reafon, I am always tempted to apply unto them the fol- 
lowing words of Dr Waterland : — Such a manage- 
ment as this is, in effeft, but a more untoward way of giv- 
giving up the (whole) caufe ; where a man does the thing, 
but lofcs all the grace and credit of it by his manner of 
doing it. 

SuppUmtnt ta tbi Cafe ^ Arian Suhfcripthny Page S^ 
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REMARK. Page 46. 

All that 18 (aid by Dr Clarke about the 
neceflary detomuoattoo d Cop's will is •«» 

ANSWER. 

Ail that is iaid by Dr Clarkb about the 
seoefiary determinatioD of God's will is-m 
fupra nos. Agreed ; but what then becomes 
«f my good Friend's afleition» that motiires bear 
the ^me relation to the will of God that tb^ 
do to the will of man ? Fide Replies^ 

REMARK. Page 48^ 

Why, if Theifm be demonftrably tnici, fliould 
it not be the religion of many ? If it be oot 
fo, why is it yours ? 

ANSWER^ 

I never faid that Theifm was not the reli- 
gion of rnany^ I only iaid that it was not the 
religion of-— the many -^ and it is not, nor I 
prefiime ever wiH be fo, foe various reafons 
which it would be lofs of time to enumerate. 
My Friend's queftion concerning my religion 
is foreign to our purpoie^ Theifm is, or ought 
to be, the religion of thofc only who are pro-^ 

perl^ 
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perly convinced of its tnith ; and as there wn 
no worldly emoluments annexed to the belief 
and profefliof\ of Theifm, the fincerirjr of a 
pcoktkd Theift feems to be at lead as proba* 
ble as that of a well-fed Prebendarj, Dean, oi^ 
Biftop*. 

REMARK. Page 50. 

Your chapter on Methodifm has fome juft 
bbfervations, but {ets out with a very unjufti* 
fiablc OM. The hiftory of the gofpel is free 
from every s^pearance of Enthnfiafin ; even 
the agony in the garden at the approach of 
death, is to be accounted for upon naoual prin* 
ciplen very ieparate from Endiufiafin; hardly 
any marks of zeal to any degree of warmth 
were ever feen in its firft teacher, and in hk 
hiftory is the firft foundation of Chriftianityj 

if 

♦ En gemral on pouvoit £ftinguir trots forta d* opinions 
fifarUs^ Colli du ptnple qui eroioit la nBgions fans fex-^ 
aminiTy eollo das grands V das infimiis qui Pixaminoiont 
V m Im croyont pointy & cello dos faerificaUurs qui pom ttfa 

fans la croire^ ^ fans F examiner ^ no laiffoient pas do la 
dcfendro avec vigueur pour leur utilite partiouliero*. 

Hiftoire du fiede d' Alexandre, Page 305, 

* I ittppofe thefe Sacrificfn were^ as Dr Middlbtom expreflet it, like 
tfmt ibldiers of the miUtant ,Chafch» prepwed to fight for MOf eftaMiftmcnt 
tiisit offered pay and ttwaxit to iti defenders. 

^ Yrtfaci {% tin Free lo^uiry. 
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if fome of its earlieft converts were Enthufiaft» 
this is no vindication of the afTertion that it was 
founded on enthuiiaftical principles. I do not 
know but your ohfervation on the Sanhedrim 
might hold if Methodifm were the true rcU- 
gion ; all fuch reformations caft a tacit refleq* 
tion which offends, 

ANSWER. 

I look upon the prindple, of certain men be* 
ing animated by the Spirit of God in a parti- 
cular and extraordinary manner to be an en- 
thufiaftical principle, and fuch a one as in its 
confequences is fometimes productive of gr^t 
mifchief. I fay nothing of the "Jevsi belief and 
expectation of the coming of their Meffiah ; 
nor of the belief and expectation of the fceond 
and fpeedy coming of our Meffiah in power 
and glory to judge the world ; which belief 
and expectation prevailed univerfally, as I con- 
ceive, aqiongft Chriftians from our Saviour's 
days inclufive, for I know not how many cen- 
turies downwards*. I acknowledge that all 

good 

* This bel'ef and expeSation, together with that of a 
Millennium, were, I prefume, the natural confequences 
of the pcrfuafion of our Saviour's being a temporal Re- 
deemer^ 
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good Cfariftlans know with the utmoft £er-* 
tainty that no Enthufiafin, taking that word 
in a bad fenfe, nor any excefs of zeal^ can be 
juftly imputed to our Saviour; but his poor 
country meU) from whom his divine nature was 
fo carefully and effectually concealed, might 
poffibly think that a private man, a Carpenter *, 
(FiJe Mark vi. 3.) for he appeared in that 
light to them, who without authority and 
with great violence drove the money changers^* 
&c. out of the Temple, muft needs have been 
actuated by a very warm and ill-grounded zeal; 
indeed as the country about Jerufalem feemed 
to fwarm in thofe days with evil Spirits, the 
multitude thought and plainly told him he had 
a Devil, and even his own relations iaid he was 
befide himfelf, Mark iii. 21. 

The 

deemer, and not a fpiritual one, or at leaft of his being 
one as well as the other. How long this perfuafion pre- 
vailed, and when it was intlrely eradicated, if it be yet 
fo, I pretend not to determine. 

* It is furely to be laniented that we have no authentic 
account of our Saviour's life and occupations, for fo long 
an interval as from the twelfth, or thirteenth, to his en- 
tering upon the thirtieth year of his age. For my own 
part, I prefume not even to guefs in what manner fo many 
years of his moft important life were fpent, or what thofe 
occupations were. / 
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Ifhe Methodlfts do not pretetid to fet tip 
any new religion, but only to bring men back 
to pure Chrtftianity as preached in the Oofpdy 
in like manner as our firft Reformers did with 
refpei^ to the corruptions that were faid in 
thoie days to have crept into the church of 
Christ ; at leaft I prefome thefe are the pro* 
feiTed principles of thofe good and pious Chrif^ 
ti^s to whom> by way of reproach^ we hayt 
affixed the ^pellation of Metliodifts. 

REMARK. Page 53. 

The internal evidence of the Scriptures you 
can never have but by reading them with a 
view to this qiatten If you have done thiS| 
and fee no fair evidence, fuch as Prophecies in 
the Old Teftament fulfilled in the New, and 
Predidtions in the New of events juftified by 
hiftory to have happened fince, it will be a 
matter of more time and leifure to debate this 
point than can be here allowed of As to ex* 
ternal evidence we defire to ftand upon the foot* 
ing of all other writings of the fame date*. 

A N- 

♦ As to external evidence we dcfxre to ftand upon the 
footing of all other writings of the fanne date. 
ANSWER* 
This is a very vague propofition. It Is a matter of 
fmall confequence to know whether HcaodoTua was 

the 
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ANSWER. 

|Iere my good Friend has recourfe to a little 
|)olemic art* In ftating the internal evidence 

of 

4b« author of the hiftoiy afcribed to bim, or even wbe- 
Iber he toW truth or faliboo4 1 but the three lirft chap- 
ters of the book of Gentfii% to go no further, conuin mat-* 
ten of fuch great importance, the whole fyftem of Chrif- 
tianity depending upon and being deduced from them^ 
tkat it is incumbent upon thofe who urge the authority 
of that book to prove in tho deareft and moft indifpuu- 
ble manner, both by the external and internal evidence, 
that it was wrote by Mo8£9, and that Moses was in- 
Ipired by Qoo» 

1 muft likewife add, (hat in all other hiftoriet we rejed 
oveiy circumfiance that manifeftly appears to be incredi- 
ble and repugnant to found unprejudiced reafon, let the 
external evidence be what it wUI, and indeed without 
troubling ourfelves to enter into the examination of it at 
^. There is alfe a very nuicerial difference betweea 
|>robne and facred hiftory ; the former may be partJy true 
and partly falfe, and may be received or rejeded in part 
accordingly : but this is by no means the cafe of the lat- 
ter i for it is the highcft degree of abfurdity to fuppofc 
there can be the leaft miftake, or any one falfe narration, 
in a book the whole of whidi is a&xtcd to be wrote by 
i»eo under the immediate infpiratioo of the Holy Ghofti 
a fingic defedl of either fiat, or any irrational doftrine, 
{Vide Dr Middleton^s Letter to Dr Waterland) 
intirely overthrows and annihilates the fuppofcd in^ra« 
tion and infaHibility of any fuch book \ and this, I think, 
cannot be too often repeated, nor too clofcly attended to* 
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of the Scriptures, he fays nothing of that point 
on which he muft furely know the greateft 
ftrefs ought to be laid, viz. that there hiuft 
be nothing contained in a book, every tittle of 
which is faid to be of Divine Infpiration, that 
18 manifeftly repugnaht to or unworthy of thofb 
ideas which we have of an Infiiiite, AII-perfe<ft 
Being ; and confequently there muft not be in 
fuch a book a fingle tittle of any thing faid or 
done, or ordered to be feid or done, by that 
all-perfed Being, repugnant to or unworthy 
of his infinite perfedlions. But I muft here 
obferve, that there is a very effential diffe- 
rence between what we know and what we 
are only told that God has done. We know 
that God has created this world and its inha- 
bitants s but that he was fix days in perform- 
ing and compleating this creation refts folely 
upon the authority of the firft chapter of Ge^ 
nefis. It is therefore abfurd to enter into any 
argument ^ priori whether the creation of fuch 
a world as ours be or be not confiftent with 
our ideas of an all-perfedt Being; but we have 
an indifputable right, nay it is our duty^ to ex- 
amine with the utmoft ftridnefs the internal 
evidence of any book which Is aflerted by fal- 
lible, prejudiced, and even intercftcd teftimony 

to 
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to be tlie word of Oqd^ before We rtceive or 
fubixut to it as fuch^ 

The exdnninatioo of the e^tteroal evideiKe of 
th^ authenticity of Prophecy s^ and of their coooir 
pletion,, may be a talk of fooae difficulty to us 
lli^aroed perfoos, not however that 1 in the 
hoJ^ give up this point, but a moderate degree 
of common ienfe, without any affiftance from 
book learning, will enable any man * who 
makes a proper ufe of that common feofe tQ 

be 

* The four following marks are, I conceive, among 
hiany others^ of great weight towards eflablifhing, fatis- 
fa^rily to a rational inquirer, the genuinenefa of any 
fUppor^d Prophecy. \. That the predi^on aqd the 
kveut be fo near to each other in point of time, that there 
may be the fame unexceptionable, living witne(Ies*to the 
truth of both. 2. That the thing predided be of fuch a 
nature as to be free frem ali appearances of rallying mere- 
iy by accident With the pTediSion. 3. That the PriM 
phecy be delivered in clear, precife, and intelligible terms, 
and not be liable to be taken in a dpuble fenfe of mean* 
ittgi 4. That the event foretold be fufceptible of proof, 
for Dr MiDDLEToN obferves very juflly, that the famous 
t'rophecy of a Virgin's conceiving a Son is of a kind 
-whiqh is incapable of being made clearer by the evenfi 
FithMh Works, Vol* V. Page 246, Oftavo. 

t tiom ftf the authority of evan fach witn^s will eittsd beyond the 
^kde of their <|tfm acquaiotance, aod how long it will Jafi heyoad theif ovfl 
timei, ere likewUc to be takpi into confideratbn* 
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be an adequate judge of the internal eviden<ie 
of any fuppofed Prophecy, and fave him the 
unneceflary trouble of perplexing himfelf with 
the learned Bifliop's chain of antediluvian Pro- 
phecys, and with their connection with the 
other Prophecys of the Scriptures, or with their 
mutuar'fitejgJPlence upon each other, or their 
feveral completions. 

If my worthy Friend imagines that I have 
not to the beft of my abilities examined both 
the external and internal evidence, he does not 
do me juftice. I have read Bilhop Chand- 
ler's two Anfwers with as much care, and, 
if I do not deceive myfelf, with as much im- 
partiality, as I read Mr Collins 5 and I have 
read with great fatisfadlion Bi(hop Sherlock's 
Sure Word of Prophecy. This puts me in 
mind of his Lordfhip's famous Trial of the 
WitneJfeSy which in truth was the firft book 
that ftartled me. I did not read it till it had 
pafled through feveral editions, and took it up 
"with a very good and laudable intention, but 
I fliall never forget my aftonifhment at finding 
•the quirks and tricks of a (huffling Solicitor 
employed, to help out and render confiftent 
that evidence which of all evidences I thought 
flood leaft in need of fuch affiftance. I have 

likewife 
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likewifc read Bifhop Huet*s Demon/f ratio 
Evangelicdy bulky and chimerical as it is ; the 
author was, however, as well as Dr Sykes, 
fuppofed to be the greateft fcholar of his age ; 
there was, I think, a refemblance between 
them in another point, for if report fays true 
the Bifhop was, what is called;^ Sceptic, and 
if I am not miftaken the Doctor's Chriftianity 
was a little doubted of. I have alfo read both 
Grotius's and Abbadie's two very different 
treatifes of the truth of the Chriftian Religion ; 
the performance of the former I verily think a 
mafterpiece ; and conceive that the moft hard- 
ned Infidel would not fcruple to fay of it — 
Si Pergama dextrd Defendi pojfent — 

1 have read Dr Clarke's Difcourfes upon 
the Attributes and Evidences more than once. 
You would chide me if I fhould fay I had 
mif-fpent my time in reading, and therefore I 
will only fay I have read feveral other elabo- 
rate performances. My turn of mind is fuch 
,that one weak argument, or artful fophifm, 
brought in defence of any caufe, when the 
perfon who brings it is of known and undoubt- 
ed abilities, has much more weight with and 
makes a much flronger impreffion upon me, 
than the fhrewdeft objedlions brought by sl 
profefTed Adverfary to that caufe, . ? 

E 2 \i2- 
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If it (hould be iaid, that I probably came al- 
ready tainted with prejudices to this examina- 
tion» I (hould with great humility beg leave 
to reprefent how ticklifli the argument is which 
is drawn from the fuppofed prejudices of an 
examiner, and how cruelly it might be retort- 
ed by an examiner difpoied to retort *. 

REMARK. Page sj. 

Your Remarks on Dr Clarke I intended 
to have pafied over, as containing chiefly re- 
flections upon Dr Clarke, with little or no 
new matter : But I have made three or four 
•remarks which I do not remember to have oc- 
curred before. At the bottom of Page 58, 
and down the next Page, and in the note be- 
low, there is an indecency that furprifes me 
extremely from you j a cleanlier inflance had 
fcrved your purpofe full as well, and fmelt 
better; if you had been writing to Mahome^ 
tans it had been uncivil to have fpdcen thus oi 
the Alcoran. As to the argunwnt of this Page> 
we lay God made man with pulfation, circu- 
lation of blood, and in fhort vitality, without 

thefe 

• This laft paragraph rcktcs to an argument brought 
by my Friend in another place, and not in the dircA 
courfe of this debate. 
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thefe indeed he would have been no agent at 
all, nor have had any human being ; but this 
by no means hinders him from being a free 
agent after he was fo made. 

ANSWER. 

If the Remarks upon Dr Clarke's Anfwer 
confift chiefly of per(bnal refledions uponhim^ 
for this, I prefume, my Friend muft be fup-^ 
pofed to mean^ they mod afluredly do not 
deferve to have the leaft notice taken of them; 
but as I am not confekms of there being a 
fingle refledion upon tk Clarke without a 
reaibn being given for it, and his own writings 
being appealed to for the validity of fuch rea- 
fon ; and as I am dill of opmion, my Friend 
not having fumiihed me with any convincing 
arguments to the ccMitrary, that theie remarks, 
fo far as they go, contain a plain and intelligi- 
ble refutatbn of Dr Clarke's Anfwer, I can 
neither fee the propriety of (6 general a cen- 
fare upon thofe Ren^iarks,, nor comprehend 
what my Friend would infer by faying there 
is little or no new matter in them. 

The pride of man, as it is encouraged by 
certain writers for their own purpofes, and 
flattered by their exaggerations of the import-* 
ance of his fpecies, is fo odious and oflfenfive 
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to me, and appears fo contrary to reafon, and 
the true ftate of things, that I thought I was 
right in drawing the contraft as ftrong as my 
imagination would enable me to do it -, and 
after all truth is truth be it in ever fo homely 
a drefs, and my irony is confiftent with and in 
fadt proceeds from the moft humble and aw- 
ful adoration of the Creator of the univerfe, 
whom MosES employs in making coats for 
jidam and Eve^ Genefis iii. 21. 

My Lord Shaftesbury obferves veryjuflly, 
that it is the cafe with many that whatever 
they think grave or folemn they fuppofe muft 
never be treated out of a grave and folemn 
way J though what another thinks fo they can 
be contented to treat otherwife, and are for- 
ward to try the edge of ridicule againft any 
opinions befides their own. 

REMARK. Page 70. 

God's knowledge is infinite, but have I 
therefore no knowledge ? I do not fee the 
blafphemy. 

ANSWER. 

The blafphemy does not confift in faying 
man has fome knowledge, but in prefuming to 

analyfe, 
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analyfe, dogmatically define, and impioufly fet 
bounds to God's knowledge aod prefciencc. 

REMARK. Page 76. 

Man has a power of putting his body or any 
part of it into any certain kind of motion «- 
therefore he has, fay we, a power of commit- 
ting murder or of not committing murder. I 
do not fee why this is not free agency. 

ANSWER. 

Man is not a free agent although he has a 
power of committing murder or of not com* 
mitting it, unlefs it can be proved that his will 
to commit or not commit murder be free and 
cot necefiitatcd. If my Friend does not fee 
why the bare motive faculty, or power of put-p 
ting his body or any part of it into any certaia 
kind of motion, will not, without the concur- 
rent freedom of his will^ render nj^n a free 
agent, I am fully fatisfied it is becaufc he will 
not fee it. 

REMARK. Page 80. 

Man is not a free agent becaufe he is necef- 

fitated, but by what caufe, whether extrinfic 

or intrinfic, or compounded of both, is wholly 

E. 4 unknowa 
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ttftkndw^ «--Thi$ caninot be mtencled to pFovQ 
any thing. 

ANSWER. 

This was not intended to prove any thing, 
eiccpt the invalidity oFthe Dodor*s dilemma; 
nor is the term -^ Free Agent --^ there men- 
tioned 5 feat 1 ftill fay, that the Dddor's dilem^ 
im IS imperfcft, as the caufe which ftriftly 
imd propetly produces motion and a^ion in 
man is wholly unknown and incomprehenfi- 
ble, and therefore is not contained in either of 
ihe briYicbes of the Doftor^ dilemma, which 
is of courfe an imperfect one. 

REMARK. Puge 85. 

You makt an apdogy for having faid any 
thing oiFenfive, and in the next lentence fay, 
if you had itot been apprchenfive of imputa- 
tioijs of Atheifin you would have fpoke plain-^ 
tr» I think you mean this. 

ANSWER, 

My meaning is, that the appellations of 
Atheift, &c^ fo liberally and uncandidly ap- 
plied, may pofiibly have fourcd my mind, and 
Otcafioned whatever acrimony appears in the 
^^n^va^ Khapfodi^<i 

R E- 



( S7 ) 

REMARK. Page 87. 

I have taken Mp too much of your time al<t 
ready to enter ibto your queries io jlppifklix^ 
N^ L aftd tach o^ them you know are the fiib^ 
Jeft of lon^ and laboured controverfy. In g»i» 
nenil) (Ik ufing of the fame word in d^flSsitiil 
1w£<» k never obje^M to in other writings* 

ANSWER, 

If each of thefe queries are the iubje£t of 
long and laboured controverfy, we may fairly 
conclude, e^edally as thefe queries relate al^ 
looft sntirdy to two iingle points, that them 
are many important queftions wherein Chri^ 
timsare not as yet agreed amongft themfdves. 

All other writings are the itnperfed pco* 
du£tions of imperfect men. 

REMARK. Page 88^ 

Baptifm if it can be had is necefl&ry ; if St 
cannot, we hare no authority to fiiy trae be* 
!iteii5fs will be damned becaufe they are not 



ANSWER. 

The matter of baptkm, as ordered by oar 
^viour, will be ^rtfaer confideied in the courfe 

of 
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of thefe Remarks and Replies. I wijl there- 
fore at prefent only afk the three following 
queftions. — i . Whether baptifm be not ab- 
folutely neceflary to the falvation of adult per*, 
fons who have it in their power to be baptifed 
every day of their lives ? z. Whether the 
fedt of QiMikers ki England be not precifely in 
this fituation ? 3. Whether we- have not ai^- 
thority to fay that unbelievers will be damned ? 

REMARK. Page 89, 90, 

Uncovenanted mercy has been already fpo^ 
ken to. As to the fucceffion of Priefts, I cha-* 
ritably fuppofe each Church thinks its inftitu-* 
tion Apoftolical, and the innocency of error, 
where it is not owing to wilful ignorance and 
neglect, has its advocates in our church. 

ANSWER. 

To fay that the uncovenanted mercy of God 
has been already fpoken to, is faying very little 
towards clearing up this point, for I prefume 
it is not at all cleared up by what is faid in 
Page iSy fupra, which is the only place where 
it has been already fpoken to. 

I believe it would be difficult to prove, that 
mens thinking themfelves to be in the right 
will favc them from damnation, if they hap^ 

pea 
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pen to be in the wrong; but this, and what 
my Friend fays of the innoccncy of error, un- 
der certain reflridions, having its advocates in 
our church, is intirely changing the Aate of 
the queflion ; I was not inquiring into the opi- 
nion of a few particular perfons, but I was ex- 
amining what was the eftablifhed dodtrine of 
our Church. I mufl likewife add, that if the 
error, of the Idolaters, /• e. Papifts, and of the 
Sedtaries of England^ mufl not be fuppofed 
owing to wilful ignorance and ncglcdl:, I am 
at a lofs to guefs in what cafes wilful ignorance 
and negledl can be fuppofed to exift. 

REMARK. Fage 92. 

Whether the Seftaries differ from us in ef- 
fentials is their bufinefs to inquire, who fepa- 
rated from us 3 we do not confign them to 
damnation. 

ANSWER. 

This is by no means a plain anfwer to a plaiq 
queftion. 

REMARK. Tage 9 1, and Note, Page 94. 

We feparated from Rome becaufe we knew 
their dodrine to be dangerous, and deftradtive 
of true religion and virtue, and their worfliip 

to 
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to be kk^trous ; whether £dvadon can be had 
ia- fuch a church we have no occaikm or au« 
tht)rity to declare. Let Father Rhodes and 
his church confign to damnation all who are 
out of their church j this does not prove that 
each fed does the fiitxit. You and I have 
been niemb^Y of a church which does not* 

ANSWER. 

My Friend fitjrs, we have no authority ta 
declare whether falvation can be had in a 
dnrrch whole do^ine he allows to be dan-* 
gerous and dcftrudivc of true religion and vir* 
tue, and whofe worfhip is idolatrous, and whoie 
mcmbfirs muft of courfe be idolaters \ but, I 
prefutne, we have undoubted authority to de- 
ctare dmt falvation cannot be had in fuch a 
efaulch, for it is written — The fenrfuU and 
unbelieving^ and the abominable^ and murderers^ 
and whoremongers y andforcerers^ and Idolaters^ 
and all liarsy Jhall have their part in the lakt 
which burneth with fire and brimftoney which 
is the fecond deaths Revelations xxi. 8. 

REMARK. Page 95, &c. 

I have only to fay upon yoar Appendix^ 
N^ il. that habits may be broken,^ and paflions. 

may 
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may be got the better of, but lead can nevcf 
fwim> therefore the neceffity is not equal. 

ANSWER. 

I never thought nor faid that a habit when 
broken, or a paffion when got the better of, 
determines a man to a£t 3 it is fufficient for my 
purpofe, that when unbroken and not got the 
better of they determine the man. A piece 
of lead of a certain weight (inks > habits or 
paflions of a certain ftrength neceffitate ; lead 
reduced to a proper degree of thinnefs would, 
I prefume, fwim, and habits or pailions are 
fometimes, and in certain cafes, not ftrong 
enough to neceflitate, in which caies fomc 
other caufe or caufes do, in oppofition to them, 
neceffitate ; and therefore the neceffity of lead's 
fwimming or not fwimming, and of habits and 
paffions neceffitating or not neceffitating, ap» 
pears to me to be equal, and the comparifon 
a proper one. 






My 






My Friend's REPLIES to the fore- 
going ANSWERS, and my Ah- 
fwers to thofe Replies. 

REPLY. 

'TpHeological Learning -i— P^^^ 3, fupra. 

No degree of human learning was neceflary 
for underjflanding the Revelation of God's wM 
when it was firft made ; and thofe who re- 
ceive it untried want no human fciencc to learft 
their duty from it ; but he who will fet down 
to examine its authority by the internal and 
external evidence, ftiould have a proper degrcie 
of Theological knowledge- 

I have no doubt but you have read on both 
fides ; but I would afk whether you have ever 
read the Scriptures without any comment but 
your own judgment ; if they are not a rulfc 
without the help of fophiftical Do<ftors, they 
dp not anfwer the purpofe \ every man who 
reads them with fuch helps adopts the fyftem 
of the Commentator, or rcjedts them as faulty, 

becaufe 
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brcauie they are ftrained to prove whit WdA 
tiever intended by them. 

ANSWER. 

Thofe who receive Revelation untried, /. e^ 
unexamined, have my free, hearty ,( and un-i- 
feigned confent to do {q from henceforward 
until the final confummation of all things ; but 
whether fuch perfons can properly be faid to 
be Chriftians upon Rational Convidion is ano- 
ther point, which (hall be fpoken to hereafter* 
Whether the Old and New Teftaments 
contain a full and complete fyftem of every 
thing relative to God and man, and whethef 
iuch a fyilem can be eafily, clearly, and Intel- 
li^bly cxtradted from them without or even 
with the help of Commentators, Expofitors, 
Annotators, Pataphrafe writers, Harmony efla* 
bliflicrs, &c^ and whether the New Teftament 
contains a full and complete iyflem of our duty 
towards God and man, and whether fuch a 
fyftem can be eafily extradled from it without 
or even with the above mentioned afliftances, 
are quefrions which I do not here pretend to 
determine. 

I acknowledge fome learning may be necef- 
^y to examine the external evidence of the 
Scriptures, but a moderate fhare of common 

fenfei 
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fenfe, when a proper ufe can be made of it, 
will enable the moft unlearned perfon to form 
a right judgment of the internal evidence. ^^ 
Vide Page 49, fupra. 

I have read or heard read, if not the whole, 
by much the greateft part of the Scripturc3, 
and am fully convinced of the great wifdom of 
the church of Rome in locking them up intire- 
ly from the Laity before the Reformation, and 
as much as lies in her power ever lince. 

REPLY. 

There is a God, Gff. Page 6, fupra. m^l 
did not mean that you and I were agreed as to 
the fecond point already j allow your G o d to 
be infinitely wife, true, and powerful, and I 
fee a great pu2zle in your clue. 

ANSWER. 

1 firmly believe, or rather am unalterably 
perfuaded of, the exiftence of a God of infi- 
nite power and wildom \ I have not a clear 
idea of what is meant by the term — true — • 
I can demonftrate, fatisfadorily to myfelf, up- 
on principles of human reafon, and abflrafled 
from the authority of Revelation, that man is 
a neceiTary agent ; of the reafons why man 

K was 
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was called into exigence, and is what he is, I 
acknowledge my utter ignorance. This is all 
the clue I pretend to have, with this clue I 
am contented, nor envy thofe who boaft of 
their having got a better, which however is 
not without its puzzles. 

REPLY. 

Damnation intailed. Page 15, Qcfupra."^ 
When you date Redemption four thouiand 
years after the fall, do you forget that we (ay 
the Old Teftament from the beginning refers 
and relates to it? 

ANSWER. 

1 will fuppofe for once, extravagant as the 
fuppofition is, that our Redemption by a Di- 
vine Mediator, /. e. by God himfelf in perfon, 
is ^clearly and intelligibly expreffed in the third 
chapter of Genefisy for this, I prefumc, muft 
be meant by — referring and relating to from 
the beginning — but I frill fay, that this Re- 
demption did not take place till four thoufknd 
years afterwards ; the fuppofed retrofpedive ef- 
ficacy of it (hall be touched upon in another 
place. 

R E- 
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REPLY, 

Liable to damnation^ Page ib^fupra.^^ 
While every man has it always in his power to 
prevent damnation* his being liable to it is no 
impeachment of oiercy or juftice* 

ANSWER. 

The aiTertion of every man's having it al- 
ways in his power to prevent damnation is> 
previous to man*s being clearly proved to be 
the efficient caufe of his own volitions^ in hGt 
begging the whole quefiion ; but waving this 
point for the prefent, I anfwer, that it is, up- 
on principles of mere human reafon, unen* 
lightned by Revelation, intircly repugnant to 
my cleared ideas of juftice and mercy, thatfb 
imperfect a creature as man, and fo eicpofed to 
the various temptations arifing from the worlds 
the fle(h, and the Devil, (hould be liable to 
eternal damnation for making a wrong ufe of 
his fuppofed free will. Why ftiould we be 
iurprifed at the cruelty of the Inquifition, or 
even at the barbarous and inhuman pleafure 
which the Spaniards and Portuguefe are faid 
to take in being fpeftators of the finifliing ce- 
remony of an Auto de F^^ when the mofl: hu- 
mane, and candid Proteftants can bring theno^ 
F % felvea 
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felvcs to talk focooly and familiarly oiFthe eter- 
nal damnation of, I prefume, by far the great- 
eft part t)f the human fpccies ? A Father who 
ihould break his children upon a wheel, or 
burn them in a flow fire, for playing at chuck 
or robbing an orchard, would give us, accord- 
ing to mere human ideas, but a faint and im- 
perfedl image of that juftice and mercy which 
they fo peremptorily afcribe, upon principles 
of human reafon, to the adorable Creator of 
all things *. 

REPLY to Page 57, fupra. 

He that believeth and is baptifedy Gfr.— 
.This text proves the neceflity of faith in them 
to whom the Gofpel was preached, but not 
of Baptifm, which I ftill fay is generally not 
abfolutely neceflary to falvation; the thief up- 
on the Crofs, and a hundred other inftances, 
may be fuppofed to prove that it is not fo. 

ANSWER. 

St Mark xvi. 15,16. jind be /aid unto tbem^ 
Co ye into all the worlds and preach the gofpel 

to 

♦ It mud be obferved, that the queftion in this place 
folcly is, whether the eternity of Hell Torments can be 
reconciled to human reafon, abilra£led from the incon- 
teftabilc authority of Revelation* 
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to every creature. He that believetb and is bafn 
tifedy Jkall be faved j but be that believetb not^ 
Jhall be damned. I enter not here into the 
queftion, whether our Saviour by the terms — 
all the world, and every creature — muft not, 
in order to make him fpeak confidently with 
fome other declarations, be fuppofed to mean 
only the Jews difperfed over what in thofe 
days was thought to be the whole world, and 
every "Jew ; but I will for once fuppofe that 
he really meant the whole world, and every 
creature ; and I then fay, the lecond verfc is 
not quite clear, and that it ilandeth in need of 
expofition, Gf^. to make it io. The firft part 
of this verfe furely maketh both faith and bap- 
tifm necef&ry to falvation, but the laft part 
only fays — be who believetb not ^ Jhall be aamn^ 
f^/ — all which I leave to the difcnflion and 
explanation of my betters : But as our Saviour 
expreflly fays unto the eleven, Go ye into all 
the world^ and preach the go/pel unto every 
creature I we mufl, 1 prefume, conclude that 
they moft literally complied with and obeyed 
this command of their blefTed Lord and Maf- 
ter *, for St Paul writes thus to the Colojfiam^ 
F 3 chap, 

♦ The pious and ingenious author (DrDELANY)of 
the Apology for Chr'ift.an Orthodoxy^ aflures us, Pa^^e 38, 

of 
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chap. L 23. lie pfpel which ye have htard^ 
and which was preached to every human crea-^ 
ture. Vide alfo Romans x. 1 8. 

Whether baptifm be only generally necef* 
6ryt or whether it be abfolutely (o, or what 
thofe particular cafes may be when it becomes 
abfolutely necefTary, are queftions which I now 
meddle not with ; neither do I uke upon me 
to determine, whether men can be properly faid 
to be Chriftians before they are baptifed, or 
can before baptifm have fuch a faith in Christ 
•8 will be fufficient for their juftification and 
fidwtion; but I will venture to aifert^ that what 
are called good works, /. e. works that are done 
according to that law or fedt under which men, 
not being Chriftians, are born and bred, and 
done according to the light of nature, but per-* 
formed before fuch men have obtained faith in 
CHRist, which faith, I prefume, cannot be 
obtained without God*s grace by Christ pre- 
venting 

t( that moft excellent treatife, That it appears clearly 
from the hiRory of the (firft) council of NU^^ that the 
Ghriftian Religion was at that lime fully manifefted over 
the whole earth ^ «nd in the fame page he fays further, 
—Nay it is certain, that the knowledge of the Chriftian 
fteligion was fpread over the face of the whole earth in 
Ike dai^s of the Apoftfes. Vidi Appendix, N^ I. Au* 
(werto Remark 17^ 
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venting us: thefe works, I fay, are fo &r from 
being pleafant to God, (a very marvellous ex- 
preflion) that they are of a finful nature, as 
not fpringing from faith in Christ, and as not 
being done in the manner in which God has 
ordered and willed them to be done. 

The poor Americans^ notwithftanding the 
knowledge of the ChrifUan Religion being fo 
early fpread over the face of the whole eardr, 
did not receive the glad tidings of the gofpd 
till near fifteen hundred years after the death 
of Christ; and if men may be faved with- 
out being Chriftians, it would have been better 
for them if they had never received them. 

My Friend fays, that baptifm is not abfolute- 
ly ncceffary ; for the thief upon the crofs, and 
a hundred other inflances, may be fuppofed to 
prove that it is not fo. To this I anfwcr, that 
the good thief* is fo very particular a cafe, that 
I think little can be concluded from it ; and I 
can fay nothing to the hundred other inftances, 
till they are particularly fpecified to me. 

If I am not miftaken, Biflhop Taylor, in 

his Life of Christ, Page 1 16, Chap. VI. On 

F 4 Baptifm, 

• As to the very fioguUr inflance of the thiicf upon 
the crofs, fee Dr Sherlock's moft excellent dilucidU- 
tion and explanation of that cafe. 

Sherlock up9n Death, Page 244, ^c. 
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Baptifm, maintains that Baptifm is abiblutely 
neccflary to falvation ; and refers us for a fur- 
ther confirmation of its being fo to the Homily 
on Faith being abfolutely neceflary to (alva-*- 
tion. 

REPLY. 

Father locking up his fon. Page 20yfupra. 
i» Locking up is not the thing upon our plan 
of Free Agency. 

ANSWER. 

I cannot comprehend why a Father (honld 
not lock up his fon, over whom he has an ab- 
folute power, when he certainly knows his fon 
will make a wrong ufe of his Free Will, if not 
locked up. The cafe however is much ftronger, 
for I prefume a Father, who is himfelf a free 
agent, would hardly beget a fon who he cer- 
tainly knew would be a murderer, poifoner, 
&c. But ftill further, if a Father had it ab- 
folutely in his own power to beget a virtuous 
or a vicious fon at his own choice, which do 
you think he would choofe to beget ? I muft 
here obferve, that I am not unacquainted with 
the ingenious diftindions between God's ope- 
rative and permiffive, his antecedent and con-» 
fequcntial will. 

RE- 



( 73 ) 
REPLY to Page 13, (Sc. fupra. 

If God appointed man to fpeak and adt as 
if he were free, he mud intend he (hould think 
himfclf frees if fo, are not you peeping behind 
the curtain contrary to God's intention ? 

ANSWER. 

This matter will be fpoken to hereafter, and 
a fair and candid anfwer given to it. The 
truth is, I had made a miflake, which was 
owned and I think fufGciently cleared up ; but 
my good Friend, not contented with having 
mentioned this matter four times already, and 
notwithftanding my having, I prefume, fo 
plainly cleared it up, to the lad (as will be 
feen towards the end of thefe Remarks, &c.) 
dwells and infifts, in truth, a little uncandidly 
upon it. I know, however, that abftraded 
from this fubjed: no want of candor will ever 
juftly be laid to his charge. 

What I have here called a miftake, is not, I 
conceive, any miftake in my Pamphlet, but 
my Friend having ftrained an expreffion there^ 
in into a meaning which I never thought of, 
and into a fenfe that I verily think the expref- 
fion could never be fuppofed to mean, I took 
it for granted, relying upon his exadnefs, that 

I had 
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I had made ufe of the very words quoted by 
him in his firft remarks^ and therefore in the 
firft copy of my anfwer to thofe remarks, I 
made ufe of the very words quoted by him, 
viz. That we all adk and live as if we veere 
free agents— but upon looking into the Pam- 
phlet, Page 24, 1 immediately faw that my ex- 
preffions were wrefted to make them mean 
what I never intended they (hould mean, and 
indeed what I think they never could be fairly 
fuppofed to mean. FUe Additional Anfwers 
and Replies. 

REPLY. 

God made man upright, &c. Page 27,7^- 
fra. — And then, we fay, fet before him mo- 
tives of two forts, leaving him to choofe by 
which he would be influenced *. This is our 

plan; 

♦ That men of excellent underftandings do, in this 
inquiring age, (incerely believe, upon principles of mere 
human reafon, and abilraded from the fuppofed affiftance 
of fpecial, irrcfiftible grace, that God fet motives of two 
forts before Adam^ leaving him, as it is called, to choofe 
by which he would be influenced, when he abfoluteiy 
foreknew that this newly created v^ak man would be 
influenced by the wrong fort of motives, and thereby in- 
tail numberlefs temporal calamities upon all, and eternal 
mifery upon, I prefumc, the greateft part of bis unfortu- 
nate 
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pkn) here you think us diftrefled with the 
fbitknowledge of God, and call it blafphemy 
in I>r Clarke to attempt to reconcile it; but 
I verily think it is you treat Omnifcience more 
freely, who fappofe God could not foreknow 
unlefs there was an abiblute neceffity, becauie 
you could not ; is not this prefcribing and k^ 
ting bounds to God's knowledge and pre- 
fcience ? 

ANSWER. 

I agree that God jfets motives of variout 
forts before man, and that man's choice is al- 
ways influenced by one or other of them* 
God's leaving it to man s choice by which he 
will be influenced, whkrh I call, and furely is, 
being neceffitated, is a propofition which, to 
borrow an exprefiion from Mr Hobbes, dazzles 
but does not inform, my undcrftanding. 

Whenever I am mad enough to fay Goo 
cannot foreknow, unlefs there be an abfolute 
neceflity, I will renounce writing and evea 
reading for the reft oi my life* God's fbre^ 

knowledge 

nate unborn children, is, to fpenk in the moft favourable 
terms, a very doubtful point with me 5 nor will the writ-^ 
ing hoige irolutnes, and infttking tAoH^iiiife perfims, and 
calling them hard names, render the fiuceckjf of iht 
learned writers one jot lefs problematical. 
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knowledge may^ upon theiftical principles, be 
eafily reconciled to man s free agency, fuppof- 
ing this free agency to be firft duly proved ; 
but I ftill alTert, that Dr Clarkf/s manner of 
doing it, as contained in his Anfwer to Mr 
Collins, Page 37, 38, is what I can fcarce 
refrain from calling blafphemous. 

R E P L Y, 

I deny, with all earneftnefs and fincerity, the 
having ever thought you an Atheift. I am 
forry for the fuppofition I fubjoined, becaufe 
you have aggravated it to what I never meant. 
I afk pardon for it, and for the ftory of my 
Cambridge Friend, Gfr. 

N. B. This relates to what is mentioned in 
Note, Page 38, fupra. 

REPLY. 

Enthufiafm, Gfr. imputed to our Saviour, 
Page 45, fupr a. .^^Thok who were convinced 
he was a Teacher come from God, did not 
charge him with Enthufiafm or a Devil ; that 
the mob fhould, no wonder. 

ANSWER. 

Thofe who were convinced our Saviour was 
a Teacher come from God, are not fuppofcd to 

have 
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have charged him with ill-grouuded Enthufi* 
afm or a Devil ; but, I prefume, it was little 
known in thofe days that this Teacher was 
'* God of God, very God of very God, of 
" one fubftancc with the Father, by whom all 
*^ things were made/' 

I agree moft heartily with my good Friend 
in defpifing the mob's opinion of our Saviour. 

REPLY to Page Si,fupra. 

I think you lay too much ftrefs upon the 
weaknefs of an adverfary's arguments, which 
in fadl only proves the error of his judgment, 

ANSWER. 

I think too much (Irefs cannot be laid upon 
a weak or fraudulent argument, brought by a 
perfon of undoubted parts and learning. It 
proves, at leafl it does fo to me, fomewhat 
more than the mere error of his judgment. 

REPLY to Page 52, fupra. 

I readily acknowledge the retaliation of pre- 
judice ; though I do not think it fo huge a 
balance as it is fuppofed to be. Moft men be- 
gin reading with a very flender knowledge of 
thefe matters. 

AN- 
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ANSWER. 

The prejudices of education and habit, efpe- 
dally in thefe matters, appear to me to be a 
huge balance againft ail other prejudices what- 
ever. It is owing to the prejudices arifing from 
the manner of our education, and fo carefully 
inftilled into us by it, that men begin reading 
with fo (lender a knowledge of thefe matters. 
Indeed they too often fet out from a much 
worfe flate than from that of a (lender know*- 
ledge. I could eaiily expatiate on the differ 
rence betwixt a ftate of ignorance and a (late 
of error, but my Friend would have good rea- 
fon to be offended with me, if I (hould feem to 
think he wanted any information on fo dear a 
point. 

R E P L Y. 

Page ^y. The (ame word ufcd in different 
fenfes, «» I cannot fee any weight in this ob- 
jection againft Scripture; it mufl be fo in num- 
berlefs inftances. 

ANSWER. 

It is always, I prcfume, eftcemed a mark of 
imperfcdion in profane writings, and efpeci* 
ally in thofe of a dida£tic kind, when fuch 

equivocal 
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equivocal ufe of words produces obfcurity and 
confufion of ideas. My Friend's numberlefs 
inflances, if brought Aom Scripture, would only 
fave to ftrengthen the objedion, and if brought 
fixxn other books would prove nothing. 

REPLY. 

If there are two or three of your Anfwers 
pafled over, they are relative to a queftion I 
have prevailed upon myfelf to put to you ; 
(one of many that have the fame tendency) 
Let me a(k you 5 is God a free agent * ? — If 
you fay no, I mifs my aim.— I know you will 
not. Let us then fuppofe God intends the* 
happinefs of any of his creatures, and in his 
infinite wifdom knows that fuch and fiich means 
will befl contribute to that end, and therefore 
wills thoie means ; do not motives in this cafe 
bear fuch a relation to the will of God as mo- 
tives 

• One folid argument a pojierlori in favour of man's 
free agency, would have more weight with me, than five 
hundred of Dr Clarke's obje£Hons, or of my good 
Friend*s queftions, ^ priorL Indeed I am inclined to 
fufped that thefe fubtie, far-fetched arguments are gene- 
rally brought by perfons of great parts and learning, with 
a view to conceal the weaknefs of their caufe from and 
with an intent to puzzle plain men of common under- 
flaiidings, who may not be fuppoTed capable of feeing 
through and unravelling them. 
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lives do to my will, when I define to make 
you happy, and will or ad every thing I think 
conducive to it ? Vide Page 42, fupra. 

No charge of blafphemy will lie againft this 
queftion, there is no more comparifon made 
here between God and man, than when we 
fay God is wife, juft, or merciful, for fo are 
fome men ; — Nor will the proper anfwer to 
this be, that God is incomprehcnfible, becaufe 
you own you cannot comprehend how mo- 
tives neceffitate the will ; you are therefore no 
more qualified to determine of man's free 
agency than of God's. 

ANSWER. 

I think there are more than two or three of 
my Anfwers wholly unrelative to my Friend's 
quedion pafiTed over without the leafl notice 
taken of them 5 but waving this pointy I will 
now proceed to confider his quedion. 

I muft, in the firft place^ declare how fenfible 
I am of the great impropriety of ufing the 
term — motives «» as fuppofed to bear any re- 
lation whatever to the incomprehcnfible eflence 
of our great Creator ; and I then very peremp- 
torily deny that motives can in any imagina- 
ble cafe be properly faid to bear fuch a relation 
to tlie will of GoD^ as motives do to the will 

of 



( 8, ) 

of man, and I defy any and every human crea- 
ture to prove a pojieriori that they do beaf 
iuch a relation. I know with the utmoft cer- 
tainty that I perceive, judge, and will, and that 
I adl or abftain from ading according to the 
laft determination of my will, and that fome 
motive neceflarily determines, or neceflarily 
produces the determination of my will ; where 
is the metaphyfician who will prefume to fay 
he can, upon principles of real knowledge, 
make fuch an analyfis of the incomprehenfible 
nature of God ? 

It is true that I neither comprehend how 
motives operate upon will, nor how will pro- 
duces adlion, but I know that motives do ope- 
rate upon will, and that my anions are always 
produced in confequence of my willing them; 
I know likewife, that God's manner of know- 
ing, willing, and caufing, is wholly incompre- 
henfible to me ; and therefore I conclude I am 
fomewhat better qualified to determine of 
man's free or neceflary agency, than I am to 
determine of the manner of God*s free agency. 
What my Friend therefore denies to be a pro- 
per anfwer, I think a very proper one. 

I pretend not here to aflfert what is or what 
is not blafphemy \ but it feemeth to me that 

G the 
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the aflertions of motives bearing fuch a relation 
to the will of God as motives do to the wil 
of man — and that as God is wife, juft, and 
merciful, fo fome men are likewife — arc very 
improper aflertions, and not confident with 
the principles of, what I call, true theifm. 
That God is an incomprehenfible Being, of in- 
finite power and wifdom, I am moft firmly 
perfuadedj but I am likewife fo, that what is 
called wifdom in man differs fi-om the Divine 
Wifdom, not only in degree but likewife in 
kind. 

That God is juft and merciful, according to 
our ideas of juftice and mercy, and that con- 
fiftently with thefe ideas he " vifits the fins of 
" the fathers upon the children, unto the third 
" and fourth generation," and condemns to 
eternal and exquifite torments thafe poor im- 
perfed creatures whom his unfearchable wif- 
dom has been pleafed to call into exiftence, 
and to form thus relatively imperfed:, are pro- 
pofitions which it becomes us ignorant per- 
fons to receive without trying or examining. 
But indeed it feemeth to me that jufiice and 
mercy relate folely to the human fyftem, /. e^ 
from man to man, or in a more extended fenfe 
from man to every jother animal ; and there- 
force I do not prefume to apply the epithets of 

juft, 
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)uft, merciful, compadionate/long-fuffering*, 
&c. unto God ; but I muft however acknow* 
ledge that the Legiflator of the Jews makcth 
God to fay. Exodus xxxiii* 19. / will Jhew 
mercy upon whom I will Jhew mercy ^ — which 
exprefTioD, humanly fpeaking, not unfit to come 
from a Bufiris or a Muley Mobc^ is quoted by 
the Apoftle of the Gentiles, Rom. ix. 15. and 
G 2 is 

* Ho^v^ever paradoxical it may found in fome ears, I 
am fully fatisfied that, upon principles of unprejuccd rca- 
kn, and abftraded from the unqueflionable autl.ority of 
a fupernatural Revelation, it is juft as abfurd to fay that 
God is merciful, placable, and long-fufFering, as it would 
be to fay that he is unmerciful, implacable, and fubjedl 
to choler ; and if any perfon, of whofe clearly underftand- 
ing the whole fcopc and tendency of the prcpofiiion I had 
no room to doubt, (hould in the ftrongeft terms profe£i 
bis being of a contrary opinion, I fbould at once, and 
without the leaft hefitation, impute fuch a profeflion to 
the too prevailing influence of the exoteric and efoteric 
do<Slrine. That the beft of us, in points wherein our 
own intercft is immediately or even mediately concerned, 
iheuld lie, is neither improbable nor uncommon, but 
that men of found unprejudiced reaibn (hould not fee that 
two and two make four is abfolutely impoffible ; and I 
verily think that, to fuch perfons, the laft mentioned pro- 
pofition is hardly a more fclf-evidcnt truth than it is tha^ 
mercy, placability, and long-fufFcring cannot with pro- 
priety, upon principles of mere human reafon, niethcr 
warped by error nor enlightned by Revelation, be afcrib- 
ed to the infinite firft Caufe. 
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is expatiated upon and juftified by him in the 
fubfequent verfes. 

QJJ E S T I O N. 

Is not God a free agent ?— Let us ihen fup- 
pofe God intends the happinefs of any of his 
creatures, and in his infinite wifdom knows 
that fuch or fuch means will beft contribute to 
that end, and therefore wills thofe means; do 
not motives in this cafe bear fuch a relation to 
the will of God as motives do to my will, 
when I defire to make you happy, and will 
or aft every thing I think conducive to it ? 

ANSWER. 

If there be a God, fays an Atheift, he muft: 
undoubtedly be a free agent, but if motives 
bear in any imaginable cafe the fame relation 
to the will of God that motives bear to the 
will of man, and that they do fo you allow to 
be true, the God whom you fuppofe to exift 
is not a free but a neceffary agent, and there- 
fore I conclude there is no God. 

The Theift's Anfwer to this Qneftlon is 
fomewhat different, and his conclufion is to- 
tally fo. There is, fays he, a God, and God 
muft undoubtedly be a free agent, but if mo- 
tives bear fuch a relation to the will of God 

as 



< 85 ) 

as motives bear to the will of man, and that 
they do fo you have in dircdl terms afTerted, 
God is not a free but a neceflary agent ; and 
therefore I conclude that motives do not bear 
fuch a relation to the will of God as motivesr 
bear to the will of man, or elfe that you and 
I do not adore the fame God. 

If my Friend (hould fay, that God and man 
are both of them the efficient caufe of their 
own volitions, and confequently that motives 
bear the fame relation to the will of the one 
as they do to the will of the other, I fliouU 
call upon him, to prove that man is the effici- 
ent caufe of his own volitions. If he (hould 
fay that neither God nor man are the efficient 
caufe of their own volitions, and therefore 
motives bear the fame relation to the will of 
the one that they bear to the will of the other, 
I (hould defire him to prove that a Being which 
is not the efficient caufe of its own volitions 
can be a free agent. 

If my good Friend fliould fay, that Gop is 
the efficient caufe of his own volitions, but that 
man is not fo, I (hould afk how motives can 
be properly faid to bear the fame relation in 
any cafe whatever, to the will of a Being 
which is the efficient caufe of its own volitions, 
G 3 that 
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that motives bear to the will of a Being which 
is not fo ? 

I am thoroughly fenfiHe of the great im- 
propriety of applying the term— Volitions*— 
unto the incomprehenfible nature of God, but 
my Friend will have no right to make this ol> 
je£kion* 



• I meddle not with the fooii(h diftinftion between 
VcUeity and Volition ; it is equally abfurd and prefump- 
tuous to apply either term unto our great Creator, unle& 
when it is only done^ as above^ by way of argument ad 
botttiniin* 






My 



Tpr ""spt^ ^^tr ^tr tOT Tflr ^gr 'sjr ^Of^ ^^ Mr 

A/y Friend's fubfequent REPLIES, 
and my ANSWERS. 

REPLY to the two Jirjl Paragraph of 
my Anfwer^ Page 64, fupra. 

T T is abfurd to fuppofe every common Chrif- 
tian tries Revelation as accurately as you or 
I can * J to them it is an intelligible fyftem of 
duty, and if they follow it they fhall do well. 

Every thing relative to God and man is ne- 
ver fuppofed to be underftood. We fay it is 
a complete fyftem of duty towards God and 
man. But indeed as thefe two paragraphs at 
fert nothing they do not in fad: require any 
anfwer. 

ANSWER. 

By every thing relative to God and man, 

Page 64, is meant a full and complete fyftem 

G 4 of 

* Tn order to try Revelation accurately, it is, I pre- 
fume, abfolutcly neceflary to try and examine the authen- 
ticity of that book wherein Revelation is contained, both 
by the external and internal evidence. Fide Appendix, 
N^ III. 
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of the whole fcheme, order, anddcfign of God*s 
providence relative to man, and a full and com- 
plete fyftem, with refpedt to faith and pradlice, 
of man's duty towards Gopand his neighbour* 
It is eafy to fay that one or both of thefe fyf- 
tems are contained in the Old and New Tcf- 
taments, but there might be fomc difficulty in 
proving it, and I believe a common Chriftian 
would as eafily extradl the fcienee of tfanfmut- 
ing metals as either of the two fyftems from 
them. We are now in the eighteenth century 
of the Chriftiaa aera, and there are, I prefume, 
fome very important points, rdative both to 
faith and pradlice, wherein Chriftians are not 
as yet univerfajly agreed amongft themfelves, 
• nor probably ever will be fo. But indeed it is 
incumbent upon my Friend to (hew that thefe 
two fyftems are not only contained in, but that 
they may be eafily, clearly, and intelligibly ex- 
traded from the Bible ; for if they cannot be 
fo extracted, their being contained therein will 
be of little ufe to us common Chriftians, 

REPLY to locking up the Scriptures, 
Page 65. 

Here is no argument ufed to fupport your 
opinion, therefore no anfwcr can be made but 
that I think otherwife. 

A N. 
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ANSWER. 

The event has, I conceive, fufficiently (hewn 
the great wifdom of the church of Rome in 
locking up the Scriptures, as long as it was in 
her power to do it, from the Laity, who, by 
their being laid open, have been enabled to fee 
through and expofe that heap of abfurdities 
which had been for fo many ages impofed up- 
on an ignorant world, as the undoubted word 
of God, by the authority of that church. 

REPLY relative to the term^^true^ 
Page 65, fupra. 

By -^ true— I mean incapable of deceiving 
us. 

ANSWER. 

I am flill in the dark noc knowing what 1$ 
meant by _ incapable of deceiving us. 

V. ^ V hY to an exprejjion, Page 66. 

My utter ignorance is all the clue I pretend 
to have — I think this is too humble for a 
iccptic. 

ANSWER. 

I think humility commendable in every hu- 
man creature ; nor do I know that pride is the 

charafter- 
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charaderiftic of a fceptic ; whether I am one 
oc no, is another point, to which, when my 
Friend gives me his definition of a fceptic, I 
fliall be always ready to make a plain anfwen 

REPLY. — Eternal damnation. Page 67. 

There is fomething unfair in this repeated 
charge againfl the God of Chriflians as cruel 
in affixing damnation to a wrong uic of free 
will; every man has it in his power to avoid 
it by repentance* 

ANSWER. 

I believe it would be difficult to prove that 
every man has it in his power to avoid dam^ 
nation by repentance. Dr Sherlock fays> 
in his Treatife upon Deaths Page 244, Edition 
24. — ** I know not any one text wherein the 
remiffion of fins is abfolutely promifed to re- 
pentance, but what muft be underftood of 
baptifmal repentance." 

As to man*s having it in his power to avoid 
damnation by repentance ; I anfwer, that the 
God of Chriftians muft foreknow that great 
numbers of creatures called by him from non- 
entity into exiftence would not repent. I en- 
ter not into the queftion, whether the power of 

repent- 
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nepenting does ooc proceed fiiom the free grace 
of God. In (hort, if my good Friend can re- 
coQcile to bis ideas of an AlUperfed Being the 
calling certain creatures into exiftence, when 
that Being muft foreknow that the greateft part^ 
I conceive, of thoie creatures would be damn^ 
ed eternally, I acknowledge that I cannot, up- 
on any other principles than that of an incon- 
tellable Revelation, reconcile this to my ideas 
of fuch a Being. 

If I £hould here be aflced, Do you not allow 
that there are numberlefs evils in this world ? 
How then can you any more reconcile the ex- 
iftence of thefe evils to your ideas of an all- per- 
fe(ft Being, than God's calling certain creatures, 
&c. ? I (hould anfwer. That I do not under- 
take to account for thefe numberlefs evils, of 
whofe exiftence however I have intuitive know- 
ledge; but that an appeal is made to my rea- 
fon with rtfpcOi to the truth of the fecond pro- 
pofition, for it is aflerted, that the propofition 
itfelf is, in its own nature, ^confiftent with 
found, unprejudiced reafonj and I muft again 
obferve, what is fo little, but cannot be too 
carefully attended to, that there is an immenfe 
difference between what we know, and what 
we are only told that God has done ; in the 
latter cafe we have an undoubted right, after 

fo 
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fo. explicit and general an appeal to human rea- 
fon, to examine with the utmoft accuracy and 
ftridlnefs the internal evidence of the authenti- 
city, or real exiftence, of any fuppofed fadls, 
and of courfe to rqeft whatever cannot be 
clearly proved to be confident with found unr 
prejudiced reafon. On this head fee Dr Mid- 
dleton's excellent Remarks upon the credibi- 
lity of Fadtsi and the credibility of Witneffes, 
Preface to his Free Inquiry^ Page lo, Odtava, 
The fame incomparable writer tells us, in his 
Letter to Dr Waterland, that to examine 
the external evidence of the fa<3:, /. e. of a 
Revelation, is beginning at the wrong end, 
fince — if any narration can be (hewn to be 
fdfe *, any dodlrine irrational (that is, I pre- 

fume^ 

♦ I wonder whether this formidable enemy to Free- 
thinking fincerely believed that the petty king of Judahy 
fcarce equal, I prefume, to a Saxon Heptarch, had a 
flanding army of 1 160000 men, over and above the gar- 
rifons of his fenced cities, 2 Chron. xvif, 

I am inclined to think, that even the ftriking ofF eleven 
hundred thoufand men from the mufter roll of Jiho/bor 
phai*s army would hardly, in the Doftor's opinion, have 
reduced this furprifing narration within the bounds of 
probability ; and nothing indeed could render it credible 
but the unqueftionable veracity and infallibility of a Jew- 
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fume, inconfiftent with found reafon) or im- 
moral, it is not all the external evidence in the 
world that can or ought to convince us that 
fuch a dodlrine comes from God. Fide Page 
/^Jyfupra, Note. 

K'E? hY to the parallel of the Inquifi- 
tioriy &c. Page 66, 67. 

The cruelty of the Inquifition is in forcing 
men to confefs and profefs what they think 
wrong ; the wrath of God is only threatned 
to fuch as do what they think and know to 
be wrong; this makes a wide difference. 

Playing at chuck and robbing an orchard, 
are rather too light inftances to be put upon a 
level with a total, wilful, and obftinate con- 
tempt of all moral virtue and God's commands, 
which alone can fubjcdt us to the punifhments 
denounced in Scripture. 

A N S W-B R. 

It is the cruelty of Inquifitors and Speda* 
tors, wholly abftrafted from the nature of the 

refpeftive 

i/h hiftorian. Thofe who will be at the pains to com- 
pare this chapter with the twentieth will find further 
grounds of amazement with refpecS to thefe 1 1 60000 
men of mighty valour, all ready prepared for the war. 
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rcfpedive aimes, which is contrafted with the 
cool a nd familiar nunner in which the mofl: 
humane and candid Proteilants can bring them* 
felves to talk of the eternal damnation of the 
greateft part of theirfellow-creaturesj but were 
the different natures of the feveral crimes to be 
nicely and minutely examined, the Inquifitors 
would, I am fatisfiedy make a much better 
defence for themfelves than thefe Proteftants 
would, upon principles of human reafon, be 
able to make for the God of Chriflians;. and 
an Infidel woukl, I fear, urge againfl the lat- 
ter, that the cruelty of the Inquifition is no- 
thing more than the error of weak and fallible 
men ; but that the felf-evidently infinite dif- 
proportion of punifhments to crimes is afcrib* 
ed by them to our God,, whom they at other 
times fo inconfiflently aiTert to be wife, juil, 
and merciful, according to our precife ideas of 
wifdom, juflice, and mercy. 
LjLfCUt^ The difference iF a boy's playing at chuck 
or robbing an orcliard, and a man's commit- 
ting all the crimes poffible to be committed by 
a human creature, is infinitely lefs than that 
difference in degree which is betwixt eternal 
and exquifite torments, and breaking upon a 
wheel or burning in a flow fire. But this is 
not all, for the God of Chriflians has himfelf 

told 
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told us in exprefs terms that — be who believ^- 
eth notJhaU be damned .^m now I defy the fub- 
tleft cafuift to prove that every unbeliever, 
even fuppofing the gofpel is tendred and preach- 
ed unto him by the ableft and mod eloquent 
Miffionary, thinks and knows himfelf to be 
wrong in unbelieving. But indeed every child 
is born in the wrath of God ; and I believe it 
would be difficult to prove, that the new-born 
babe has any means of efcapingfrom the dread« 
ful confequences of this wrath except by the 
laver of regeneration in bapti/hi, adminiftred 
by a perfon duly qualified and authorifed for 
fuch adminiflration : And I mufl alfo afk whe- 
ther a total, wilful, and obflinate negled: of all 
moral virtue and God's commands, can alone 
fubjed; us to the puni(hments denounced in 
Scripture ? I believe it would be likewife dif- 
ficult to prove, after what has been fo exprefs- 
ly and without the leaft exception declared by 
our Saviour and St Athanasius*, that the 

moft 

* The authority of St Athanasius is not, I pre- 
fume, improperly joined with that of our Saviour, as this 
blefled Saint was the mod zealous, indefatigable, and at 
laft fuccefsful champion againft the abominable Artus^ 
for the apotheofis, or eftablifhmcnt of the Godhead, of 
the fecond Perfon in the holy Trinity. 
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moft complete, uniform, and conftant pradiTe 
of every moral virtue will fave unbelievers, 
and thofe who do not keep whole and unde- 
filed the Catholic Faith as contained in the 
Athanafian Creed, from being damned, or pe- 
rifhing everlaftingly* 

REPLY relative to St Mark xvi. 16. 
Page 68, fupra. 

This text has been fifted by every fyftem of 
divinity that has been wrote, and I think fa- 
tisfaftorily reconciled. 

ANSWER. 

It is Impoffible to make a lefs fatisfadory 
reply, I faid, that this verfe was not quite 
clear, and that it flood in need of expofition, 
&c. to make it fo 5 to this my Friend anfwers 
as above. Does the univerfal fifting of the 
text prove the clearnefs of the text ? Does 
my good Friend's faying that he thinks it is 
fatisfadlorily reconciled, prove that it is even 
now clear? much lefs will it prove that it Was 
quite clear before all this pains was taken to 
reconcile it. My Friend has told me. Page 
63, that if I do not read the Scriptures with- 
out any comment but my own judgment, and, 

that 



^ 
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that if they are dbt a rule without foreign helps, 
they do not anfwer the purpofe, and that I 
only adopt the lyftem of the Commentator, 
^c. In confequence of this his good advice I 
will venture to aflert that this text is not quite 
clear, and that I verily think it never will be 
made to appear io. 

If I am not miftaken, the abfolute or gene- 
ral neceffity of Baptifm ftandeth thus. Our 
Saviour's words^ St Mark xvi. i6. are ambi- 
guous and obfcure, and from hence, I con^ 
ceive, has ariiea all that ambiguity and obfcu- 
rity which we jmeet with in fettling this, not 
unimportant, point. The fathers, as I find 
them quoted in Mr Wall's Treatife of In- 
fant Baptifm^ are on this head obfcure, ambi- 
guous, contradictory to each other, and the 
fame father feems to be fometimes even con- 
tradictory to himfelf ; but upon the whole, I 
think, they all agree that unbaptifed children 
fhall not enter into Heaven; mofl of them al- 
low that fuch children run great rifk of being 
damned, and fome of them maintain that they 
are abfolutely damned. The church of Rome^ 
which, idolatrous as (he is, comprehends the 
greateft part of the Chriflian world, configns 

H all 
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all unbaptifed human creatures to eternal dam- 
nation*. 

The Church of England does not in her Ar- 
ticles afieit this abfolute necefTity in pkin terms, 
but leaves her children to pick out from fuch 
a heap of diicordatit opinions, and confufed inr- 
terpretations of an originally obfcure and am- 
biguous ientence, the beft conclufion they are 
able. She fays however in her rubric, that 
children dying AFTER baptifm, and before 
they have committed adual fin, (hall be cer- 
tainly :&ved ; from whence we may furely in- 
fer, that the falvataon of cluldren dying before 
baptifiti is at befl a doubtful point. In fhort; 
if baptifm be generally necefiary, there muft 
furely be fome particular cafes when it is ab- 
folutely fo ; what thefe cafes are I do not pre- 
tend 

* Upon refle&ion« I th'uik the Church of Rome has a 
place which (he callsLimbus, for the reception of the fouk 
of infants who die unbaptifed; but whether this be a rc;- 
ceptacle for the fouls 6f all unbaptifed children, or only 
for the fouls of children born of Chrifitan parents ; and 
whether this Limbus be the place of refidence of fuch 
fouls unto all eternity, or only until the day of judgment, 
I am wholly ignorant ; and as this Limbus, like fome 
other countries, is a kind of Urra aufiralis incognita to 
me, I (hall never trouble myfelf to make any inquiries 
about it. Our church, I conceive, has no Limbus. 
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tend to dctennine» nor do I perceive that my 
good Friend is difpofed to give me any infer- 
matioo on this bead, and £> Heave this whde 
matter juft as I foood it 

REPLY. 

Father locking up his fon. Page 72. If 

man is to have any merit or demerit, if there 

are to be any rewards or punifhments, and this 

is our plan ^^ I ftiil £iy locking up is not the 

H 2 thing. 

* Mj Friend's plan, as it ftands in thb Reply, con- 
fifts, I think, of the three fubjoined propofitions, ^nd k 
IS thm'efore, I prefume, incumbent upon him, confpr^- 
able to what he has allowed. Page 40, fuproy to proi^e 
that thefe three propofitions are confident with found un- 
prejudiced reafon, vf«. f. That the creature can, hu- 
manly fpeaking, have either noerit or demerit relative to 
its Creator. 2. That the Creator, upon principles of 
mcfe human reafon, and wholly abftratSted from the in« 
difputable authority of Revelation, can be faid with pro- 
priety to reward or punifli his creature. 3. That man is 
a free agent : And, I conceive^ that it will be further in- 
cumbent upon my Friend to prove, that upon principles 
of human reafon, a Father who is wife^ good, juft, and 
merciful according to, ^c. ought not to lock up his fon 
pver whom he has an abfolute power, even fuppbfing 
fuch fon to be a ff-qe agent, in order to prevent, i^.c. 
Vide Propofition II. infroj and likewife my Friend's An- 
fwer to tfiat Propofition, jtpftndixj Nf III. 
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thing. Wc have no doubt of God's power to 
prevent evil, but" wc % it is not confident with 
free agency. In this point the principles wc 
iet out upon fet us at a diftance. 

AN S W E R. 

This is a moft fiiipriling reply. To fet out 
upon principles without proving them, is in^ 
deed a very effedual way of putting an end to 
any debate. To (ay roundly that this is our 
plan, without proving the plan a fofieriori^ 
and without anfwering the objedion brought 
againft the plan hprim^ is a fpeech only fit 
to come from an illiterate Capucin Friar in the 
Pulpit. How hesotily do I join with my Lord 
BoLiNGBROKE in pitying men of the moft un- 
cfoubted candor, parts, and learning, who are 
doomed to fuch drodgery. 

R E P L Y. 

To the word— .dazzling, Page yg. I do 
not take Mr Hobbes. I fee nodiing daz- 
zling* 

ANSWER. 

Mr HoBBES would probably have told Bi- 
(hop Br AM HALL that it was Tobu and Bohi. 
It is a propofition which may dazzle, but fure- 

ly 
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ly cannot inform the underftanding of any ha« 
man creature. 

REPLY to Page 80, &c. 

I am not at all convinced by what is (aid 
here that 'the argument I ufed is wrong; much 
lefs that it is blaiphemy. If you iay God is 
wife, if you mean any thing, you muft mean 
that he is vn£t according to man's notion of 
wifdom. This is one of the places where you 
retreat behind an humble ignorance when ano-» 
ther Anfwer might be expefted. 

ANSWER. 

I (hould be very blameable if I called any 
argument of my worthy Friend's a blafphemout 
one. I only iaid, that the aflertions of motives 
bearing fuch a relation to the will of God as 
motives do to the will of many and that as God 
is wife, juft, and merciful, fo fome men are 
like wife, were improper aflertions, and incon- 
fiftent with the principleSy not of true Theifm, 
but of what I call true Theifm; I am ({ill, 
and I truft unalto^bly, of the fame opinion : 
as I likewife am, that God's wifdom differs 
from, what is called, human wifdom» not on- 
ly in degree, but likewife in kind. The true 
and only fource of what is called human wi£- 
H 3 dom,, 
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dom» Is the impreHion that outward objeds 
make upon our fenfes; and this^ together with 
the power that God has given us of remem- 
bring, comparing, refledling upon» and draw- 
ing conclufions from, thefe impreflions, confti- 
tutes what we call wifdom. God would not 
be God, I fpeak it with the utmoft reverence 
and awe, if his wifdom was not different in 
kind from this fuppofed wifdom ; and as I am 
fully fatisfied we are incapable of conceivmg 
any other kind of wifdom but this, God's wif* 
dom, or manner of being wife, is, and muft hc^ 
incompreheniible to every human creature. I 
can prove, to my own fatisfafUon at leaft, that 
there muft be an eternal firft Caufe, which firfl: 
Caufe muft of courfe be felf-exiftent, all-per- 
fe<ft, and in one word, infinite. I do not pre- 
fume to analyfe the incomprehenfible eflence 
of this infinite Being into a certain number of 
fpecific attributes, nor to fay that— wifdom— 
goodnefs— are the fame in God as they are in 
man. What God has done is abfolutely right 
and for the bed, although I may not be able 
to fee the manner of its being fo, nor always 
to reconcile w^hat God has done to my imper- 
fect ideas of wifdom and goodnefs, I acknow-. 
ledge that I may not poffibly be able to do this 
in every imaginable cafe, even with refpedl to 

my 
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my ideas of the former, and I moil sifTuredly 
am unable to do it in numberlefs cafes, with 
refpeft to my ideas of the latter. But if I 
fhould here be aiked, To what purpofe do you 
then apply the terms— ^ wife and good —unto 
God, when you acknowledge that you may 
not pofilbly be able to perceive God's wifdom 
in every imaginable inflance^ and that you are 
unable to perceive his goodnefs in numberlefs 
inflances, according to the only ideas you are 
capable of having of wifdom and goodnefs I 
Do you not therefore make ufe of thefe words 
without any meaning? I (hould, I fay, if 
thus queftioned, without the leaft hefitation, 
anfwer, that, ftridly and properly fpcaking, 
this was the real and true flate of the cafe ; 
for although my meaning be to afcribe all per- 
fe<ftions to the Eternal Firft Caufe, I am un* 
able to exprefs or explain this meaning any 
otherwife than by laying in general terms that 
God is All-powerful, All-wife, All-good, &€• 
but wholly incomprehenfible to me. Indeed 
as the true ftate of the queflion folely is whe- 
ther man be a free or a neceffary agent ; and 
as this queftion is capable of being inveftigated 
by arguments drawn from and founded upon 
the adtual apparent flate of the human fyflem» 
the introducing arguments a priori, and parti- 
H 4 cularly 
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cularly this of motives bearing fach a relation 
to the will of G OD as they do fo the will of 
man, is changing the flate of the queftion ; 
and, if not done defignedly for that purpofe, 
as it too often is, will naturally lead unwary 
difputants, or inquirers, from the invefligation 
of a queftion wherein they have fomc criteria 
to dired their fearch,into another queftion,con- 
ccrning which wc are incapable of having any 
ideas at all. For my own part, who am no 
metaphyfician, I (hall never be aihamed of re- 
treating behind an humble, acknowledged ig- 
norance, when I am oppofed with any argu- 
ment, the entring into which would neceflarily 
introduce a prefumptuous and fruitlefs attempt 
to analyfe the incomprehenfible nature of Goi>. 
As to the other aflertion, that as God is wife, 
juft, and merciful, fo alfo are feme men : I an- 
fwer, that whenever man is duly proved to be 
a free agent, the maintainers of necefSty muft 
give up and renounce their opinions; and, I 
prefume, they will then leave their antagonifts 
at full liberty to form, uncontradidted, at leaft 
by them, whatever hypothefcs they (hall think 
proper, relative to G o d and man ; but until 
man's free agency can be fo proved, this afler- 
tion is nothing more in fadt than begging the 
w^hole queftion 5 for as upon neccflitarian prin- 
ciples 



dpleis there is neither virtue nor vice in the 
world) according to the common and ufual ac- 
ceptation of thofe words, fo upon thefe princi- 
ples no man can, ftridWy fpeaking, be wife, 
juft, or merciful. If it fliould be here objedb- 
ed, that I have afl^rted, Page 102, that what 
is called human wifdom confifts in reflecting,' 
comparing, &c. and corifequently that human 
wiOom, in a greater or lefs degree, mull be 
fuppofed to exift ; and that I have likewife al- 
lowed that juftice and mercy relate to the hu- 
man fyftem, that is, from man to man, vide 
Page 82, my anfwer would be ready, fhort,* 
and plain ; That as man is neceffitated to re- 
member, refleft, &c. exadly as he docs remem- 
ber, refleft, &c. and as he is in like manner 
ncceflitated to perform thofe aftions which wc 
term juft and merciful, exaftly as he does per- 
form them, Wifdom, Juftice, and Mercy do 
not exift in man, according to the common ac- 
ceptation of thofe words; nor can he with any 
degree of propriety be laid to be wife, juft, or 
merciful, as God is wife, juft, and merciful *. 

lufe 

* I muft here obfcrvc, that wheneverman (hall be duly 
proved ^ pojiiriori to be a free agent, all that I have faid 
in ihis place immediately falls to the ground ; and I will 
thca moft readily allow that man is wife, good, juft, and 

merciful. 
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I life here the tenns— joft ai4 merciful ^ 
becaoie tbejr are my Friend's own words, but 
I confefi I do not coo^rdiend how thefe two 
terms 6an be tp[4icaUe to God, whom, to 
GODclode this long bat final anfwer to evoy 
ob^ion of this kind) I moft humbly adore 
as the att-powerfiil Qreator of theuniverfe, but 
whole in^ble nature is wholly incomprehen- 
fible to me; and I am unalterably pcrfuaded 
that» notwithftaoding the prefimaptuous ana- 
lyfes and dogmatical aflertions of Divines and 
MetaphyficianSy it is and ever will be fo to 
every human creature. 

K E P L Y to the exprejfion^ I will flicw 

mercy upon whom I will fhew mercy, 

Page 83. 

This does not at all imply that God will 
withhold his mercy where it is aiked for, and 
endeavoured after. You muft fuppofe Moses 
to mean that Go|d could will a wrong thing, 
before any objedlion can be raifed from it. 

AN- 

merciful, cxa£Hy in the fame manner that God is : But I 
am inclined to think the defenders of Human Liberty, at 
leaft the moft fubtlc and knowing ones, will not be eafily 
pcrfuaded to quit the high priori road, to which Mr Locke 
himfcif, after many fruitiefs efforts to the contrary, was 
<Aligtd to have rccourfe at laft. 
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answer; 

My good Friend fbrg^ that in a debate of 
this nature I am under no oUigation to fiip- 
pofe, argumenti gratid^ that Moses could not 
make God fay and do wrong things s but it is 
incumbent upon him to anfwer and obviate 
every objedtlon brought againft the Pentateuch 
on this head ; which, however, may eafily be 
done by arbitrary uncontroled paraphrafes, ex« 
pofitions *, C^c. But in the prefent inftance it 

wiU 

* By fuch licentious interpretations, I fear too manj 
cafuifts of thefe days endeavour to explain and diftinguifli 
away the manifeft, natural fenfe of the Articles of the 
Church of England i but from this behaviour we may 
furely conclude, that the Articles of our Church, when 
taken apd underfiood in their plain, obvious, and natural 
fenfe, cannot, at leaft in the opinion of thefe Gentlemen, 
be fupported and defended upon Chriftian principles ; or 
elfe that the Church of England has, for I know not how 
many years pad, been miftaken as to the true fenfe and 
meaning of her pwn Articles. 

Ill-natured people may indeed draw a third conclufion, 
that the pure word of God, upon which the Articles of 
our Church are wholly and vifibly founded, is too ftrong, 
with refpe£t to many important points, fuch as Grace, 
Salvation by Faith only, Predefti nation and Eledion, 
everlafting Damnation, and the Trinity in Unity, for the 
depraved conceptions of thefe carnal-minded Rationalifts, 
thefe nominal Chriftians* 
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win be fuither necefTaiy for my Frieiid to ^ 
that St PauU Rom. ix. does not underftand 
this expreflion of Moses in its plain^ natural, 
and literal fenfe; for that the Apo(Ue of the 
Gentiles does fi> underftand it will for ever ap- 
pear moft manifeft to us unlearned readers, 
until our eyes (hall be opened, and our under- 
ftandings enlightned, by the fubtle and inge-*' 
nious diftin<^ions and interpretations of our 
betters. The learned and pious Dr Trough- 
E ARE cenfiires, however, and I think very juft* 
ly, thofe who inftead of allowing the Scriptures 
to be the rule to form their opinions by, make 
their opinions the rule of interpreting Scrip* 
ture. Vide Defence of the Athanafian Creed, 
by Dr Trqugheare, Page s{, Oxford 1760^ 






Some 



mmimmm^mi 



Some additional ANSWERS and 
REPLIES- 

lyf Y Friend lays, Page J.— 1 think you 
'^'^ are unreafonably prgodiced againft all 
aiguments drawn ifrom cofnieqaences, for fup- 
pofing any firft prindple to be agreed upon, 
any argument contradiding it muft conclude 
wrong. Every two angles, &c. 

My additional Anjwer to this Remark. 

The inflance brought from certain eftablifli- 
ed relations of angles to each other, does not 
feem to be a cafe parallel to the bringing ar- 
guments drawn from certain fuppoied confe- 
quence^ whilft we are invefligating the que(^ 
tioQ of Liberty and Neceflity. Mathematical 
troths are, I prefume, either fuch as are felf- 
evident, or have been demonArated to be true; 
and immediate recourfe may, I conceive, at any 
time be had to fuch former demonflration, and 
its agreement or diiagreement to the propofi- 
tion under confideration be eafily and readily 
fliowu} and therefore any argument repug- 
nant 
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nant to fodi demonflxatcd truths, may be eafily 
and readily (hown to be fo repugnant, and 
confequendy to be falfe and incondufive ; but 
the ai&r^n of the doStiin^ of NeceiSty bdoig 
contradidory tp the demonftrated truth of 
God's exigence, is by no means a felf-evident 
propofitipns and the neceffitarian Theift denies 
that it has or ever can be proved to be coi|tra- 
diaory to this eftablHhed truth. 

The ftate of Ae queftion is not at all chang- 
ed by appealing in madiematical difquifitions 
to certain eftablifhed mathematical truths, but 
it is entirely changed by having recourfe, dur- 
ing an analytical inquiry a pojleriori into man's 
free or nccefl^ agency, to certain confequences 
flippofed to follow from the dodrine of Ne- 
$;eiSity . I am therefore ftill of opbion, that the 
introducing aigusneots agabft the do&ine of 
Necefiity, drawn from the (uppofed abiurdity 
of that dodrine being cootradijdory to certain 
fuppoied demoi\ftca|ed truths, and likewife 
drawn from the fappofition of that dodtrine 
being produdive of bad confequences*, is al- 
ways 

^ Can any thing be more evadve and difingenuous 
than to fly from the tnveftigation of a plain matter of fad 
to confequences fuppofed to follow from the {a<S being' 
proved to be true? DrMiDDt Eton's Remarks upon 
this fubjedt are furely excellent, Vid< Appendix, N^ IL 
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ways unnecefTary, and is frequently done with 
a fraudulent defign, and foncietuhes for bale 
and unworthy purpofes^ 

It is unneceflary to introduce thefe argu- 
ments, becaufe the queftion whether man be a 
free dr a necefltfy agmt^ is d^ffible and de- 
terminable by arguments i po/hriori. 

It is fraudulent to bring them, as they ate 
too frequently brou^t, merely with a view to 
change the ftate of the queftion, and thereby 
to intangle us with queftions of another na- 
ture, wherein naetaphyfical and dialedical fo- 
phifls have it in their power by abufe of words 
to involve us in long and even endlefi difputes» 
the greateft part, if not the whole, of which 
difputes are cut up from the roots and annilu- 
lated, upon man's being duly proved, by the 
beft of all proofs, by arguments ^ pojieriori^ to 
be a neceffary agent. 

Thefe arguments are introduced for bafe 
and unworthy purpofes when brought, as thejr 
hardly ever fail to be, by perfons of a very dif- 
ferent turn of mind from my traly honoured 
Friend, in order to ftir up the paflions and in- 
^ame the minds of weak readers againfl: the 
maintainers of NecefHty, and to render then 
odious in the eyes of the world, and obnoxi- 
ous to. the civil power. 

To 
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To this Anfwer my Friend makes the three 
following Replies. 

RE PL Y I. 

' Let there be any given trath in Theology, 
and I do not fee why it may not be argued- 
from, as well as the principia in mathematics. 

R E P L Y IL 

This affertion, /. e. that the doftrine of Nc-' 
ceflity cannot be proved to be repugnant to the' 
eftabliflied troth of the being of a GoD, is 
begging the queftion you was ta prove. I 
fay Neceflity is not confident with the attri- 
butes of God, your faying, this cannot be 
proved, is no argument. 

REPLY HI. 

To all this (/. e. the unworthy purpoies of 
bringing arguments drawn from confequences) 
I can only, fay I neither mean to provoke, ri- 
dicule, or make you obnoxious to any one, by 
infinuating confequences that mud follow your 
opinions, I mean all I fay in fricndfliip to you 
and the trath. 

A N. 
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ANSWER to REPLY I. 

Mathematics and Theology are two fci^:es 
txtremely diflfcrent from each other, and con- 
fecjuently their refpedive given truths are of a 
very different nature, and cannot be argued 
from in the fame manner. Mathematical 
truths are univerfally true, but Theological 
truths, ftridly and properly fuch, are only re- 
latively true, that is, they are only true, or given 
truths, relatively to thofe who embiace and 
profefs the fame fyftem of Theology. That 
the whole is greater than any one of its com- 
ponent parts, and that equals being taken from 
equals the remainder will be equals, are truths 
which niuft be univerfally agreed in by every 
human creature that has ideas, and the power 
of comparing thofe ideas, of quantity and num« 
ber. There is a God — there is fuch a God 
as you and I agree in.— -Thefe are, I conceive. 
Theological given truths ; the firfl: of which, 
for I fpeak not of Atheids, is not merely a 
Theological truth but is likewife an univer(al 
acknowledged truth, and any argument that 
can be clearly proved to be repugnant to this 
acknowledged truth muft be rejedted as falfe 
and inconclufive. But the fecond propofition 
—There is fuch a God as you and I agree in 
•^ is by no means an univerfal acknowledged 

I truth 



( "4 ) 

truth or datum. Every dificreot Revdatspa 
has its peculiar God or Gods, and whether the 
Theift acknowledges the Cod of any of thefe 
jparticular Revelations is a point of which my 
Friend canpot' be fiippofed igooraots but in- 
deed Cliriiliaos themfelves are not as yet aj^eed 
about the God whom they adore j for, I pre- 
fume, the God of St Athanasius and Dr 
Waterland is not the God of Bi(faopCLAY« 
TON and Mr Whiston, nor even of Doftor 
Ci-ARKF, nor, it 16 to be feared, of noiny of 
the prelcnt Luminaries of our Church *. What 
I have here kid relate^ foklv to the different 
nature of theological and noatnematical truths y 
die fraudulent manner of intrpdndiigtheietheo- 
lo^cal given truths has been fpoken of before. 

ANSWER ft REPLY IL 

My Friend feys that I ought to prove that 
the do^rine of Neceffity is not repugnant to 
the attributes of God. My an(wer is, that if 
it can be proved by arguments ^ pojleriori that 
man is a neceflary agent, neceffity will then be 
proved to be coniiitent with the eftabiifhed 

truth 

* Dr Water LAND was fo fenfible of this being the 
cafe, that he publiflied in 172 1 an excellent treatife 
againft Arian fubfcriptioH ; and, if report fays true, the 
niKDber of Arian Aibfcrii>ers i3 far from being kfieped 

fince that year» 
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truth oi the bcicg of a Gqj}^ for this was my 
cxpreiTiOD. I jvefiune not to parcel out the 
efieoce pf dut Gop whom I adore into acer- 
tain number of ipcofic attribates^^ nor pe* 
remptorily to pronounce what God muflt or 
pwft not do in order to be confiibcQt with thofe 
attributes whi(Ja the great oiaAers of theology 
and metaphyfics have been plealed to a0ign 
Imu 1 fee very dearly my good Friend's drift 
in fliding in the term -^attributes •{*« 

ANSWER to REPLY in. 

Gop forbid that I /hould (ay or think that 

my wordiy Friend has the leaft thoughts of 

making me obnoxious to any one by infinuat- 

ing confequences; I only faid^ and that in ex- 

I 2 prefs 

* If am can be pioved to be a^ieceflaiy ageatp and if 
bis neceflary agency '(hould then be proved to be incbn. 
fifient with thofe attributes which Divines and Metaphy- 
ficians have affigned to God, i. i. with refpe<^ to their 
manner of defining thofe attributes, the confequence would 
be, according to a plain man's way of reafoning, that 
tbefe kamed ^ntleooen muft be miftaken, and jnoc that 
a demonftrated truth ihouU be given up put of complai- 
&nce to tbeir hypothefcs, and Intricate abftra6l reafonings 

f When the five propofitions hereafter mentioned are 
dearly pioved, I witt allow the dodrine of NeceiTity to 
he repij^iiaitf to the attributes of Gob, and immediately 
renounce that do^ine. 
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prefs terms, that recoarfe did hardty ever fsSl 
to be had to arguments drawn from fappolcd 
confequences for bafe and unworthy purpofes^ 
by Pcrfons of a Very Different Turn of Mind 
firom him« 

I truft I am as well fatisfied that the caule 
I maintain is the caufe of troth, as my Friend 
can be that his caufe is fo. Whenever I am 
convinced of the contrary I (hall moft readily 
give up and renounce the doftrine of Neccflity, 
which, abftradted from my thorou^ convic- 
tion of its troth, I can have no reafon to main- 
tain. Let me therefore in my turn be allowed 
to fay, that all I write is meant in FrkndOijp 
to the truth. 

REMARKS. Page 13. 

art 
Your repeated fcntiments, viJe Pamphlet, 

Page 24, & alibi^ — that we all aft and live 

as if we were free agents. 

My additimat Anfwer to this Remark. 

I wifli methinks that my good Friend had 
particularly pointed out fome other page where- 
in I declare thefe fentiments, which moft af- 
furedly are not contained, in the Pamphlet, 
Page 24 ; neither do I remember to have ever 
feid that we all aft and live as if we were free 

agents. 
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agents, except once by inadvertency, as men^ 
tioned Page 73, 74, Jfupra^ which I acknow* 
ledge to have been a miftake, and mod hear- 
tily retradb. I do indeed fay. Pamphlet, Page 
24, that God has impofed upon mankind a 
neceffity of talking, projeding, and feeling re- 
morfe, as if they were free agents ; and if it 
ihould be bought that this is not well ex- 
prefled^ although I verily think it is impoffiblo 
my meaning (hould not be clearly underftood^ 
I will alter the expreflion thus, W2;.«»on all 
of whom our great Creator has impofed the 
neceffity of talking, projeding, and feeling re- 
morfe, as if they were fully fatisfied of their 
being free agents. But indeed in that veiy 
Page, Line 5, 6, I expreilly fay— as if you 
were fatisfied of your being a free agent— and 
I thought it (leedlefs to repeat thofe worda 
again in the fame page. 

Reply to this additional Anfwer. 

I will here tranfcribe the fentence from Page 
24 of your Pamphlet, viz. On all of whorn^ 
I conceive, our great Creator has impofed the 
neceffity of talking, proje&ing, and feeling re- 
morfe, as if they were free agents — I do not 
iee any unfair conclufion from hence, to &y 
Goo intended we fhould think ourfelves free 
I 3 agents. 



agents. If OiXD ankes os talk^ F9l^ ^^ 
feel as if vre were free agents, do not we lire 
and ad a» if we wei^ free agents ? and I tUiAt 
your alteration — as if We wdre fuUjf itMxfSt 
•*- does not aker the cafe. 

AN S WE R. 

To fay that Oop nimke&ns ftelas if w«r 
were free agents, when I had expreffly 'E<tti6«? 
ed tfaiiB feeling to fedkig remorfd| is diawsig m 
genera] con^ikifion from what wat'Opfy de%nedl 
ftr be relative to one partitttlar pcnnt. B»t if 
what I have already fiud^ and What I ibatt fi^ 
in the Anfwer to my Friend's pext Renoarlc^ 
be not deemed by him a fufficient clearing op 
of this matter, I acknowledge myftlf unablo 
to do it in any better manner, and it muft bo 
fubmitted to the judgRient of thofe who nftay 
hereafter perufc thefe Remarks, AniWers, &cj 
whether this objeaion or criticifm be well or 
ill founded, and whether my Anfwer and ex? 
planatfon be or be not fetisfailoryv 

REPLY. Pag€ 71. 

If Co^ appointed man to ^(X and fpeafk ii 
if he were free, he muft intend he fhould rhin^' 
himfelf free. If fo, are not you peeping be^ 
^lind the curtain coptrary tp his intention ? 
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Jllr additio/tal Anfwer td this Reply. 

Mjr Fiieod having (aid, in the courfe of his 
&ft Remarks^ that I had aflated. Pamphlet 
Vz^ 24t & alibu that men a£ted and lived a« 
if they were free, I took it ibr granted that I 
had &id io, and theeefiire in my firft Anfwer 
to thofe Remarks I made ufe of the terms -« 
ad and live -^ but upon kx>kinginto this mat^ 
ter I £>und I had not ufed thde terms in my 
Pamphlet } upon wUch I altered my Anfwer^ 
hj omitting the words ^^-ip a£fc and live «» and I 
once more acknowledge that my ufing thofc 
two words in my firft Anfwt r to my Friend'^ • 
firft Ren^arks was a miftake, which I beg, 
leave to reoraft. 

Men talk, i. e. m certain cafes and upon cos- 
tain fubgeds, prc^^dy and feel remorie, as if 
they were free, that is as if they were fiiUy ia« 
tisfied of their being ibj all which proceeds 
firom habits too firmly fixed to be ever entirely 
laid afide. How n»n would ad if they were 
really free agents I pretend not to know, and. 
indeed I acknowkdgo myfelf unaUe to com- 
prehend how any created being can be a free 
agent i bat I b^ no ooeans prefume to ailert 
that Omnipotence cannot create an animal and 
endue it with free agency, although I can nei« 
I 4 ther 
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ther comprehend the manner, nor even con** 
ceive the poflibility of its being done. 

Thofe who really think themfeWes to be; 
free, artd thofe who think the contrary, think 
refpedlively in the manner God intended they 
fhould think. All men, as well thofe who 
are perfuaded of their being free agents, as 
thofe who are perfuaded of the contrary, in 
many cafes talk, and probably always project 
and feel remorfe, as if they were fully fatisfied 
of all mens being free agents. This proceeds 
from the prejudices of education and habit 
which nece/Htate all of us, that is, both thofe 
who believe themfelves to be free, and thofe 
who are convinced of the contrary, to talk in 
many cafes, to prcgedt and feel remorfe, as if 
we thought ourfelves and the reft of the world 
to be free agents. All this appears fo plam tQ 
me, that I afliamed to have fpent fo many 
words about it 5 and if my good Friend fhould 
flill pcrfevere to extend the terms •— talking 
(even when the explanation — in certain cafes 
-r-is added) projecting, and feeling remorfe, 
into fuch general terms as — afting and living* 
island refufe to admit the explanation •— as if 
they were fully fatisfied of their being free 
agents •-- 1 fhall look upon it as nothing more 

0MU^ 
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than one of thofe numberlefe fubterfiiges and 
cavils which even the moft candid men living 
never fail to lay hold ofy and infift and dwell 
upon when they are engs^ed in the defence ciF^ 
what they call, the truth. 

^' Pour ceux qui voudroient fonder des ob- 
*' jedtions far de telles pointilles, il ne feroyent 
^^ que temoigner par la qu'ils n'auroient rien k 
^^ dire qui fi!lt folide, & ainfi feroient plus do 
** tort jL leur propre qaufc qu'a moy/* 

Lettres de Descartes. 

My Friend's Remark upon an exprej/m in the 
preceding Anfuoer. 

Have not you in your Pamphlet, Page 24, 
faid, God has impofed a necefTity ? whereas 
Ijere you fay the prejudice of education has in- 
troduced it. 

ANSWER. 

The manner in which God has formed us, 
and the fituation wherein he has placed us, 
are the caufes which produce the prejudices of 
education and habit; and thefe joint caufesare 
the means which God has, humanly fpeaking, 
prdained to impofe upon us the neceffity of 
(i^ch talking, projecting, and feeling remorfe. 

R E- 



R E P L V. Page 65* 

«— When you date Redemption four tiiou- 
ftad years after the Fall, do you jbrget that 
we fay the Old Teftament from th« b^jpning^ 
reibrs and relates to it? 

jtMtknal AnfwerMtJdi ^^pfy^ 

I acknowledge to have heard and read thai; 
Cenejis iii. 15. refers and relates to our ELe- 
xkmption by a Mediator, but I ihould no more 
have been able to difcover this relation and re-- 
lerence without the afliftance of learned Com« 
mentators^ ExpofitorSt &c. than I (hould be 
able to perceive, without Ae help of thefe 
ihaf p fighted peribiis, that the retroipcdive ef- 
6cacy of this mediation, communicated indeed 
(6 the eledl albne, is clearly and intelligibly 
exprcfled and contained in the fubjoined textis,^ 
which I find quoted in a very refpeiftablebook*, 
as proofs of this efficacy, Galatiam iv. 4, 5^ 
Hebrews xiii. 8. Revelation xiii. 8. 

My Friend's Reply to this additional Anfwer. 

Waving all fefcfted texts, the whole feries of 
the Old Tcftdmem points out a Redeemer, and 

a faith 

♦ Vide CoIIcflion 6f Cofrfefllonsf of Faith of public sru- 
thbriiy in the Church of Scotland^ Chap. VI, Se<3. 6. Of 
Cii R 1ST the Mediator. Edinburgh 1719. 
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• 

A^wir t^ this Reply. 

brought aiidt titj^ by fh« moft dtoctiMd Wfi* 

ters as proofs of this mediation, and of its re- 
trofpedtive efficacy ; and indeed without the 
afliftance of thefe feledted texts, the proof of 
thefe matters would be more obfcure, if that 
can be fuppofed poilible^ than it is at preient. 

That the whole feries of the Old Teftament 
points out a Redeemer, and that a faith in that 
dodlrine was always accounted for righteouf- 
nefs, are propofitions which are eafily alTerted, 
and may pafs very glibly from the pulpit, but 
^ plain man might ftudy the Pentateuch his 
whole life, and at laft finifli his earthly courfe, 
without perceiving the leafl mention of a fu- 
ture flate, and much lefs of a Redeemer, con- 
tained therein. And I ihould be glad to know 
in whaHliianner, and to what number of the 
fons of Adam, the mediatorial fcheme was fo 
dearly and intelligibly revealed, as to raife up, 
and bring to perfedion in them to whom it 
was revealed, that Faith which was to be ac- 
counted for righteoufnefs : And after all I am 
wholly ignorant whether Faith thus accounted 

for 
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Ux rig^teouihds did, or did not, deliver dioie 
few <^ the unfortiuiate pc^erity of Adam, 
who are fuf^fed to have obtsuoed it, from the 
wrath o^ God, which wrath the whole hn- 
man fpedes had incurred, f(»newhat marv<^ 
oofly indeed, by Adam's tran%ceffion? 
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Concluding L E T T E R & 

-Letter from the Remarker to a fuppofed com- 
mon Friend of the Author and his ; which 
fuppofed Friend is underfood to have tranf- 
mitted the Remarks^ Anjwers^ &c, to and 
from the Author and the Remarker. This 
Letter was fent by the Remarker with the 
preceding additional Replies. 

Sir, 

T Defire you will communicate thefe rough 
Replies to our Friend the Author, and tell 
him, fince I have brought him to fpeak out, 
which I always blamed him for not doing after 
he had begun a conference with me, it appears 
we differ in fuch principal points that we can 
never convince, nor end our argument For 
inftance, He denies all virtue and vice in this 
world, and a future ftate in the next, and of 
courfe the authbrity of the Scriptures, and you 
will obferve neither of thefe three material ar- 
ticles 
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tkltt are the Aibjed of any argument either in 
his book, or Anfwers to mj Remarks. 

When he ikjs his plan will he charged with 
deftroying vice and virtue, he iays it does (a 
in the common acceptation of it ; this is much 
to0 amok m apfwtf , &xn «»db t whole 
treatife to explain what is virtue and vice uppn 
his plan* 

When he is to fpak opoa a ibturc flbte, he 
.renounces all fsoA m it^ j^ecauie it is odcfaer a 
ielf-evideot noc Mdemoa&xatcd truth ^ does he 
find himielf in fudi a rank in the oreatiOB of 
God that nothing can h^ true beyond his 
fight ? is no regacd due to the iendmen^ of 
every wife man, reputed fo, in every age. 
Heathen and Chriftian ? Upon the whole, our 
Friend the Author has very imperfectly ex- 
plained his plan ; a little more to me thw to 
the world, but as far as I can fee into it, he 
would make this life a fcene of fad con^ljon 
and violence, and leave a much worfe profpcft 
at the end of it. What temptation he can 
have to part with the conveniences arifingfrom 
the pradtice of virtue in this life, and the re- 
wards of it in the next, he has no where ex- 
plained to me. He deals too much in fcrapS, 
and has in the courfe of our conference ad- 
vanced many things that are either of them 

enough 
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CAOUgli to eag^ its in a long and laborious 
controvcrfy. 

I believe m^n k cajpable of doing right or 
wrong with regard to the duty and reverence 
hq owes to his Creator, to his own fafety, rank, 
zni ftfttion» and witb r^^ to fociety. He 
has no idea of intii's fifioing againft Go d ; 
what then is blafphemy? I believe a future 
llate^ from the probability^ the expediency, 
tiid» to me^ the apptisent neceffity of it, and 
&om Revcktkm. He rqeds all thefe for 
want of Ajf-evideooe and dononftratkm. I 
believe the Scripttirf lipon the auihorky of 
antiquity, the tcAtoKuiics of enemies, of m^ 
different perfons, as heathen authors, and the 
one^oixiencc between all the parts of * it* 
All this be denies, and picks out detached texts 
fo cavil ac and fupport bis opinion -»^(? fe^ 
«M|f»?— -If our Friend will make either of 
thefe, or any one point, the £ab^ of a fu- 
ture letter to aic, I will be always ready to re- 
gard him wsdi the fincere refped I bear him^. 
With regard to yourfelf I look upon all that 
lias paffed as a mark of friendly confidence,, 
aud (hall ever efteem you as a Friend ; the. 
beft return I can make you, is a iincere wifb 
that nobody may unhinge your faith in fiich 

trothf 
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tmths as imy make yoa happy as long as yoiJt 
have any being. 

/ am, &c. 

^itfufpofed common Friemts Anjwer to the 
preceding Letter. 

Sir, 

T Return you a thouiknd thanks for your kind 
letter, and for your laft animadverfions up- 
on our poor Friend's nonfenfe ; they (haU be 
immediately tranfmitted to him, and if his eyes 
are not now opened, they rooft afluredly never 
will. 

The more I reflect upon this nciatter, the 
more I am fenfible of your goodnefs to me, 
and of the great obligations I have to you for 
troubling yourfelf, at my requeft chiefly, to 
give any anfwer at all to a wretch who is mad 
enough to afTcrt that there is no fuch thing as 
virtue or vice in the world, according to the 
ufual acceptation of thofe words ; and who 
does not, I fear, fubmit fo implicitly as he 
ought to the authority of a book which is fup- 
ported by the authority of antiquity, and by 
the tefttmony of enemies, and indifferent per- 
fons, as heathen authors 3 and in which the 

exadleft 
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^OKQxift oorreipocideiice feetw^n all ks parts is 
fo mtntfeftly dear afvl yiijfele as to render the ' 
vffiole, even to the unaffiftcd trnderftandings 
of tis cocnmon Oiriftians, one dear, tmiformt 
iotdllglblc ^em of fiiith and praftice ; and 
who is i^e wife -dsfofd -enough to doubt of the 
certainty of a £iit|>fe itate, for, to give die De- 
vil hfc due, fee feas never dirc<aiy nor indircdHy 
denied a foMte ftate^ confidered merdy as 

flK^ 

I tnoft Ibearttly a^ee with you that he deais 
teo mucihin fer^ ; and I ventured to td! hini 
fo €he laft tSme we met at tny houfe ; but at 
the MKM-d ^R APS he feiMed, and pelting m^ /t) 
a certain great book that laid, as indeed it ge- 
neittfly does^ tipon tny table, he very difiiatn- 
fbtly f'C^eated that word, and at the fame tkne 
advSfed tne to renfienciber 4he ^good did prov^M^ 
wfikli tdls tis, ^ That thofe whofe facwfes mc 
^ made af gjMs, ftiovkl never begin to throw 
^ Ikones/^ 

As he aflerts in his fiMy PanapWet that men 
tbink, fpeak, and adt neceflarily, he would, I 
conceive, very readily anfwer your queilion 
whether Wafphemy be oot a fia agabft Gop, 
bf 4mykg Jit to be ib in a philofophical k^^^ 
a&d as tmadly sd^rad^d from Revelation 3 4>u(e 
I inakc tw dorfH he wooW moft willingly ac-^ 

K knowledge 
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knowledge that blafphcmy, plainly fo and not 
conftrued into fuch by implication^ was a crime 
that ought to be feverely punifhed by human 
laws. I am likewife of opinion that your ar- 
gument in favour of a future flate^ drawn from 
the regard due to the fentiments of every wife 
man, reputed fo, in every age. Heathen and 
Chriflian, would have fmall weight with him^ 
he would, I fear, in the firft place deny the 
queftion de faBo^ the proof of which might 
poflibly be difficult ; and as to the queflion de 
jurey it muft furely be aUowed that thefe wife 
men are fometimes fubjedt to write very un- 
wifely, and what is ftill worfe, we have no cer- 
tain criterion to know when they do, and 
vrhen they do not, fpeak their real fentiments* 
As to the queftion in general^ I muft acknow- 
kdge that if I was not fully ^tisfied of the cer- 
tainty of a future ftate from the authority of 
Revelation, I (hould never be able to difcover 
the apparent neceflity, the expediency *, nor 
even the probability of \u 

As 

* I muft here oUferve that the expediency of a future 
ftate, and the political expediency of the multitudes, be- 
lieving a future ftate, are two vtry diftinfi and different 
propofitions. The point we are examining is, whether 
man be a free or a necefTary agent, and it is a palpable 

evafion 
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As to what you fay of the poor varlct*s pick- 
ing out detached texts to cavil at and fupport 
his opinions, I mufl: fairly confefs that I can- 
not perceive the cogency of this objedtion 5 if 
he had only brought half fentences, and fup^ 
prefled the remainder, I (hould eafily have feen 
through the knavery and folly of fuch a pro- 
ceeding ; but I verily think we have no right 
to objedt to his quoting (ingle detached texts, 
K 2 which 

evafion to (kip from that point to the expediency of a 
future ftate, or to the expediency of the multitudes, be- 
lieving fuch a fiate. 

It is true, that a fyftem which eftablKhes the belief of 
a future ftate of rewards and punifhmcnts, if the whole 
manner and circumfiances of thofe rewards and punifh- 
ments are in every point of relation ttii&ly proper, may 
and probably will enforce the pra£lice of morality, and 
render mankind happier than they would be without fuch 
a fyftem, but it docs not therefore follow —^/w^/zV/V/r— 
that a (yftem which eftablifhes the belief of a future ftate 
of rewards and punifhments, even infinite in duration and 
degree, does neceilarily enforce the pradice of morality, 
or will neceilarily render mankind happier than they 
would be without it ; for it is very poifible that fuch a 
fyftem, by the natural confequences of fome of its prin- 
ciples, and by an improper deftination of thofe rewards 
and puniftiments, artfully adapted to ferve the purpofes 
of defigning men, may weaken the pradice of morality^ 
and render our fituation in this world much more mife« 
rable than it would be without the fyftem. 
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whidi is die conftant undoiibted f€Vi&Sct of 
liis bcttefs> und widi examines of wliich, ftou 
por SsiTioiir's dajs to the prrictit tnxicSj Ixxb 
inckifive, I fear fac wooU a£ly Gnrerwfadmtis* 

The ftXkfw h M o ckhca d enoogh in al con* 
tacnct^ hat I verily idimk lie is ncitfaerm iIq>-> 
pery dot a nmittciient taf^potSLBlt^ and tiierefore 
I am endrdy at a lo6 to guefs Bpon wfaat 
grounds yon appljr the — j^ /mMWf-uiolum. 
And indeed as yon aixi I maft both be con- 
icious what great Uboties of every kind are al- 
ways taken in tbefe ddiates by us who defend 
the caufe of TRUTH, you wfll, I am pa^ 
fiiadcd, agree Tnth me dwt it Is a fertenatc 
circumftance our Friend is not of a very retort- 
ing difpo^tion, lor otberwife itmiight be fear- 
ed he would fetoft tke— -^m /mMHi— i^na 
«s with a wngcance. 

I ret'um you ray moft hearty thanks for 
your kind and benevolent wiflies that my faithi 
may not be iinhii^edi k is ibaoded 4ipon a 
fock, and wiU not, ItrBift, be cafily ^laioen.^ 
k is not in tlie ieaft Ainger df being fo fey wgr 
argaments 1 have ^iflicrto met with. 

Letter 
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tetter from the Auihar of the Pamphlet to the 
Juppofed tranfrmtter of the Remsrks^ &c. 

Dear Sii, 

TPerceive our Friend joins with you in refleA- 
^ jDg upon ine fir being a dealer in fcraps* I 
wonder what has made yoa two becoooe all of 
a ibdden£adi enemies Ipoibraps; Ihave known 
yon both wry foil of encomiums upon what 
feemed cleariy to me to be nothing more than 
fiaa^of fitUcs^y favp^of hiftcMry, fcraps of 
fioetry, fcraps of pieccptSi and ibaps of the 
Lord knows what. 

K 3 I be- 

* If I (bouid be here ovetborn and run down hj a 
Ixmest of learned etoqnence, the anfwer made by poor 
Ma&tik, or Jack» to Lord Pbter's endeavours to 
perfiude them that a dry cnift was a delicate (houlder of 
mutton, would immediatefy occur to my mind, << ^ 
•'' G— d, my Lord, I can only fay, that to my cyea, 
*^ and fingers, and tcetb, and nolcy it fcems to bo no- 
*^ thing but a crull of bread.** It is however probable 
that I ihould meet with juft fuch a reply as they did — 
^^ By G — d, it is true, good, natural mutton, and G--4 
*• confound you both cternalFy, if you offer to believe 
<< otherwife.*' But in ipite of Aich an^hemas this mat- 
ter appears fo felf-evidently clear to me, that I ihall be 
tempted to lay It down, for the reft of my life, as an in* 
fallible Shibbdeth of the knowledge and judgment, or of 
the fincerity and veracity, /• e, quoad boc^ of any perfoa 
who contradi^ the truth of it. 



( 134 ) 

I believe, but pray let this be only between 
burfelves, that when I firft fet out in this con- 
troverfy I did not enough attend to a drcum- 
fiance to which I ought to have attended, that 
in every controverfy of this kind, let it be ever 
fo amicable a one, the abfolute certainty df 
truth being only on one particular fide of the 
queflion is not to be abftra£ted for a moment^ 
even during the debate; and the poor Theift 
ihould never forget that he is nothing more 
than a bafe apoftate from that church of which 
he once was, and from which he had irrevo- 
cably bound himfelf not to depart ; and th^ 
he is maintaining an impious caufe, which ia 
his heart he mofl probably knows to be fb ; 
but that at all events the hour of fqueaking will 
certainly come, unlefs ftrong pride or uncom- 
mon ftubbornnefs (hould make him die hard, 
and go to the Devil with a lie in his mouth* 

Notwithftanding however that this is too 
generally the cafe, I have no doubt that our 
good Friend's candor will now and for ever 
diftinguifh between the opinions and the nxap, 
between the vile author »nd the fincere friend, 
for fuch you may affure him I fliall, with his 
permiffion, be always to him. 

Moft blameable (hould I be if I did not re- 
member that this controverfy, which muft 

needa 
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needs have been a very troublefbme one to him, 
was on his part entered into purely at your re-* 
queft and mine ; I (hall therefore for ever re- 
tain the moft grateful fenfe of this his kind 
compliance ; but as I think I cannot, without 
being wanting to myfelf, avoid giving fome 
kind of anfwer to feveral paflagcs in his letter 
to you, I hope I (hall obtain his indulgence 
and pardon for prefuming ib to do. 

Our Friend cenfures me for averting there is 
no fuch thing as Vice or Virtue in the world, 
according to the ufual acceptation of thofe 
words, and for rejedling the authority of the 
Scriptures, and for denying a future ftate, 
without bringing any argument to prove cither 
of thefe three material articles. To which I 
anfwer, That the firft of them is proved of 
courfe upon the fuppofition of man's being duly 
proved to be a necefTary agent, and I never did 
reje(ft the authority of the Scriptures*, although 
I do not think it fair to introduce their autho- 
rity in a philofophical inquiry, nor did I ever 
deny a future ftate s I faid in exprefs terms that 
I neither denied nor affirmed this ftate. FiJe 

Page 15. 

K 4 Our 

* No man in his ftnfes will ever reje<9 the authority 
of a book the a:uthority of which can be clearly an4 ift- 
<iifputably proved both by external and internal evidence. 
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tkm, Pampbfeiy Ywgn ij^ much too ccxici% 

and £iyf a wbc^ tnttife wotild brneccffitijr to 

tfyptftiii what h vktoe or rke upon mgr plaii*^ 

1 am herein direfiJy of the cxxitraty of^km^ 

I bive too great an efteemfor hb jod^noil to 

have the kaft doobt of hiA ondafianditi^ mf 

fA^r^ a» be calls it, as Well as I do myfelL 

Thofe whareaUy are m>l able to ttnderftand it 

without the afiiflance of a whde treadfe, have 

nothing to cki with the qneilion of Liber^ and 

Neceflity. Formal tre^iesi when onnecdSary^ 

I moft heartily defpife ; the purpofe and defign 

of them are fometimes merely U^ ihew the in« 

genuity of the writers, and too often not to 

explain or illufirate truth, but to di%aife and 

conceal it firom us ignorant perfons^ and to imr 

pofe falihood upcHi us, by perplexing the ckar^ 

eft propoiitions, and rendering them obfeurc^ 

and even uninteliigible^ Virtue MdVicc, firtti* 

ous and i^icious a^ions^ are foppc^ed co be in of 

to proceed from man, aS a free agent y if man 

therefore be not a free agent, they no longOF 

exift in their common and ufilal acceptation. 

Our Friend fays as follows, —- " He, /* ^* 
•* your humble fcrvant, would make this life 
*^ a fccne of fad confulion and violence, and 
^ leave a mu^h niore piiferaW^ profpeft at the 

M en4 
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** end xn it« Wfast (cu^iHtion w cms Invv 
** io pMt wkb the ooovetuencn aiifiag fiooi 
^ AiepfadkeofirkaiemtiiitltiB,«Mldierc»* 
<' WMdf of k in die nex^ be Int no whcM 
f < cxplAiiwd to AC." bitpoffible^ CM yo« 
thkdc k poffibic, iaat our Friend iboiild not 
know that xsuf pnrTpoik k not to make maoci* 
ther a free or t htotHSsxy agtat, but merely to 
ioqpkt wUdi of the two hie Qeaior lu»beea 
plufedtooMkeUm? If God has nude mail 
n free a^ent, no arguments ^^l ever make kim 
cthecwikf and fo wV/ v(ff/^. 

I diou)d be glad toknonrfromwfairwordg 
of mine It can be inferred tiiat I woukl part 
with the c(Mvenience9 arifing from the prac« 
^e of, what it called, virtue in thk life. I 
am as fenfikle of the refpedive convenimcea 
and inconvmiences that fdk>w, what we call, 
virttK>«}» and tickma adiont, ai anj man liv- 
ing ; nor doc» the difpate relate to, nor will 
the ffTue of it aHer or take away, the effects of 
thefe st&\0M, or increafeordiminHh the num- 
ber of either of the two fort». The qtieflkm 
folely id, Whether thefe aAlons are produced 
by free or by necef&ry agentg» In like man- 
ner to talk of die conveniences arifing from the 
hcM of virtue being rewarded in another 
worid, when the qucftion folely k^ whether 

man 



( 138 ) 

man be a fiee or a neceflary agent» is a mere 
fidlacy, and does not deferve an anfwer* Our 
Friend's more nuferable profped at the end of 
life is another change in the ilate of the queA 
tion, which therefore I (hall not meddle with; 
The whole paragraph indeed is nothing but a 
little invidious dedamation, which method of 
arguing, however proper or of whatever weight 
it may be when delivered ex catbedrd^ can be 
of no other ufe in a debate of this nature than 
to (hew that it is high time to put an end to 
the debate; this kind of reafoning, however, al-r 
ways brings to my mind a verfe of Dr Swift's 
upon a very different fubjcfl: -^ " They better 
would give us, if better they had." Do you 
think I may venture to refer our Friend to the 
Note in Pamphlet, Page 15? I muft fairly 
own that when men of fuch incomparable 
parts, learning, and judgment, as Dr Clarkb 
and our worthy Friend, are reduced in a con-^ 
troverfy of this kind to declamation and pa^^ 
thetic expoftulation, my final conclufion with 
refpcdt to the queftion of Liberty and NeceC- 
fity is immediately and irrevocably drawn. 

I cannot conclude this long epiftle without 
obfcrving that, notwithftanding our good 
Friend's undoubted candor, there runs almoft 
throughout his whole letter a vein of very in- 
vidious 
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vidious and uncandid infinuatlons ; <m which 
head I will only iky with poor Othello, " It 
is the Caofe, it is the Cauie!" 

Our Friend is pleafed to tell you that he will 
be ready to enter with me into the difquiiitioa 
of any one of the ieveral pdnts mentioned in 
his letter^ and that he will leave the choice of 
fuch queftion to me ; but as my accepting this 
offer might have the appearance of an inclina- 
tion to enter into a £re(h controverfy, I defire 
you will, together with my humble thanks, 
acquaint him, that I beg leave to decline ac- 
cepting this moft obligbg and friendly pro- 
poiaL 






CON- 
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CONCLUSION. 

T AM too *wdl -ac^aiiited mi^ ihc tntmier 
'* m which ddmtes <m tficfe iM^efis tu« al-> 
ways carried on, to be in tlie Icttt fwprilei tt 
thofe airs of triumph mf good Friend is pleafed 
to give hinilelf in his concluding letter to pur 
common Friend ; but, I prdfume^ it is inciim- 
bent upon him^ liefbre he can have a jttft daim 
to that fuperiority in the debate wiSch he lb 
vifibly afcribes to HSBfSlf in Aiac letter, to 
prove deaily and ImciHigibly die €ve ful)joined 
prepositions ; wlien this is once fatisjfaCtorily 
done^ either hy him or any man Hving, I wSL 
net only adcnowledge myftflf tolje intirdy de- 
feated, but I win ihen imnlediatdy give up 
and renounce the dodrine of Neceffity, and 
inoA witling accede to, aoid fincndy embrace 
all thofe x)pinions whidi I am pcrfuadcd tny 
Friend mofl earneftly wifbesi £hould accede 
to and embracei and this, after the cleared: 
aiid mo& espliol: iappcal to human eeafon, is 
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fimfy briog^^ the whde debate to a very Bk 
and (hort iffiie. 

PROPOSITIONS. 

L 

That there is a real and eflcntial difib^nce 
between pennitting and caufing^ with refped 
to an acknowledged Firft Caufe of infinite 
power and wifdom. 

II. 

That a Father who is wiie^ good, juft, and 
merciful, according to our precife ideas * of 
wifdom, goodnefe, juftice, and mercy, ought 
not to prevent his VHiLfon, over whom he 
has an abfolute power, from doing an a<^ which 
he infallibly knows his fon will do if not pre* 
vented ; and likewife knows that fuch adion 
will, in its confequences, render millions and 
millions of unborn creatures eternally miiera* 

blc, 

* " If you fay God is wife, if you mean any thing, 
** you muft mean that he is wife according to man's no- 
" tion of wifdomi— " Fide Page loi, fupra. — Thu^ 
Dr Clarke fays, «< If juftice and goodnefs be not the 
** fame in God as in our ideas, then we mean nothing 
*< when we fay God is ncceflarily juft and good." £t/i-. 
dincis^ Page i68. 
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ble *, which creatures would not have been 
miferable if the adion had not been commit- 
ed+. 

III. 

That man is free with refpeA to his feculty 
of judging and drawing condufions. 

IV. 

That man is the «ffident caufe of his own 

volitions. 

V. 

* The eternity of Hell Torments is indeed often fhuf. 
fled over and evaded in common difcourfe, but I defy 
any orthodox Divine of our Church to deny, in print, 
the abfolute certainty of their being eternal, Archbifbop 
TiLLOTSON was feverely cenfured for having only fup- 
pofed the bare poffibility of tbeir not being eternal, in 
cafe God fhould think proper to Ihorten their duration* 

f I muft here obferve that it is allowed that the fyf. 
tern we believe is confiftent with found, unprejudiced rea- 
fon ; this fyftem muft therefore be tried at the tribunal 
of human reafon ; and after fuch a conceffion it is too 
late to have recourfe, in order to avoid anfwering any 
objeflion founded upon principles of human reafon, to 
the plea of, what is called, Chriftian humility, between 
which plea in every cafe of this nature, and the TheUl'a 
acknowledged ignorance in other cafes wholly and eflen- 
tially different, the difparity is little, if any thing, left 
than felf-evident. Ftde Appendix, N^' III. 
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V. 

That every partictilar external and interaail 
mark which jointly asd fingly are abfolutely 
neeeflary to eoalKfite mid eftabUfli the au- 
th(»:ity of « IimIc^ every tictk of mriuch is feiv- 
dered to us for our acceptance^ are flridly ap- 
plicable to» aod waPifi^ly ouiuioed in^ that 
bode. 

Whoever iays he is a true believer without 
beijaKahle<Qjygwlbdc£iiefn:Qpqft 
for oogfit I IcRow^ be whaS is ib caHed^ but I 
will v'entiire to ju^onouDpe <tbat his bdicf is i^ot 
£»icidcd upon Rauoiial CofwidiM ^. VUe 
Remark IV. Jj^ndixy^l. 

♦ Rational ComnSfion — Dr JSarro^^ oh&rves v«y 
juftly, that •* if we ferloUfly do weigh the cafe, wc 0^31 
^ find fhat to require faith wUhout reafon* is "to demiind 
^ an impotRbnity ; for fai|!h is ^n i:fllbd of peifiufion, 
*< and perfualion i& nothing elfe but the apjUicatioo si 
^ fome reafon to the nund^, apt to draw forth ju afient^ 
•* no man therefore can bfiliieve he knoweth not whajt^ 
•* or why; he that truly belie^'eeh nnift apprehend the 
** propofuion, and "he JB^^ difceai its conncflton wih 

''iome 
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** fome principle* of truth which as more notorious to 
** him he before doth admit; otherwife he doth only 
•* pretend to believe out of fome defign, or from ^ffec- 
*' tion to fome party j his faith is not fo much really 
** faith as hypocrify, craft, fondnefs, or fadion." 

Barrow'j fTorksj Vol. II. Page i». 

• Principle of truth — It is a/Terted that the two following propofitloni 
are principles of truth, viz, that the fyftem we believe is conliflent with 
found unprejudiced reaft^n, and that Goo is wife^ juft, and good^ according 
to human ideas of wifdbm, juftice, and goodnefs ) the rational inquirer has 
therefore, I prefume, an indifpuuble right to call for the proof of the five 
above recited propofitionj 5 and the GREAT PROPRIETY f of thfi hum- 
ble Chriftian*s plea of aipknowledged ignorance, apparently brought in order 
to evade entring into the proof of thofe propofitions^ will not, I fear, be fo 
jeadily allowed by fuch an inquirer ; nor indeed by any plain man that makei 
I proper ufe of his oWn fenfe and reafon, who mufl necefTirily fee that until 
thefe propofitions are clearly and Intelligibly demonftrated, the two fuppofed 
principles of truth are nothing more than empty aflertions wholly void of any 
real foundation : And fuch plain man will likewife fee that thofe propcfi- 
tions, into the proof of which the humble Chrlftian would evade entering, 
upon the frivolous fuggeition of their being beyond what is clearly revealed ^, 
are manifeftly objeds of human reafon ; but that thofe cafes in relation to 
which the modeft Theift acknowledges his utter ignorance, and particularly 
the cafes referred to in jtppendise. No III. are entirely out of and above the 
fphere of human reafon. Vide my Friend*s Anfwer to Propofttion I. and 1I« 
Appendix, N« III. 

f Vide Appendix, No III. 

\ Let it be remembred that the words — what is clearly revealed— are, 
in a debate of this nature, and previous to the five propolirions being fatis- 
ftftorily proved, nothing more than beggbg the queftion \ and therefore, I 
think, I am warranted to call the above mentioned fuggellion a frivoloui 
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POSTSCRIPT. 

PROPOSITION V. 

'T^HAT every particular extern^ and inter*?' 
^ nal mark, Sfr«*As great ftrefs is laid by 
many well^-meaning perfons upon the Reve- 
rend' Mr Leslie's four Rules or Marks, which 
it is afferted are of fuch a nature that the mat- 
ters of fa<a wherein they all meet cannot be 
lalfe ; and Mr Leslie having likewife ailerted 
Aat thefe four Rules do all meet in the mat- 
ters of faft recorded of Moses and Christ, 
^nd as of courfe it may be laid that it is unne- 
ceflary to feek for any other Rules or Marks 
ihan thofe four by him fo fpecified, it naay not 
be improper to &y fomething on this head^ 
which I think cannot be better done than by 
peremptorily denying the fadt, viz. That all 
thefe four Rules or Marks do meet in all thp 
BUitters of fa£t recorded of Moses and Christ; 
fer although thefe matters of fa£t mud be ac* 
k)iowledged to be undoubtedly true, I wijl 
vepture to pronounce that they are fo for rea- 
L 2 fons 
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fons wholly foreign and paramount to thefe 
carnal Rules, and not upon account of all tfaefe 
four Rules meeting in them, which they molt 
afluredly do not *. 

Dr 

♦ I will here tranfcribe Mr Leslie's firft rule, viz. 
That the matters of fad be fuch that mens out\v^ard fenfes, 
their eyes and ears, may be judges of it* — ^Now I do not 
comprehend how mens outward eyes can behold GoD^s 
back parts, which it is recorded Moses did ; for I am 
exprefsly told in the firft Article of the Church of Efigi- 
landj that God is without body or parts ; and I muft 
likewife a(k whether mens outward fenfes, their ey^ and 
cars, can be proper judges of the miraculous conception 
of a Virgin, I therefore verily think that thefe two fa<5li 
are fuch that mens outward fenfes, their eyes and ears, 
cannot be judges of them ; from whence I conclude that 
they muft, and certainly do, reft upon fome tranfcendent 
proof, wholly foreign and paramount to any human9 
carnal rule whatever. 

As to Mr Leslie's three other Rules, I conceive, 
that thefe rules might be retorted and made ufe of, in the 
behalf and fupport of their refpedive fyftems, by the dc* 
luded followers or interefted defenders of, I prefumC) 
every counterfeit Revelation which by the courfe of hu- 
man affairs may have become the eftabliftied religion of 
any country, and continued to be fo for a few genera- 
tions. ** Every religion has, I fuppofe, its miraculous 
«* fads, faid to be done publicly in the face of the world, 
•* its monuments, anions, obfervances, likewife faid to 
•« be inftituted and 16 commence from the time that the 

•* matters 
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Dr MiDDLETON indeed confiders this mat- 
ter in a very different light in the Prefatory 
Difcourfe to his Letter from Rome^ where he 
fays as follows, — As to Mr Leslie's Rules, 
of diftinguifliing true from falfe miracles, I have 
lately perufed and confidered them ; and what- 
ever force they may be fuppofed to have, I 
would not adviie an apologift for Chriftianity 
to truft his caufe to that finglc ifTue. — His 
Marks however are fo far certainly good, that 
no pretence of miracles can deferve any atten- 
tion without them s yet it does not necefTarily 
follow, that all the miracles, in which they may 
be found, ought to be received as true ; fince 
js far as I have been able to obferve, within 
the compafs of my reading, feveral might be 
produced both from Popery and Paganifm,^ 
which feem to poflefs them all, and yet are 
unqueftionably falfe. 

*« matters of faft were fuppofed to have been done ♦ ; '* 
together with exad relations of the whole, contained and 
preferved in the moft infallible incorruptible records, or 
elfe handed down by juft as infallible, incorruptible tra^. 
dition. 

♦ Vide Mr Lesli£*s Short Method with the Delfts, Page 5. 
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EXTRACTS from Cbarron de 
h Sageffiy L. II. Ch. 5* 

Religions --*• Revelations -^ SuperJHtion^ 

^« jT^'E ST pfemieremcnt chofe efiroyablc de 
^^ la grandc <liv5erfite dcs religions, qui % 

^^ eS^ & eft au mo»de. — Giles conviennent 
^' toates en pkfietftrs choies, odc prefque mei^ 
^^ mes princjpes &; fondea^a^ s'accordent enr 
^* la thefc, fieiment mefme progres & mar* 
^^ chrat mefme pied, m^ Tootes trouvent Sp 
^^ foaroiiTentmirades, prodiges, oracles, mifte^ 
** Fes iacres, fMDts Prophetes, feftcs, certains 
^^ articles de foy & creance neceflaires au falut. 
^* Toutes ont leur origine & commencement 
^^ petit, foible, humble, mais peu a peu, par 
*^ une fuite & acclamation contagieufe des 
** peuples, avec des fiiftions mifes en avant, 
" ont pris pied, & fe font authorif es^ telle- 
** ment que toutes font tenues avec affirma- 
** tion & devotion, voire les plus abfurdes^ 
^^ Toutes tiennent que Djeu s'appaife, fe 
h 4 !! flechit 
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*' flechit 6c gagnc par priercs, prefens, voeux 
** & promcfles, feftes, cncens. Toutes croy-r 
*' cnt que Ic principal & plus plaifant fcrvicc a 
*' DiEU, & puiflant moycn dc Tappaifer, & 
*^ pratiquer fa bonne grace, c'eft fe donner de 
*^ la peine, fc tailler, impofer, & charger de 
** force ^)efogne difficile & doulpureijfe, — — 

** Elles ont aufli leurs differences, leurs ar- 
** ticks particuliers, & fepares, par lefquels elles 
** fe diftinguent entre elles, & chacune fe pre- 
** fere aux antres, & fe confie d'cflre la meil- 
** leure, & plus vray que les autres, & s'entre- 
** reprochent auffi les unes aux autres quelques 
" chofes, & par la s'entrecondamnent & rejet- 
" tent. Mais comme elles naiflcnt Tune apres 
•* Tautre, la plus jeune baflit toujours fur fon 
" aifnee, & prochaine precedente, laquelle elle 
** n'improuve, ny ne condamne de fonds en 
" comble, autrement elle ne feroit pas ouye, 
*' & ne pourroit prendre pied * ; mais feule- 
^* ment Taccufe ou d'imperfedion, ou de fon 
" terme finy, & qu'a cette occafion elle vient 
*' pour luy fucceder & la parfaire, & ainfi la 
" ruine peu a peu, & s'enrichit de fes depouil- 
« les, comme la Judaique a feit a la Gentille 

^' & 

• This, among mnny others, is a very flriking reafon 
\v)iy Thcilhi will never be tl^e religion of the many. 
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*^ & Egypticnnc, la Chreftiennc k la Judaiquc, 
*^ la Mahumetane a la Judaique & Chreftiennc 
** enfemble : mais les vieilles condamnent blen 
" tout a fait & entieremcnt les jeunes, & les 
** tiennent pour ennemies capitales. Toutes 
'^ les religions ont cela, qu'cUes font eftrangcs 
*^ & horribles au fens commun, car elles pro- 
*^ pofent & font bafties & compofees des pieces, 
** defquelles les uncs femblent au jugcment 
*^ humain, baffes, indignes, & mefleantes, dont 
*^ Tefprit un peu fort & vigoureux s'en moque; 
*^ ou bien trop hautes, eclatantes, miraculeufes, 
*f & myfterieufes, ou il ne peut rien connoitre, 
*^ dont il s'en ofFenfe. 

^* Mais il etoit requis d'ainfi proceder, autre- 
*• ment la religion ne feroit pas en refpedl & en 
*^ admiration, comme elle doit; or il faut que 
*^ comme difficilement, aufli authentiquement 
" & reveremment, elle foit receue & jurec; fi 
*^ elle etoit du gout humain & naturel fans 
" eftrangeie, elle feroit bien plus facilement» 
*'* mais moins reveremment prife. Or eftans 
^^ les religions & creances telles que dit eft, 
" eftranges aux fens communs, furpaflantes dc 
" bien loin toute la portee & intelligence hu- 
V maine, elles ne doivent, ny ne peuvent eftre 
*^ prifes, ny loger chez nous, par moyens na- 
" turels & humains (autrcment tant de grandes 

** amcs, 
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*^ iiiflbit arrivees) mm it ftut qoeUeg Ibienr 
** apportees ft; IxiUloes par Revdation CKfitM^r^ 
*^ dioaire 4c <:ekfte^ prkfes & feoeues par in^** 
^* ^Hration diTiae, ^ coBHHe veaanc 4a deL 
*' Ainfi aofii di^ent tous qtt'iU la tienncRt, 6$ 
^* k OFoyenti & tons ufoBC de cc jacgon, ^e 
^' oen 4cB hommesy ny d'Mcme croitiMPe, aini 
^* de Dibit. Mais a dtre ifray iam |kn flat«* 
^* tcr ny d^ifer, il n'tfi eft ricii, EHet (bnt^ 
^^ ^[ttoy qu'oQ die, teaues par pains |c QM^nt 
^^ humaiBS, cemoin premicreixient k maniera 
^' qoe ks rdi^ofis out efl^ reoeiics ao moade^ 
^' & font encore tous ks joars par ks partiour 
^^ Ikrs; k nation, k pays, kliett, au qud Ton 
^f eft ne & ekve, tieot ; nous fommes circon^- 
*^ (is, baptifes, Juifs, Mahometans, Chreftiens^ 
*^ avani qoe nous fachions que nous fommes 
" hommcs, *-: — 

" Or ks notables difFerences d?s deux (rcli-? 
*^ gion & foperftition) font que k religion aime 
^* & honore Dieu, n^t Pbomme en paix & 
" repos, & Ic^e en une ame libre, franche ic 
^' genereufe ; k fuperftition craint, trembk, 6c 
" injurieDiEU, trouble Thomme, $c eft mala- 
" die d'amc foible, vile, & paoureufe. Le 
** fuperftiticux ne laiffe vivre en paix ny Dieu, 
" ny Ics hommesj il apprehende Dieu cha- 

" grin. 
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«' ^grin^ defMteor, .difficUe ^mntMttr, iKie ft 
*^ fe couroucer, long ^ «li)ifiaiiBr^ cnMl^toiiit 
^ ni o^aioiis ^ la hjqoti hmsatfie d'tn juge 
^^ Ufen iiBvere, epunt ic nous pMmu ta {Mis ; 
^ ce qu*ll tetnoigne afies prr ibs &9Mi de te 
^ fertir, 1^ eA txMC de mdmcs. II tremble 
^ fk pear, craignant n'^fanr jamais afiSs bieti 
M &k, Ac iToir comnus^a o^it qiidqK chofe^ 
^^ porur Jftftidle comniiffion <ri omi/fioti tout 
^ oe ^'il a &k poit eftre ne iwidra lieii ; H 
^ daiMe fi DiEU eft content, ie met en peine 
<^ de ie i^tef pour VssppsiCsr tc le f agder, 
^^ I'knportune de priere^ vcdox, of&amies, fe 
^^ Mat dc6 mkftclee, aif^ment crok 6c reeoit les 
^ &pp(^s ptr amres, prend poor £^, & inter- 
** prete toutes cho&s encores que purement 
*^ nature^es, comnne expreffement fakes & en- 
^ rofoB^ de DiEV, roocd & court i toot ce 
•* que r«i dit, comme une honirae fort fou- 
^ cieux* (^eft tout cela finon en k donnant 
^ force peine, vilement, fordidcfment, & indig- 
*' nemcnt agir avec Ditu, & phis mecaniqae- 
^ ment que l*on ne feroit avec tin homme 
^' d'howneur ? genetalecnent tdiite ftiperftition 
** & feutc en religion, vient de de que Von 
^^ oefikne pas aff& Dieu ; nous le rappelldns 
y^ §ic ravalloiis a ticm, nous jugeons-deKiy 

^ felon 



( 156 ) 

felon nous, nous Taffeublons de nos hu^ 
meurs ; quel blafpheme ! 
" Or cc vice & maladie nous eft quafi com- 
me naturel, & y avons tous quelque incli- 
nation, &c. ■ ■ ■ 

" EUe eft auffi populaire, vient de la foi- 
blefle d'ame, d'ignorance ou meconnoiffance 
de DiEU bien groffiere, dont elle fc trouvc 
plus voluntiers aux enfans, femmes, vieil- 
lards, malades, aftaillis & battus de quelque 
violent accident. -^Ceft d'dlc done, & non 
de la vraie religion, qu'il eft vray que la 
foibleiTe & lachete des hommes, a introduit 
& fait valoir la religion 5— ce fcroit faire 
tort a la vraye religion, que luy donner unc 
fi chetive caufe & origine. 
** ©utre ces femences & inclinations natu-r 
relies a la fuperftition, plufieurs lui tiennent 
la main & la favourifent pour le gain & pro- 
fit grand qu'ils en tirent. Les grands auilr 
& puiflans, encores qu'ils fachent ce qui en 
eft, ne la veulent troubler ny empefcher, 
fachant ^qui c'eft un outil tres propre pour 
mener un people 3 d ou il advient que non 
feulement ils fomentent & rechauiFent cellc 
que eft deja en nature, mais encores quand 
il eft befoin, ils en forgent & inventcnt de» 
nouvelles/' 

APPENDIX. 
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APPENDIX. 



N° I. 

XiBtter from the Ttemarker to the Author of the 
Famphkt^ containing fome Remarks upon the 
fecond Edition. 

Sir, 

T Have read your fecond edition, and find it 
■* chiefly enlarged by a zeal againft Dodor 
Clarke. I here fend you the few following 
Remarks. 

I. 

You obferve. Page lo, that it is by no means 

troe men have intuitive knowledge they are 

free, but you aflert. Page 121, that you have 

intuitive knowledge of the contrary; are not 

we equally at liberty to deny your intuitive 

knowledge? 

You 
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IL 
Yea caD Lord Bolixgbroke dogaaadcal 
fcr hjmg JUmgmmm mwkmm at Aarbtm^ 

firtc^ alcfaoo^ nmc fncn are abfbrd enough to 
deny it ; this is no more than your aflotiog 
of Mr LocUs tfa» Author of t^ Ttm/ ^1^ 
Wkntjfn^ I> Claitke, and the other defen- 
ders of Free Ag/aicy^ that they knew th^ 
were vftoog, 

III. 
In a new Note, Pag^ 48, yoa repeat wh^ 
yoa ha^e often before fiid, that you will not 
he hMici wkh left ttor a* eotnpfenr know- 
ledge of the whole order, fdkemr, and ddign 
of God's providence relative to man. I think 
this arrogance, and not fuited to our fbdon« 

IV. 
Note, Page £?, and Note, P»gf s^^p^Eht 
thufiaft — This word, root and branch,, is uor 
known in Scripture, and never, I think, uied 
in a good fenfe by a Chriftian writer, and in 
th« G^e^ pl^yS) And othv heathen authors, 
ttiiKl to expreft madnefs ten' times^ where it k 
once applied to reUgicm« My Lord Shaf^^s^- 
may knew thiB bett»r than I whisn he a^bttc> 
ed Chrididnity to be foundiid 6n it. I deny 
it) and (ay that Chridianity was fouMfed upM 

rational 
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rational conviAion, not denying that an over- 
heated zeal foon introduced enthufiafm. Men 
Animated by the Spirit of God are improperly 
called Enthufiafts. 

- Page 63, It is unfair to ftsppofb aiuhert io^ 
troduce a term for the &ke oiF impofiag up^ttL 
their readers* 

VI. 
Page 64, You had iaid, Page 6, thar Dr 
Clarkb had threatned Mr Collins^^ with the 
interpofition of the civil magiftrate ; here yxya? 
s^te your aflertion, and fay he gives bswul* 
hints of it. I have examined th« ptaeo, attd 
diink neither of it true. 

VIL 
Page 72, No anfwer is given to £>r Ct ar kb V 
cafe of God's promife, &c. The (hdter takew 
ifi calling it a philofephical inquiiy I cannot nU 
low ; it is not the objed of natural philofophy^ 
k depends upoa^^nethingbeji^ond di^reacli^ 
of it. 

VIIL 
^*g® 73 y ^ there be any difference between 
agent and patient, then there is more than a 
Jingle of wopds> Is a (hip driven by the winds 
laid to aa? 

Mr 
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IX. 

I'age 82, Mr Hobbes's queftion reads Uke 
nonfenfe, and might be added to and carried 
on ad infinitum. He knew, and you know, 
what anfwer a maintainer of Liberty would 
make-"— naniely— his own choice, or prefer- 
ing one motive to another. 

X. 

Pagp 120, You fay motives are not the iln- 
miediate efficient caufe of the a£Uon ; but yod 
have (aid. Page 6i, that motives become the 
caufe that neceflarily produced volition^ and fo 
the adion ^i^and the fame alibi. 

xi. 

In the fame Page 121.— When you have 
(aid thofe who write againft you think as you 
do — you add — for this perfuafion I have as 
good grounds as my betters have for charging 
profefled Theifts with Atheifm— and this you 
have over and over declared is no ground at 
all. 

Thefe are the few Remarks that occurred to 
me upon the firft reading, to which I gave 
that attention which I think due to the fub- 
jcft^ to your candor, and to the fricndfhip I 

truly 
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truly bear you ; but here let us end our con- 
ferenct, amicable as it has been. 

XII. 

You go too far and are too explicit in your 
declarations, for me, with propriety, to engage 
with you i hitherto you had kept within fome 
bounds, and though I might learn your fenti- 
ments, you had not made fuch declarations as 
your fecond edition contains. You fpeak out 
now againft all Revelation, and have rather 
helghthened than abated the obnoxious parts 
of your firft edition. 

XIII. 
If you are happy in fuch a faith, I am fur* 
prifed. I verily hope for eternal happincfs up- 
on the plan of Chriftianity, and I never thought 
myfelf a better man in practice than you. 

XIV. 
You can have no expectation beyond the 
few remaining years of life here ; and can you 
reconcile it to the wifdom and goodnefs of that 
God you believe in to have created you, a 
reafonable creature, for any enjoyment you 
have known here? I never give thanks to my 
God for my creation into this life, without 
e;cpre{nng it to be a probation for, and paffage 

M to^ 
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to, a better ; aod few^ I beUevej find enoogh 
in this life to niakc it a blcfling upon the wholci 
without any view beyond it ; I dare fiiy you 
have not ; and witlicut entering into all the 
fchennes of Providence relative to man, a think- 
ing rational bemg will be anxious to reconcile 
and make con6ftent as much as he underfhrnds 
of the ways of God. 

XV. 
That man is the principal creature of pot 
Planet his authority over other aeatures ihew% 
and yet if in this life only he has hof)e» he is 
of all created beings the moft unhappy. 

XVL 

If there is a being above os^.that which he 
delights in muft be happy, «— when or where? 
—Let me add, 

XVII. 

If there is a God, and fuperintending Pro- 
vidence, is not a worfliip due to him ? If 
man had univerfally corrupted that worfbip, 
and turned to Iddatry, is there any abferdity 
in fuppofing God fliould make a Revelation <if 
his win, to bring man back to his tree wor- 
ifhip ? and this we fey is the cafe of boA the 
Revelations vrt believe. 
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^ Author of the PampbUfs Anfwers to the 
preceding Remarks. 

rr E AL againft Dr Clarke — - 

A N S W E R. 

It would methinks have been better to have 
(hown wherein I have failed in my endeavours 
to refute Dr Clarke's arguments^ than mere- 
ly to call thofe endeavours a zeal againd Dr 
Clarke; againft whom I have no j(brt of 
seal, abftradted from his uncandid manner of 
treating theie fuljeds. He was, as I am cre- 
dibly informed, in every article of private life 
a moft candid, worthy, and refpedable perfon; 
but there are feme caufes in whofe irrefiftable 
vortex, fo far as their defence and intereft arc 
concerned, every fpark of candor and ingenu- 
oufnefs feems to be, with reipe£t to thofe who 
muft at all events fupport and maintain them, 
entirely and even neceflarily fwallowed up and 
Ic^; .for in the defence of thefc caufes their 
learned advocates well know they have occa- 
fion for, and that it behoves them to employ 
arms of every kind, fair and foul, without the 
leaft fcruple or referve \ nor indeed are thofe 
who in other cafes are the mcft ingenuous and 
M 2 candi4 
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candid men living at all backward or fcrnpoloiis 
to proceed in this manner, when engaged in 
the defbice of tbele caufes. 

Anficcr tfi my Friends feventeen Remarks. 

I. 

In P^ ID I g^ve a plain reaibn why it is 
not tme that mm univerially fed tbem&Ives 
to be free ^nts; whenever thercfixe the main^ 
tainers of Human Liberty (hall ihew in adear 
and intelli^ble manner, that man's will is not 
always neceflarily determined by motives, and 
that our adions are not always nece£&rily pro- 
duced in coniequence of our willing then^ I 
will moft readily acknowledge die force and 
propriety of this remark. 

ir. 

My Lord Bolingbroke, I am ferry to fay 
it, is undoubtedly too peremptory in the afleN 
tion referred to Page 125 and in Page 12 1, I 
do not affert that the maintainers of Free 
Agency know they are wrong 5 I only iay I 
am pcrfuaded fome of them know it. This 
perfuafion is founded upon their manner of de- 
fending their caufe, and is juftificd by the ex- 
ample of Mr Locke, who declares himfelf to 
be of this very opinion with refped to Bifliop 

Stilling- 
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Stillingpleet's manner of diluting with 
him. 

III. 
Here I abfolutely deny the charge, for which 
I am (atisfied there is not the leaft foondationi. 

IV. 

My knowledge of the Greek language is very 
fuperficial, and I muft therefore trufl wholly 
to my Lexicon for the derivation of words. 

A celebrated Roman Catholic writer calls a 
Saint of his Church, in a work particularly 
addreffed to the honour of that Saint, the fweet 
Enthufiafl; and, I think, my Lord Shaftes-f 
BURY quotes Dr More, as ufing the word — 
Enthufiafm — • in a good fenfe. It is well for 
Chriftianity that it was founded and ftill refts 
upon much better and furer foundations than 
upon mere rational convidion ; an Infide! 
would &y upon fuperftirion, credulity, enthu- 
fiafm*; education, felf-intereft, authority; to 
whiqh he would probably add the want of 
either abilities or opportunities in mod men to 
examine, and the want of application or cou- 
rage in others. But I fay, and defy its bit- 
tereft enemies to difprove me, that Chriftianity 
M 3 was 

* Enthufiafm — /. e. in the fenfc wherein an InfiJct 
would uke that word* 
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was founded and flill refts upon mfpiratloiit 
grace, and faith. I do not urge the figpal 
aflidance Chriftianity received in its in&nt ftate, 
nay even before its very birth, from dreams 
and vifions^, to which it muft be ibppofed ta 
have more than once entirely owed its prefer- 
vation, (for otherwife thcfe extraordinary in- 
terpoficions might feem to have been fuperflu- 
onfly employed) becaufe th^fe interppfitions 
have not, I prefuqie^ been continued down, 
at leafl not in our country, to the prefent times. 

As I think it would be a point of great ip;^ 
portance to fettle the precife time when En- 
thufiafm, taking that word i^ a bad fenfe, firfl 
entered into the church of Christ, I wi^ 
venture to oflFcr a conjedlure of my own upoa 
that head, which is, that fuch Enthufiafm en- 
tered therein on the very fapie ^ay that mira-j 
cles ceafed in that church. 

When great Authors introduce an ambigu- 
ous term, and conclude fallaqdoui^ly from itj^ 

w? 

♦ Dreams, Matt. i. 20, Matt, 11. 12, 13, 19, 22» 
Matt. xvii. 19. — Vifions, Matt. xvii. 9. Luke i. 22. 
Luke xxiv. 23. j^£ls x. 17, 19. A^s xi. s» ^!^i xvL 9. 

Acfs xviii. 9. A^s, xxvi. 1 9, 
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we have good reafon tofofped they do it with 
a dtfign to impofe upon their readers. 

VL 

The pa0age io Page 6, 7, ftandeth thus-«i 
Dr Clarke by threatning, &c. or» at leaft by 
infinuating, &c. i.^ There is not therefore any 
abatement made in Page 64, from the afTer^ 
tion contained in Page 6, 7. 

Nothing can appear plainer to me than that 
Dr Clarke does iniinuate or give broad hints 
of the civil Magiftrate's interpofition ^^ and 
fetch an infinuation appears to me to be threat- 
ning Mr Collins, if not plainly at leaft 
obliquely, with this interpofitionj in cafe ho 
continued to write upon this fubjedt^i Doctor 
Clarke's infinuation is the more unfair as he 
had juft before, viz. Page 42, thrown out a 
kind of challenge to Mr Collins to anfwer 
his ONE objedion. However I (hould not 
be in the leaft furprifed to be told, that it is not 
true that £>r Clarke does diredtly or indi* 
re(ftly throw out any fuch challenge^ 

M 4 I do 

* Doe$ not Dr Clarke infinuate the danger of the 
liberty of the prefe being retrenched ? Can the liberty 
of the prefs be retrenched without the iuterpofition of the 
civil Magiftrate I 
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VII. 
I do not point out the particular reafons why^ 
Dr Clarke's inftance is not appofite to the 
purpofe for which he brings it, becaufe it would 
be lois of time to (hew that a ode fo eflential- 
ly, if not felf-evidcntly, different, is not a pa^ 
rallel one ; but I give a plain reafon why it is 
trifling to introduce fuch a cafe in a philofb^ 
phical inquiry. As the proof of Dr Clarke's 
cafe having ever exifted depends folely upon 
iacred authority, the introducing fuch a cafe 
ih a philofophical difpute is fraudulently beg- 
ging the whole queftion ; and if this cafe 
ihou\d in fuch a difpute be inadvertently paiTed 
over without due notice being taken of the im- 
propriety of its introdudlioh, the cafe itfelf 
would, I doubt not, be immediately urged, 
and over and over again tedioyfly dwek and 
inflfted uppn, as an allowed and unanfwerable 
argument ^ priori againft the maintainers of 
Neceflity, and to enter into the queftion de 
faSio would, as I obferved in the Pamphlet, 
be an entire change in the original ftate of the' 
queftion. 

I cannot help fmiling at my Friend's re- 
proaching me with having recpurfe to a piti- 
ful (belter ; hpw eafily could I clear myfelf 
jfrom this charge, and retort it agamfl the de-^ 

fenders 
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fenders of Homan Liberty, himfelf in various 
inftances not excepted. What indeed is fay- 
ing that this cafe is not the objed of natural 
philofophy, and that it depends upon fome« 
thing beyond the reach of it, but a very un- 
meaning fticlter ? Can the real exiftence of 
the cafe be eftabli(hed in any other manner than 
hy hiftorical proof ? 

VIII. 

A (hip driven by the winds is not a created 
being endued with confcioufnefs ; it is fuch 
Beings only, and not inanimate fubftanceSj^ 
y^hich are faid to aA. 

IX, 

I dQ not underftand what is meant by— -• 
rpading like nonfenfe,— or by —might be added 
to and carried on ad infinitum-^Mv Hobbes's 
argument is very intelligible, and to me ap- 
pears moft fatisfaftory and convincing j the an- 
fwer made to it by the maintainers of free 
agency is, if not downright nonfenfe, at beft 
nipthing more than an identical propofition,-^. 
viz. Man is free becaufe he has a freedom of 
phoice, /. e. he is free becaufe he is free. Wo 
be to that caufe in the defence of which an 
advocate of my good Friend's moft excellent 
^nderftanding is reduced to bring, repeatedly 

to 
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to bring fiich an argument as this. FideF^i^ 
9> 26, 74, 75. 

X. 

I do &Y that motives produce voUdon, and 
that volition, in fome manner incomprehenii- 
ble to me, produces the adion ; but do I there^ 
fore (ay that motives are the inmiediate effi- 
cient caufe of the adion ? I do not even aflerk 
that volition is fo. Volition is undoubtedly 
the caufe, it is the cauja fine qua nm, that 
produces or determines the produdion of thc> 
adion ; but whether Volition be the imme- 
diate efficient caufe of the adion, or whether 
it can or cannot be fuch a caufe, or what the 
immediate efficient caufe of the adtion really 
is, are points which I will acknowledge my- 
felf to be either a knave or a fool whenever I 
pretend to determine. 

XL 

My meaning in this place is, and I think 
vifibly enough, that I have (Ironger grounds 
for my perfuafion than my Betters have for 
their accuiation. When a man fays in a dis- 
pute or quarrel with another, I am as good a 
man as you, he is, I prefume, generally un- 
derflood to mean, I am a better man than you. 
I could, if I thought it necefTary, very eafily 

fhew 
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£hcw that I bav^ better grounds for piy perr 
fuofioD than Dr C),Aiiy:i» ^f. can have for. 
their accufatioo* 

XIL 
I am not conicbos of having gone a ftep 
farther in the fecond edition than I had alreadf . 
gone in the firft; nor do I know or ^believe 
that the fecond edition contains any of thoie 
more explicit declarations^ hcigthenings, &c. 
of which my Friend complains in this Re^ 
mark ; and I am neither abfnrd nor mad enoogb 
to fpeak out againfl; aU Revelation. 

XUJ- 

The quedion k» whether man be a free» or a 
neceflary agent To talk of the greater £itisr 
fadion afforded by one &ith than by another^ 
is mere declamation^ of the efTential difference 
between which and arguments proper to pro- 
duce rational conviction in a debate of this 
kind, neither my good Friend nor I can furely 
be fuppoied ignorant. The point we are in-^ 
quiring into is how things redly are, and this 
queftioQ has nothing to do with our wiihes» 
bopes> or expedtationi. Indeed when men of 

incom« 

* To fpeak plaiohf, I am certain^ abiUut«ly 6h that 
il does not* 
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incomparable parts and learning are reduced to 
talky I had almoft faid to cant> in this manner^ 
I can icarce refrain from applying to them the 
expreflion of Hannibal, when he iaw the 
Roman Cavalry alight from their horfes at the 
battle of Canna, -w- Hoc malim qu«mji vin^oi 
agcepijfem.^ 

XIV. 
A fincere humble Theift does not pretend 
to reconcile and make confiilent> I. e. to and 
with his weak and limited ideas, the ways of 
God with refped to man. 

XV. 

Man is undoubtedly the principal aniiQal of 
our Planet, but it does not appcaf to me tha^ 
he is of all created bei/igs the moft unhappy,, 
in cafe there be no future (late ; the pofiBbility 
however of there being fuch a flate I never did 
nor ever will deny ; it is my earnefl hope and; 
wifti there may be fuch a ftate. If man be 
fubjedl to more evils than his brother animals 
are, he has on the other hand many pleafures 
which they have not. They indeed are fub*- 
jedl to fo many evils in this life, without ever 
having offended God, that it is a little furprif- 
ing the. great matters of theology and meta- 

phyfics 
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phyfics have not found it ncccflary, in order to 
reconcile the goodnefs of God with rcfpcdt to 
them to our precife ideas of goodnefs> to aflign 
them fome happier flate in fbme future fyftem. 

Enough has, I think, been already faid both 
in the Pamphlet, and in the courfe of this de- 
bate, upon the Fall of Man and its confe- 
quences, and upon the terms of falvation ac- 
cording to the mediatorial fcheme, to fhovir 
that, fuppofing man to be in this life the mod 
miferable animal of our Planet, it is not quite 
clear, upon principles of mere human reafon, 
unaflifted by Revelation, that his having be- 
come fo by the tranfgreffion of one man^, and 
the dodtrine of a future flate^ confidered in one 
particular point of light, virould at all reconcile 
the goodnefs of God, with refpeft to man, to 
our precife ideas or notions of goodnefs, or in 
Dr Clarke's words to found unprgudiced 
reafon ; this, I will venture to affert, can only 
be done by the authority of a fupematural Re<» 
velation, which muft indeed be acknowledged 
to be wholly paramount to human reafon. 

I muft 

* If Adam had not tranfgrefled, man, I prefumc, 
would not have been, as he is now fuppofed to be, the 
moft miferable animal of our Planet. 
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XVL 

I mud have a clear explanation of the vrondts 
—.that which God delights in — before I can 
give any anfwer to this Remark. 

XVIL 

The queftion, whether there be not a wof- 
(hip due to God, is foreign to the purpde of 
cor argument; but without infifting upon that 
point I anfwer, tliat the neceflitarian Theift 
delpiies and laughs at the ridiculous Sommc»ia 
CoDOM ♦, and the ten incarnations of the god 
WisTNOtT 5 he rejefts with fcom and hontM- 
the god of Mahomet, as a weak, partial, and 
cruel being -f-, but he d^dly and hourly adores 

and 

* Jmpius eft^ non is qui mubitudmis Dm uUii^ Jid ir 
qui muUitudlnis opinioms Diis adhibet. 

DioG. Laert. Lib. X. Segm. 123. 

+ The god of I/Lkhomtlx ii weak, ht the wickal 
suQgel EBLIS thraiiens that he will di&ppoint his good 
purpofes towards man by lying in wait for him, and 
turning him from God's ftrait way j and accordingly lie 
docs fo lie in wait for and turn him, Fide Koran, Chapf. 
VII. — He is partial, for he communicates the Koran^ 
the belief of which, according to Mahomet, abfurd as 
it is, he makes neceflary to the eternal happinefs of all 
his human creatures, to only a few, comparatively /peak- 
ing* 
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and worflijps the Infinite Firft Caufe, the One, 
True and Only God; thde, and thofe only^ 
vrho concur in thefe fentiments with him he 
acknowledges to be his BRETHREN, and 
of fuch brethren he is not afhamed. Vide Page 

I enter 

hag, of thofe creatures *• •— He is cmel, for he condemns 
tD Hdl Torments thofe wbo do not believe tke Koran* 
tkhoiigh it is ufidoiibtedly mie that aumbers, even of 
Aofe to whom it is tendered and preached, do not either 
think or know themfelves to be wrong in unbelieving.— 
•* Surely they who believe not, and die in their unbelief, 
^^ upon them fhall be the curie of God,— > they ihatl re* 
^^ main under it for ever, their puniihment ihall not be 
•* alleviated, neither fliall they be regarded/' Koram 
Chap. II. «« As for the unbelievers •— they flull be the 
'^ companicHis of HeU Fire ; they ftaU coadmie thereia 
« for ever/' J&nw, Chap. III. « Thefe are they, 
^ {u i. who will not become Modems) for whom no 
** other reward is prepared in the next life, eiccept tbe 
^Tm^ Hell/' Karm^ Chap. XI. 

* To mJy % ftif coHijwu>ufgy lyeiltimi ate. ■ ■ wwMWiwiljninH k htrem 
tticcUy tR Rvcife dt tnc CniRini n>di|^ony the xnowKajp tn wnichy m 
4ie pout th XyrLKwr iSvnes of, wn fprari oicr the fke cf tlic wliole 
«tttli tn the ^ayf of Ae ApeftiM ) nd thot the ol)je€Kon of ptifitlity 
fftinAi^ MDofif n um bcfl efl otheti indeed, is and e?cr will bean nmuifWenibie 
anc ■gainft the pi e tenJed Rerefatiott of Maroiht it; with icQ>ea to owr 
^ftroi fftlig^Ni, entkeljf ofanriated and ofcrthnwn \ that is to Wft foppOMig 
Hie Dooer fajr the wordt"~^fead over die fcce tsf die whole earth iweant 
-that tin ghd tidings of the Gofpel-wote than eooummioated to every indin- 
dual human creature^ for if this fhinld oat have been the cale» any paiiba, 
or peribas, to whom thcTe tidings wCfC not fo communicated, would have 

good 



( i!?6 ) 

I enter not into the i^ueftioh whether there* 
be not any abfurdity in fuppofing that God 
oiakes particular revelations of his will to his 
human creatures, nor into the queftion whe* 
thcr there be not any abfurdity, upon princi- 
ples of mere human reafon, in the origin, man- 
ner, and circumftances, of the two Revelations 
we believe ; the point more immediately, and 
indeed the only one Aridly fpeaking, under 
our confideration is, whether man, abftraded 
from the authority of one or more ever (b well 
attefted Revelations, can be clearly proved to 

be a free agent. 

• 1 

food rea(bn to complaia of partiality, reJative to thtmtetfei, in their being 
iuffered to contume ignteant of wkat was abfolutely necdfiwy io their eternal 
filiation { and fuch perloni would in fa£t be in at t>ad a fitoation at if the 
knowledge of the Cbriftian religion had never reached into their countrx { 
but I make no doubt that this excellent Apologift meanty and fincerely be* 
lievet, that the knowledge of the Chriftian religion was, even in the daya of 
the Apoftles, communicated to every individual human creature ; and in- 
deed it/eems jqft a« probable that it was thus univerfatly communicated^ aa 
that it (hould in thcfe days have found its way into every country under hei- 
ven. This truly Chriftian Divine obferves further, that " the cea/ing of 
** our holy religion in thofe regions where it has been once eftabliflied, i»no 
** more an imputation upon the equal and impartial goodnefs of God to hit 
*' creatures, than the prodigal's wafting his portion in riotous living is an 
** imputation upon the benignity of the kind and indulgent £ither who pror 
*' vided it for him.** Unluckily there is 9 very material circomftance want- 
ing to make this comparifon in any deg^e a proper one, viz. That the 
kind and indulgent father (hould have it in his power to puni/h, and afhially 
gf^hj^ fljould punifli, all the defcendvala of this prodigal fon, with unfpeakable and 

endlefs torments, merely for their bav^g been reduced to poverty by the 
waftc and prodigality of their Anceftor. 

N«»II. 
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EXTRACTS from Dr Middletom^* 
Preface ta bit Free Inquiry. 

f^TiUT to fpt^k my mind freely upon ffac 
** fobjoft of confequenoes. I am not 
perhap fo fcropulous in my regard to them ae 
many of my profe/fion are apt to be ; my nai^ 
ttrre is frank and q>en, and warmly difpefed^ 
not only to feek^ but to fpeak what I take to 
be true. — i I perfuade myfelf that the life and 
fiiculties of man, at the beft but (hort and li^ 
mited> cannot be employed more rationally or 
laudably than in the (earch of knowledge. ---*• 
In thefe inquiries therefore, whenever I pou 
cerve any glimmering of truth before me, I 
readily purfue and endeavour to trace it to its 
iburce s without any referve or caution cA pu(b- 
ing die difcovery too far, or opening too great 
a glare of it «t> the public* I look upon the 
difcovery of any thit>g which is true, as a va- 
luable acquifition to fociety, which cannot pof- 

N fibly 
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fibly hurt or obftrudt the good cfFeft of any 
other tnith whatfoeyer ; for they all; partake c£i 
one common efTence, and neceilarily coincide 
with each other; and like the drops of rain 
which fall fcparatdy into the river, mix them- 
felves at once with the flream, and flrengthen 
the . general current. The light ortruth indeed . 
is fure tq expofe the vanity of ail thofe popu- 
lar fydems and prejudices which are to be 
found in every country ; derived originallj^ 
from error, fraud, or fuperflition ; and craftily 
impofed upon the many to ferve the interefts 
of a few. Hence it is, that upon the detedion 
of any of thefe, and efpecially of the religious 
kind, we fee all that rage of fierce Bigots, hy- 
pocritical Zealots, and interefted Politicians, 
and of all thofe whofe credit or fortunes in any 
manner depend on the eftablifhment of error 
and ignorance among men. — Let the confe- 
quences then of truth reach as far as they can; 
the farther they reach the better ; the more 
errors they will detedl, and the more they will 
diffipate of thofe clouds and mifts, in which 
the crafty and interefted part of mankind are 
apt to involve and difguife the real nature of 
things from the view of their fellow creatures. 

E X- 
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EXTRACTS /«;» Dr Middleton'^ 
. Preface to bis Curfory Reflcdlions on the 
. Difputc, 0?^. between Saint Peter and 
. Saint Paul. 

— TN the heathen world, though there 
were always many Infidels and Here- 
tics with regard to the eftablifhed religion, 
there were no diffenters from the eftablifticd 
inodes of worftiip, and very little difturbancc 
given to the ftate by the intemperance of their 
religious contefts ; yet this was not owing to 
a want of zeal for the popular religion in any 
order of men, for they all profefled the greateft, 
but to a reafonable way of thinking and ad:- 
ing with re0)e6t to it. The wifer fort were 
univerlally of opinion that the multitude were 
to be deceived and allured to their duty, by 
fidions and fabulous tales, contrived to in Ail 
a fuperftitious reverence for the rites of their 
Anceftors, and a firm belief of their divine ori- 
gin. — But though they were perfuaded of the 
neceflity of putting this deceit upon the popu- 
lace, they thought it neceflary at the fame 
time, that the better fort (hould be treated in 
a different manner ; with which view, while 
they enjoined a ftridl obfervance of their coun- 
N 2 try's. 
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try^s rites as an indjfpen&ble duty upon a^ 
they made no fcraple to laugh at the folly of 
thofe who took them for divine, and ta pub- 
Kfh their free fentiments upon them without 
any referve; that all the liberal part of their 
fellow . citizens . might UQderfland po what 
ground their religion ftood^ and by being of 
one mind on a fob^d fo intfrefling, might live 
with more eafe to thepifelves, apd good-witt 
towards each other. Thus in the writings of 
Cicero^ Varro, an4 Qi^bers^ we fee the moft 
iapred articles of their leligion ridiculed with a 
freedom which is apt tp iurprife us, till we 
refled on the motives of it, and perceive that 
k gave no icandal to men of the ftri^ft virtue 
,and morality ; for writings of thfe kind never 
f each to the multitude^ or difturb (he conrfe 
of the popular worfhip, being read only by a 
feW) in comparifon, of a fpeculative and philo£>* 
phic turn ; who reap no fmall pleafure to Snd 
themfelves at liberty to think ^ly and ra!tio- 
. nally on fubjeAs which fill the minds of the 
vulgar with anxious fcruples and (iiperfiitious 
fears. ■ ■ ■ 

Now as this condtuft of the EFeathens 

procured both peace and reverence to dieir 
falfe religions, fo it may furnifli fome ufeful 
hints for our conduft with regard to the trae 

one. 
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ttoe.iiL.The arbitrary ifnfx>fition of popular opi« 
nions naturally creates a reludance to the re* 
>tieiving them' ; and as id the coUifion of bo-» 
dieS) fo of minds, the repding force is equal 
to that which impels ; but if opinions were 
prapofed to the public with a latitude of in-* 
terpittation which left every one at liberty to 
rttoeive them according to his own fenfe, and 
10 embrace thelii as trae» or to acquiefce in 
them as expedient, it would cut off both the 
^Ntence and the inclination to wrangle about 
^hrtm J and we (hould enjoy them with the 
fiune eafe as we do the common air or water, 
take jud as much of them as we pleafe, with* 
€Ut dience or injury to any one elfe. By this 
means the virtuous and the liberal would be- 
come united in affe<ftion as well as opinion, 
and live not only with more charity towards 
each other, but by their example and mode- 
ration would lead the multitude by degrees, 
into more reafonable notions of religious du* 
ties. 

Thefe lafl Extrads bring to my mind the 

ftory told, I think, of Dr South, who preachr 

ing at a church in the neighbourhood of Ox^ 

fird^ in a manner adapted to the knowledge and 

N 3 capa- 
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capacities of his hearers, upon the accidental 
coming in of fome of his fellow ftudents of 
Ciriji Churchy is faid to have apoftrophized, 
them with — Non vos aUoquor fratres fed boi 
rujiicos. 

Whether it would not in the prefent rea- 
foning age, and in our free country, be more 
agreeable to the rules of found policy to fol- 
low, in fome meafure at leaft, Dr Middle- 
ton's advice, and Dr South's fuppofed man-* 
ner of difHnguifhing, than to infult, defy, and 
watntonly provoke numbers of peacoibly dif- 
pofed perfons, muft be fubmitted to the con- 
iideration of thoie whom I mofl heartily, and 
without the leaft affedation, acknowledge to 
be my fuperiors both in natural parts and in 
every branch of acquired learning. But indeed 
from thefe Gentlemens unqueflionable pirts 
and learning, and from their manner of de- 
fending thofe opinion^ they profefs and main- 
tain, I draw, fatisfadtorily to myfelf, two very 
ftrong conclufions with rcfpefl to them, and 
to the caufe of Free Agency, (Sc. 

" Nous prendrons ici la liberte de leur dire 
** pour le bicn de la caufe commune, & pour 
*' le leur propre, que ce ne fcra jamais par des 
«* invedtives, par des manieres de parler mc- 
^J prifantcs, jointes ?t d? trcs mauvaifes raifons,, 

[[ qu'on 
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^ qu*on ramenera Tefprit de ceux qui ont le 
y malheur d'etre incredules. 

" Nous convenons qu'il n y a que trop de 
'^ Deifies ; mais oferons nous parler d'eux avec 
^^ un mepris affedle ? Si on les meprifoit tant, 
*^ on ecriroit contre eux avec moins de fiel ; 
** mais nous craignons beaucoup que ce fiel 
^^ qui eft trop reel^ ic ces airs de mepris qui 
^^ font fi &ux> ne fafTent un efifet tout con- 
^^ traire k celuy qu un zele doux & charitable, 
*^ foutenu d'une dodrine faine &: d'une vraic 
^* philofophie, pourroit produire." 

Anon. 
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N" III. 

Si^ udJitimd Remarks relative to the third 
Edition tf the Pamphlet. 

REMARK I. Page tg, sS. 

, ^T^H E analyfis of the intelledual haxhies^ 
^ and of the mindt I think is as much out 
of our reach as analyfing the attributes of Goo^ 
Page Si. 

You call the mind our fuppoied immaterial 
fiibfiancey and I think often fay you have no 
idea of an immaterial fubftance, you under- 
take therefore to analyfe what you do not com- 
prehend or believe to exift. 

ANSWER. 
In Page 15 I expreflly fay, What we call, 
the intelkAual fiKulties««»'and in Page a8 I 
likewife (ay, the (acuities of. What we call, 
our minds ^--«my vrords thoe^ are not eat- 
t£tly quoted. 

I 

• By the term — mind — I mean nothing more than 
the raculties of thinking and willing, in or with their va« 
rious modes ; in (hort, the aggregate of thofe faculties 
which we call intelleaual. 
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, I think we are better able to analyfe thofe 
Faculties or properties of our being indued with 
which we have intuitive knowledge, than we 
are to analyfe the attributes^ /. e. the incom- 
prehpnfible nature of God. 

^ I certainly have no idea of an imniaterkl 
fubftance ;* when I make uie of that term re- 
lative to man, I always add, or. ought toadd, 
the word — fuppofed. 

I do not undertake to analyfe, what is caU^ 
ed, the mind, confidered as an immaterial fub- 
ftance ; I only endeavour to invefligate or anal- 
ly fe, fo far jas I am able, thofe faculties or pro^ 
pertieis which I fay, philofbphically ipeaking, 
and abftrafted frpn[i the.authority of Rcvefa- 
tion, have been fiiperadded unto certaiA par- 
cels of matter by our great Creator, in fomc 
manner wholly indomprehenfibleto me. 

R E M A R k II. 

c • 

Page 20, You are fo averfe to admit any 
, argument from confeqUences, that you treat it 
-as very abfurd and wrong : But if I have not 
forgot my \ogic ^^ReduHw ad impqffibile m^]^ 
only an argument from confequences *. 

^ AN- 

* It is entertaining enough to obfcrve how immovc- 
ably the advocates for Human Liberty are' atuche<| to 

argu^ 
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A N S WE R. 

There is a very eflcntial difference between 
reducing an adverfary to an acknowledged, 
and previoufly agreed upon, impoflibility, and 
the bringing arguments drawn from fuppoled 

confer 

arguments drawn from fuppofed confcquences. Do thqr. 
never confider that this, in the eyes of every unprejudiced 
man of common fenfe and reflexion, is in fa£t acknow- 
ledging themfelves unable to pr6ve ^ pofieriori that man 
it a free agent ? But the real truth, I prefume, is, that 
although. they do not exped by fuch arguments as thefb 
to convince plain men who examine and judge for them- 
felves, they well know that thefe arguments will appear 
quite fatisfadory and convincing to the Many, whofe 
faith, be that faith what it will, is neither founded nor in 
the leaft depends upon Rational Convi£tion } and they 
likf wife know 9 that by this paltry, ftale, and diiingenuoua 
artifice they have ample fcope to ftir up the paflions of 
the fbort-fighted multitude againft the rational inquirers 
into Human Liberty. There is an end of all candid de- 
bate, if fuch inquirers are to be told, what however is 
by no means true, that their opinions abfolutely take 
away the foundation of all religion, that they would make 
this life a fcene of fad confufion and violence, £5ff. But 
all this (luff is in reality 'nothing more than what M, 
Bayle fays of M. Costar's behaviour in a difpute of, 
indeed, a very diiFerent nature. — •* C'eft vifiblement 
<* Ucher le pied, quitter le champ de battaille, jetter foa^ 
«( bouclier & fon epee, pour gagner plus promptement 
^* un afyle, pour s'aller cacher avec plus de diligence 
♦* dcrriere un autd," • * 
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conieqiieDoes s^uift the ^rfleorof Neoeffity. 
The Ncoeflilaiian Thdft ckfaer denies that 
dide oonieqiieiices do foflow fiom die fyficm 
of acceSkyp ordfehedcmesdiatif diejr'did 
£>Ilow diey woidd redoce die defeodos of diat 
j^rfiem to an knp o ffiM ity; and to eoicr mto 
die di^oifidon of ddxr of diefe two poiiits^ 
disrii^ a |nulOiOpnicftl hMfAf u f^/kri§ti itito 
Human Liber^, woa]d^ as die maintaniers of 
diat Liberty cannot bat know, be a total cfaai^ 
in the original date of the qoeffion. Boteaoo^ 
has been fiud ttpon this head alreadf • Fide 
Psg^ 5> io9> ^^* ^uid ApfendiXj N* II. 

REMARK in. 

P^ 3<>> I do not think cotttng knots the 
end of arguments^ but the (bhition of them. 

ANSWER. 

I acknowledge that the expreflion — The 
fword whkh cutteth all knots — is a foolKh, 
unmeaning expredion. 

REMARK IV. 

Page 38, The law of nature is the law efta- 
blifhcd by the God of nature, which law, you 
fay, is of courfe inviolable, and not poffiblc to 
be thwarted or difobcyed by any created being. 

I 
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IiL.1 fuppofe Sod(HPy |ind Bcsiftiality to be a 
violation of the law of nature* 

A N S W E R. 

I ftill fay that the law of nature is the law 
eftablUhed by the G o d of nature, ^c. 

I am not, in a debate of this kind, to bp 
firightned wilh the words — Sodomy and Bca- 
ftiality — anymore than I was with the word 
-^Blaiphemy, Page 127. They are all thfee 
crimes which, when duly proved, ought to 
be punKhed in the feveteft manner. I muft 
fikewife obferve, that thefe topics are of an 
invidious tendency, and wholly foreign to the 
true ftate of the queftion^; but it is much 
eaiier to bring iuch cavils as thefe, which fervc 
Well enough to perplex or infhme weak minds, 
than to prove that there is any difference be* 
tween, permitting andcaiiiing, with refped to 
an Omnipotent Firft CauTe, or, that the law 
of nature is not what the neceffitarian Theift 
maintains it ta be. 

R E M A R K V. 

Page 65, Motion, or action depending on 
the firft vital motion, is no objedion to fm 
i^ency— Man could not be a free agoit be^ 

fore he had vitality. 

AN. 

* Fiz. Whether there be any moral law of N^tufc 
mftc&d upon our minds i 
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ANSWER. 

Motion, or action depending on the firft vi- 
tal motion, is, upon principles of human rea- 
ibn, an objedion to free agency ; unlefs yoa 
can clearly prove that a created being can be- 
gin» ftop, or alter, its own motion. 

R E M A R K VI. 

Page 66, 67, When you lay the receiving* 
the power of beginning motion is in plain Efig^ 
UJh nothing more than being put into motion 
—you I think confound the two motions im- 
properly—by receiving the power you mull 
mean vitality -» by being obliged to continue 
it, you certainly mean adlion — but you fpeak 
of both as the fame motion. 

ANSWER. 

By motion, confidered merely as fuch, I 
mean motion unconne<^ed with confcioufhefs; 
by adtion I mean motion connected with con- 
fcioufnefs; and as man's aftions are neceiSarily 
produced in confequence.of, and according to 
the laft determination of his will, man is equally 
neceffitated with refpeft to the fccond fort of 
motion as he is to the firft, unlefs he can be 
proved to be the efficient caufe of his own vo- 
litions* 

Here 



) 
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Here follows what my Friend fays by way of 
Anfwer to the Jive Propofitions contained in 
Page 142, 143, fupra. 

PROPOSITION I. and 11. 

TCan, upon my own plan of free agency, fa- 
^ tisfy myfelf well in both thcfe cafes j But 
to a modeft Theift, as you are, fuch Anfwers 
as follow I think (hould be fatisfadory— -'z;/z« 
An humble Theift pretends not to account for 
every thing relative to God and man. Pam- 
phlet, Page 19, Note.— The world and its in- 
habitants were doubtlefs created (fuch as they 
are I may add) for wife and good purpofes, 
totally unknown to, and poffibly for ever un- 
knowable by us. Pamphlet, Page 27. — Be 
contented to flop where the God of nature 
has iet bounds to our knowledge. Pamphlet, 
Page 29. _ I am fully convinced every thing 
is right, though I may not be able, as moft 
afTuredly I am not, to account for every thing. 
Pamphlet, Page 33.— In your Note, Page 3 j, 
next to the words— pain with pleafure— (hould 
regularly have followed — good with evil— and 
then it is a material anfwer in this place. .:— ^ 
Pamphlet, Page 36, is fo full to the purpofe, 
that more need not be faid. By fuch profef- 

(ions 
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.fions as theie you extricate yourielf out of all 
jdifficulties ; and the humble Chriftian is jnfUy 
intitled to ufe the fame plea ^, and whenever 
he is queftioned beyond what is clearly reveal-* 
ed^ he ufts it widi great pi^ajpmty. 

PROPOSITION IILandlV. 

That judgment neceflarily fdlows convic^^ 
tion and demonftraticxi, is moft true. — > But 
that will, which detemiines die a£tion, necei^ 
farily follows the judgpient, I cannot allow.-— 
I am convinced, by the firongeft evidence, in 
my judgment, that I ought not to commit 
adultery; but, for the gratification of my paf- 
fion, my will determines againft my judgment^ 
and produces the aft of adultery +. 

PRO- 

* The bumble Chriftian has precluded himfelf fron 
making ufe of this plea, by having aflerted, that what is 
clearTy revealed is confifleqt with (bund unprejudiced rea* 
ion, I. #• abftrafled from the unqueftionable authority of 
the Revelation. The point therefore now in difpute is 
not whether the fyftem we believe be tnie, but whether 
it can be proved externally and internally, upon principles 
of mere human reafon. 

• f That judgment neceflkrily follows demonftration 
and convidion, is true, but not the whole truth. Man 
judges, and is convinced, not only according to what ia 

efientiall/- 
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P R O P O S I T I O N V* 

The Scri^)tiires w^re <)efi^ed to be, to alt 
Bunkiod, a ruk aod guide of pra(£tice» not of 

fpeciir 

eflencially and deaionftrably true *, but according to th« 
appearance of things, and according to the impreffiona 
made by them upon kit fenfef . We do not wane to bt 
informed wherein man's judgment is neccflitateds the 
propofition to be proved is that man is free with refpeft 
to bis facultjr of judging iuxl drawing conclufions* 

Man's will oeceflarily ipllows the laft decifion of his 
judgment, but his will as neceflarily follows the laft de- 
cifion of an erroneous judgment as of a right one. The 
man who commits the aft of adultery, knowing it to bis 
hif iyiy net to comn»it ic, judges, b«u3g biafled by thf 
impuUe of the paffion, that pro hae vUe the gratiiicatioQ 
cf that paffion is preferable to the doing hjs duty j or, in 
other words, the impelling motive of pleafure is pro hdc 
Vice ftronger than the repelling motive of duty ; or, as 
Mr LociCE cxprciTes kimfelf whilft hf is mumbling the 
tbUUc of Free Will, the defirc of gratifying the paffioa 
13 the moil preffing of tbofe uneafinel&s that are then 
judged capable of being removed. 

The Will which is fo roundly faid to determine for 
the gratification of the paffion i^ in plain Englijh^ and I 
think felfrevidently, determined by the paffion, or by the 
defire of gratifying the pallion, which defire, pr paffion. 



* I «• aot only accor^ to what is true ta iht abftraA, and mcfdy be- 
tvak it is demooftrably Co, but according to what appeir; to him to bc de- 
monftnbly tnie, let it io reality be ever fo falfc* 
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fpeculalion ; to refine our morale not our me^ 
taphyfics. The meaneft capacity may thence 
learn all the duties neceflary to fecure his eter- 
nal happinefs J and God forbid it ftiould de^ 
pend upon his underftanding every particular 
external and internal mark,— or being able to 
judge whether every titde of it be tendered to 
our acceptance as equally the word of God» 

Whether it be not incumbent upon every 
maintainer of Human Liberty, &c. to prove 
clearly and intelligibly the five above mention- 
ed propofitions, and whether, until this be £i- 
tisfadorily done, the rational inquirer ought 
not to withhold his affent to the truth of any 
narration, doctrine, or opinions, the trath of 
which intirely and manifeftly depends upon 
thefe propofitions being fo proved, muft be 
fubmitted to the judgment of thofe who, when 
I am no more, may think it worth their while 

to 

is excited in the man by the imprefiion of an outward 
obje6l upon his fenfes, in (bme manner wholly incom- 
prehenfible to me. But after all I fuppofe it cannot be 
ferioufly cxpe£ted that the faying ever fo roundly, that 
man's will determines for the gratification of the pa/lion, 
will be looked upon as the leaft ftep towards proving man 
to be the efficient caufe of his own volitions. 
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to read this controverfy, which I will here 
finally conclude with a fhort quotation from 
Bifhop Bramh ALL. '* — Oppofitc anfwers, 
^< and downright arguments^ advantage a cauie, 
** —but when a difputant leaves many things 
^^ untouched^ as if they were too hot for his 
fingers, and declines the weight of other 
things, and alters the trae date of the quef- 
tion, it is a fhrewd fign either that he has 
not weighed all things maturely, or elfe 
(which is more probable) that he maintains 
'' A DESPERATE CAUSE/' 
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